

























































































































































































































































































































































































































































































































































































































































































































































































































































































































































































great masses of snow blocked up the roads, Mr. Anderson of Fermoy wrote to Mr.
Grubb to know if it was in the neighbourhood of Clonmel that the mails were
stopped. Mr. Grubb, actuated by a public spirit, which the selfish cannot
understand, immediately set out to explore the state of the road to Dublin. He
found it open to Carlow, but there all the mail bags had remained, and not the
slightest effort was dreamed of to proceed with them. Mr. Grubb was not to be
deterred by difficulties. He got a band of hardy peasants to accompany him on foot
through by-paths, and he at length succeeded in bringing the mails to Dublin. There
he found that the post-office, nor the government, nor any public department, had
the least idea of opening the intercourse during the rigorous season, aithough great
mercantile distress was the consequence of the non-arrival of the mails, and also a
great dearth of provisions in all the towns. In this situation Mr. Grubb applied to
the commander-in-chief for a power to use the military between Cork and Dublin to
clear the roads. The order of course was very properly granted, and the exertion
made in consequence has been so effectual, that the mail has not only arrived here
with some regulanty on horseback, but from tomorrow it is expected that the
coaches will run as usual. If Mr. Grubb had been a paid servant of the public, we
should not think his exertions any thing more than his duty, but proceeding as they
do from public spirit, and from that feeling which in our city does not seem either to
be understood or appreciated, we think he is richly entitled to the good report
which we feel it our duty to give of his conduct.163

On another occasion, a relative of Robert's, the above-mentioned Joseph Emest Grubb,
reacted in a similar fashion during a later crisis. In 1881, during a severe frost, the River
Suir was coated with ice. Using his tug boat, the Father Maithew, Joseph Ernest went to
great lengths to break up the ice.}®* However, not all Quakers were imbued with the
same sense of public service. In 1843, William Jacob of Clonmel, appearing in traditional
Quaker garb, made a successful appeal at the Tipperary assizes to be excused from jury
duty. He stated that for many years he had conscientious scruples against acting as a
juror,

Quaker involvement in public life and their adherence to pacifism was inspired by
their religious values and their humanitarian sympathies. However, their most important
contribution to the society in which they hved was probably made, not in these areas at
all, but in philanthropy.

Philanthropy
In the beginning Quakers concentrated on the needs of their own community. As

Greaves has stated, Quakers had a keen sense of social responsibility which included

163 Kilkenny Moderator, 27 Jan. 1814.
164 Tsabel Grubb, .Joseph Frnest Grubb of Carrick-on-Suir, pp. 42-44.
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providing for widows, orphans, the indigent and ill. !> Their energies were also directed
at supporting imprisoned Friends and their dependants. When John Ashton was
imprisoned in Clonmel for non-payment of tithes, the meeting provided him with the
means to support himself and his family and, as has been stated elsewhere, 'he learned to
make garters and laces, for his support while in confinement'.16  Suitable structures for
the expression of charitable concerns were immediately to hand in the meetings for
business and discipline,}67 and it became common practice for Friends to help their

imprisoned brethren:

From the earhest days of Quakerism, money had been collected for the needs of
Friend prisoners, and part of the money was spent in providing them with materials
for working at their handicrafts. Even those who had the means to have the
materials obtained for them, and in each meeting there was some Friend responsible
for the care of those in prison. When the customary employment of the prisoner
was not one that could be carned on in such circumstances, he was advised what it
was thought best for him to do. '8

Throughout the eighteenth century, as the Society entered its quietist phase and
the movement proceeded to withdraw from the world, it continued to direct its attention
to the needy members within the compass of their own particular meetings, providing
them with food, clothing and, in some cases, finding them suitable accommodation. The
following examples taken from the minutes of Tipperary meetings at different periods
give some indication of the scope of these activities. In 1734, Thomas Whitten was
reported as being 'in poor condition in a place very unfit for him. Richard Sparrow was
deputed to ask him to the next meeting at Cashel. John Fennell is desired to buy him a
couple of shirts and Thomas Godwin to buy him furse for a coat and a pair of
stockings'. 16? Tn 1738, a weekly subsistence of 'a quarter of beef’, was to be given to the
widow, Sarah Mason, and 'a crown if her necessity should require it', and 'a pair of

blankets bought out of the meeting’s stock to be lent to Joseph Collett to cover him at

165 Richard Greaves, God's other children, p. 315.

166 Mary Leadbeater, Biographical notices (London, 1823), p. 202.

167 Helen Hatton, The greatest amount of good 1654-1921 (London, 1993), p.433.
163 Tsabel Grubb, Quakerism and industry before 1800 (London, 1929), p. 136.

169 R T.M. Minutes of men'’s six weeks meeting 1724-1760, 8th day 10 month 1734
(FHLD, MM X B2).
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night this winter. He is bare of bed clothes’. 170 In the 1750s, a specific fand was set up
towards the payment of apprenticeship fees for those whose parents would have found
hardship in paying. Similar assistance was provided to ensure a suitable education by
paying school fees and supplying the necessary requisites.

Though the reforming zeal of the Quakers that is best remembered belongs to the
late eighteenth and early nineteenth centuries, its ethical roots reach back to the formative
years. From the beginning, the attention of George Fox had been drawn to the injustices
in the world around him. He denounced the barbarity the legal system inflicted on
prisoners, and spoke out against flogging, transportation and public execution.!”!

Walvin has also stated that Fox:

called for a more humane treatment of the less fortunate, demanding public housing
for the disabled, widows and orphans, and beggars, proposing that the expense be
borne by using the proceeds from fines and tithes, and converting public buildings,
churches and even Whitehall into almshouses. Fox's ideas were not designed to
endear him to the wealthy, but none-the-less provided a framework for the
developing Quaker conscience.172

It was only towards the end of the eighteenth century, when Quakers began to
emerge from their period of 'quietism’, that they began to move away from helping each
other, to assisting others who suffered from poverty and oppression. 'In this and other
matters of reforming conscience, Quakers were carried along by the rising tide of
evangelicalism'.!73 As Isabel Grubb has stated, 'Friends as a whole were beginning to
look away from the small circle of their own interests to the world about them, and to
realise that many needed their help'.!7* A minute from the yearly meeting held in Dublin

in 1800, urged that Quakers should:

relieve the distresses of our fellow creatures by affording them the means of
obtaining a comfortable livelihood for themselves; by visiting the sick and afflicted
in their habitations, by promoting the education of their poor neglected children,
and by doing our parts to render their situation altogether as comfortable as we
would others should do to us were we in a similar situation. ! 7>

Y70 jpid, 9th day 5 mo. 1738.
7V W_C. Braithwaite, The beginnings of Quakerism (Cambridge, 1961), pp. 47-50.
172 James Walvin, The Quakers-money and morals (London, 1997), p. 124,
V73 ibid, p. 129.
17+ ysabel Grubb, Quakers in Ireland 1654-1900, p.131.
175 ibid, pp. 135,136.
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Walvin, commenting on the nature of Quaker philanthropy, has argued that 'It
was broadly based and had no real boundaries, but addressed itself to myriad issues -
many parochial; others (such as slavery) of global significance'.!”® Isabel Grubb stated

that:

Philanthropy towards the close of the eighteenth century became more than merely
local. Even in the remote parts of Ireland Friends interested themselves in the
campaign against slavery at a time when to consider any matter not directly
affecting Friends in a meeting for discipline was thought to be out of keeping with
the occasion.177

As pioneers of social reform, Irish Friends responded positively to the anti-slavery cause:

The Society nurtured a variety of responses in individuals that drove them to
undertake the promotion of 'anti-slavery' as a matter of burning concern. Its
structures of close interrclated family groups, of transatlantic business and
philanthropic contacts reinforced by the constant patterns of mutual review implicit
in their discipline ensured that its membership had a powerful incentive towards
informed humanitarian action. 78

According to Rogers, anti-slavery ideas were first imported into Ireland by the
Quakers.17 Harrison goes on to claim that 'during the two decades from 1770 on, there
was a sharpened awareness among Irish Friends as well as a wish to assist their American
brethren in the abolition of the slave trade.'89 In 1791, the ex-slave and black
abolitiomst Olaudah Equiano arranged for the printing in Dublin of the fourth edition of
his best-selling autobiography. Among the names in the subscription list were the names
of Thomas Hughes and Richard Sparrow, two prominent Clonmel Quakers. !

In 1792, Tipperary Quakers, such as the brothers, John and Joseph Grubb, sought
ways of voicing their concern, which led them to consider the boycott of goods being

produced by slave labour. This led the grocery firm of John and Joseph Grubb to place an

176 James Walvin, The Quakers: money and morals, p. 125.
177 Isabel Grubb, 'Quakerism and home life’ in Howard H. Brunton Children of Light (New
York, 1938), p. 291.
178 Richard S. Harrison, 'Irish Quaker perspectives on the anti-slavery movement' in J.F.H.S.,
dxi, no. 2 (1991), pp. 106-07.
179 Nini Rogers, 'Ireland and the black Atlantic in the eighteenth century' in frish Historical
Studies, xxxii, no. 126 (Nov. 2000), p.
180 Harrison, Trish Quaker perspectives on the anti-slavery movement', p. 107,
181 Olaudah Equiano, Olaudah Equiano, The interesting narrative and other writings, ed.
Vincent Caretta (London & New York, 1995).
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advertisement in a local paper stating their intention of discontinuing the sale of West
India sugar when present stocks were exhausted, until it ceased 'to be the cause of the
slavery and death of such a number of their fellow creatures’.'32  An undated letter
contains the names of nineteen Tipperary Quakers who subscribed £22-15-0 towards the
abolition of the slave trade. 183

Although the slave trade was abolished by the United Kingdom parliament in
1806, in the 1820s and 1830s anti-slavery revived and regrouped to challenge the
existence of slavery itself. New societies sprang up to back the cause in Ireland and once
again the support of the Quaker community was forthcoming. The Tipperary meeting
opened a subscription list to support the cause of abolition.18% In 1824, the Clonmel
meeting sent a petition to parliament which contained 203 signatures. 83

Tipperary Quakers were also made very much aware of the work of Elizabeth Fry
and her efforts to secure prison reform. In 1827, she paid a visit to Clonmel and
addressed a crowded and enthusiastic gathering in the meeting house.'¥¢ Her influence
was reflected, as has been shown above, in the interest taken by a number of local
Quakers in trying to improve the conditions of, and in rendering assistance to, the inmates
of Clonmel gaol.

These worthy causes found a ready response in the growing concern and
commitment shown by the local Quaker community about want and injustice. Similar to
their impact on the economic life of the country, their philanthropic contribution was
wholly disproportionate to their numbers, a fact borne out by the frequency of Quaker
names on lists of officers of charitable societies and on the subscription lists. Tipperary
Quakers, like their co-religionists elsewhere, played a leading role in helping to relieve
the distress of the poor and the homeless. They visited and gave comfort to prisoners and

to the mentally ill. They promoted education for the disadvantaged. As has already been

182 0. C. Goodbody, Guide to Irish Quaker Records (1654-1860), p.90; Clonmel Gazette 13-
16 Feb.1792.

183 R T .M., Ministers and elders, folder ¢ (F.H.L.D., MM X C1).

184 R T.M., Minutes of the men's monthly meetings 1818-1849 2nd day 8 mo. 1821(FHLD,
MM X AS6).

183 Southern Reporter, 3 June 1824.

186 4., 25 April 1827.
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stated, their names frequently occur on the committees of various public bodies engaged
m such humanitarian work.

The impulse for their philanthropic fervour resulted from a combination of
religious conviction, social responsiveness and successful business enterprise.'3’ The
egalitarian assumptions of the “inner light” provided a philosophical basis for Quaker
benevolence to all mankind, while commercial success allowed them to follow the
'dictates of their own conscience'. 138 The Quaker ideal of trade was that making money
was not to be seen as an end in itself, but that the profits of labour should be employed
for the good of all. In attempting to analyse the nature of Quaker philanthropy, Haiton
has stressed that Quakers did not base their work on the assumption that the sufferer was
the cause of his own misery, nor was it directed at the inculcation of muddle class values,
and neither did it attempt to make the poor in their own image and lhkeness, but that
'humane practicality and total non-sectarianism distinguished Quaker relief. 189

Support for various charitable causes came largely from the more prosperous
members of the community. A distinction can be drawn between those who, in addition to
providing substantial donations, became involved in the day-to-day running of the
organisations they favoured, and others who restricted themselves to providing financial
assistance only. This division reflected the two sides of Quakerism. The evangelical
Quakers who favoured closer contact with the outside world, were prominent in every
level of the Society's organisation and became involved in the administration of the
institutions they supported, while those who favoured the quietist tradition felt that such
involvement could distract from the inward condition of the soul, and remained aloof’

From the very beginning, the most prominent Quaker families in Tipperary took
the lead in providing aid and assistance to their felow Quakers, and later to members of
the wider community. In the first century of Quakerism in the county the Colletts,

Cherrys, Cookes and Hutchinsons were to the fore in this endeavour. Later, members of

187 Maurice Wigham, The Trish Quakers, p.73.
188 {felen Hatton, 7he largest amount of Good, Quaker Relief in Ireland 1654-192]

(London, 1993), p.23; Tsabel Grubb, Quakerism and industry before 1800 (London, 1929),
p.45.

189 Helen Hatton, The largest amount of good etc., pp. 4, 5.
319



the Fennell and Grubb families, because of their numbers, keep appearing regularly in the
records. The prosperity experienced by an enlarged Quaker community, mainly because
of the miiling bonanza and the arrival of the Banfield, Hughes, Malcomson, Jellico, Going
families and others helped broaden the scope and level of contribution of the Society. As
the Quaker community dwindled, this proud tradition was maintained by the Grubbs,
Fayle and Davis families. It is also noticeable that people such as David Malcomson,
Edwin Fayle, a number of the Grubbs, and others who were extremely successful in
business, assumed a high profile in a number of causes. It could be said of these
successful businessmen that they made an equally successful career in philanthropy.
Moreover, the experience gained by Quaker women in the administrative affairs of their
own Society gave them the confidence and training to make a worthwhile contribution to
philanthropic causes, particularly at a time when such opportunities were denied to other

members of their sex:

Women of ability often found in charity the satisfaction they would have found, at
a later date, in a career. It utilized their talents, and filled an often super-abundant
leisure - this was especially true of Quaker women, to whom, for much of the
century, many conventional middle-class pursuits, such as music and painting, were
closed. There was a literal truth in the pious aspiration of a Yearly Meeting
Advice; 'the best recreation of a Christian is the relief of distress. !¢

As Harrison states ‘there was not generally a tradition of organisation for
charitable purposes, but as the eighteenth century advanced, the older ideas of individual
charity were replaced by moves to set up charitable institutions on a more extensive
scale’. 1?1 Friends, at the end of the eighteenth century, had a concern about educational
philanthropy and this resulted in the setting up of Quaker charity schools, similar to those
established by the English Quaker, Joseph Lancaster. The first effort to relieve social
injustice for which evidence is available which involved members of the local Quaker
community was the setting up of the Clonmel charity school!®2 which resulted from a

meeting held in the Clonmel courthouse on 3 December 1789. The minutes recall that it

190 Blizabeth Isichei, Fictorian Quakers, p. 217.
191 Richard Harrison, Cork city Quakers (Published privately, 1991), p.47.

192 Michael Ahern, 'The Quaker schools in Clonmel' in I.H.J., iii, (Thurles, 1990), pp. 128-
132. '
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was proposed to establish a school for those 'whose parents are not of ability to bear the
expense being much wanted' and 'that a Subscription be opened for this benevolent
purpose'.!?? The school was attached to the Quaker meeting house, and the education
provided was non-denominational. The curriculum consisted of the 3 Rs and readings
from the bible without note or comment. In addition to this, needlework formed a very
important part of the curriculum, two and a half hours each day being devoted to it. The
report of 1809 lists only garments repaired and clothes made, and it would appear to
indicate that instruction concentrated on handwork rather than bookwork.

Originally, the school catered for boys and girls but, after 1804, the boys' school
was discontinued. The girls’ school was run by Miss Ann Grubb, with the assistance of a
ladies' management committee, many of whom were members of the Society of Friends.
An examination of all eight extant annual reports showed that the schools had the
generous support of the Quaker community.1%* The report for 1836 indicated that
Quakers comprised over two-thirds of the committee members and contributed a similar
proportion of the subscriptions. Imtially, the school was very successful. The annual
report of 1809 stated that there were 150 pupils on the roll and a total of 2,012
admissions during the 20 years of the school's existence. However, as the century
advanced and the national schools became established, the numbers declined. In 1863, the
school closed owing to lack of enrolments.

Other concerns that attracted the attention of members of the women's meeting
were the conditions of prison inmates, to which end they formed the Female Committee
of the County Gaol in the beginning of the nineteenth century, to organise visits and to
bring comfort to the incarcerated. 193 They were also concerned over the lack of facilities
available for poor, expectant women. In response to this need, the Clonmel Lying-in
Establishment, an organisation established in 1798, provided natal care for the less
fortunate women in the community. The committee appointed a matron and the upkeep

of the institution was sustained by the generous contribution of Tipperary Friends. The

193 Grubb Collection, MS. box 52 S.C.5 (F.H.L.D).
194 Report of Clonmel Charitable School, MS. box 52, S.C. 4 (F.HL.D.).
195 4., 25 Sept. 1811.
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women were guaranteed attention and provided with medicine and the care of a mid-wife.
On leaving, they were given a suit of baby clothes, half a pound of sugar, a loaf of bread
and a loan of bed linen. At a meeting held in the Friends' meeting house in 1846,19 the
activities of the institution were extended with the addition of a dispensary for the

treatment of diseases of women and children. One of rules of the institute stated that:

The number of tickets of recommendation of patients to the institution to be in
proportion to the amount of subscription - viz., a subscriber of ten shillings to have
power to send to the Hospital ore patient, and to the dispensary one; or to the
dispensary alone five patients annually - and so on in like proportion.

A printed annual report indicated the number who received assistance, the nature of the
assistance, and a list of subscribers. On average, 165 women stayed in the hospital
annually, and by 1874 a total of 21,764 women had been assisted. 97

Quakers also involved themselves in various schemes to encourage thnft among
the poor. On 11 July 1817, an act was passed to encourage the establishment of banks for
savings in Ireland. 198 As a result of this act, the Clonmel Savings Bank was established in
1819 to provide the financially less well-off members of the community with a secure
place to save their money at interest. Quakers gave it their full support and were active at
all levels in its organisation. One of the hallmarks of Quaker philanthropy was the loyalty
they showed to causes they espoused, and throughout the bank's history their names
frequently appear as trustees and members of the committee.!?? Robert Malcomson had
the honour of being numbered among its chairmen, while Abraham Grubb was appointed
its first treasurer, a position he was to hold until 1844, when the office was henceforth
entrusted to a representative of the Provincial Bank. This was a tribute, not alone to his
remarkable enterprise, but to his integrity. By 1873, the savings facilities offered by post
offices had made the work of the bank largely redundant. Two-thirds of the sub-

committee appointed to oversee its closure were Quakers2®  An ancillary service

196 7 F.P., 14 Feb. 1846.

197 Grubb Collection. MS. box 52, S.C. 3 (FH.L.D.).
198 537, George i, ¢. 105.

199 9°C. 13 Jan.1843; 7.C,, 8 Jan.1846.

200 . 25 June 1873.



provided by the bank was the establishment of a small loan society?%! for the purpose of
granting small loans, on good security, to industrious and weli conducted persons. It
would appear that a similar service was provided by the Cahir Loan Fund. Both schemes
had considerable Quaker support, with Robert Proctor of Cahir acting as secretary for the
latter, 202
When the Mendicity Institute was established in 1821 to provide hostel
accommodation for the lowest stratum of society, consisting of the vagrant and the
homeless, 293 financial assistance was again readily forthcoming from the Quaker
community. As in many such institutions, demand exceeded available resources, and there
were constant appeals for donations. Applications for admittance invariably exceeded the
number that could be accommodated and the committee engaged in selecting those in
greatest need.2% Thomas Samuel Grubbe was the last chairman of the Institute when it
closed its doors, due both to the lack of funds, and the refusal of the poor-law guardians
to take it over.293 Possibly, in light of this new development, Quakers who had supported
the institute felt there was no longer any need to do so. In 1833, the Clonmel Provident
Clothing Charity was set up to encourage the industrious poor in the habit of regular
savings. The charity was supported by a list of wealthy subscribers, enabling each saver to
recetve a small annual interest. The extent of Quaker subscriptions to this undertaking is
evident in the charity’s annual reports. 206
Certain Quakers gave unstintingly of their time and money to help launch and
sustain the Clonmel Mechanics’ Institute2%7 which was set up for the education and
improvement of the working classes. At the inaugural meeting in 1842, David
Malcomson became one of its patrons, while seven of his co-religionists were elected on

to the committee 298 Apart from their commitment and financial support, which was

201 7" 8 June 1839.
202 . C., 30 April 1872.
203 william Burke (Rev.), History of Clonmel, p.199; C.N., 20 Oct. 1988,
204 7P, 28 June 1834,
205 75 P, 9 July 18309.
206 (" 4., 29 Jan. 1836.
207 Michael Ahern, ‘Clonmel Mechanics' Institute' in T.H..J., iv , pp. 159-162.
208 7.C., 7 Tan. 1842,
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sustained and continuous,?0? other gestures of generosity were forthcoming in times of
crisis. A donation of £100 was made by a Miss Malcomson to defray the cost of an
extension to the building, while the firm of Maicomson Brothers organised the
transportation of materials from London for use in the art school. Though the Institute
was to be for the benefit of the working class, it was inspired and supported by the upper
and middle classes and was destined to remain so. It was disappointing that it failed to
continue to attract the interest of the mechanics of the town, the very people it was
designed to serve. By the end of the century, when it was handed over to the corporation,
only one mechanic could be found among its members. However, it left the town a well-
stocked library, and a flourishing art school, but, most important of all, it left a building
with facilities for the future development of technical education in Clonmel.

Clonmel Quakers were to the fore when a branch of National Society for the
Prevention of Cruelty to Children was set up in the town in 1899. Joseph Henry Grubb
was appointed honorary secretary, while a number of his co-religionists served on its
committee 210

Quakers were also quick to respond to periodic crises by offering financial
support and administrative expertise, or help in disbursing assistance. In 1792, a meeting
was convened by the mayor of Clonmel for the purpose of creating a coal fund.2!! The
mtention was to sell coal in small parcels at low prices to the poor of the town. A total of
eighteen subscriptions showed the overwhelming support this appeal received from the
Quaker community. Eight years later, a similar appeal evoked an equally enthusiastic
response, when a meal fund was set up to alleviate distress caused by the near famine
conditions resulting from the harvests of 1799 and 1800.2!2 John Grubb, as treasurer,
had the responsibility for disbursing the funds raised by the town’s traders. Local Quakers
were also responsible for establishing the Clonmel Friendly Society which distributed

food and clothing, in addition to providing shelter for the needy. The average number of

209 Annual Reports of Clonmel Mechanics' Institute, 1844, 1866 (County Library, Thurles).
210 C N, 5 May, 1900.
21¢ G, 28 Nov. to 1 Dec. 1792.
212 T P. Power, Land, Politics and Society in Fighteenth Century Tipperary, p.58; C.A., 26
Nov. 1800.
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individuals daily relieved by the issue of provisions for 19 June to 14 Aug. 1817 was
1,800, while the number of articles of clothing disbursed from 15 Aug. 1817 to 14 March
1818 was 1,253.213 In 1836, David Malcomson became chairman of a relief fund which
was created to provide fuel and straw for the poor, while other Quakers, as committee
members, were appointed to gather the necessary money.214

Quaker financial support was again forthcoming during the great famine, which is
discussed below, when numerous relief committees were set up throughout the county in
an effort to combat the rising poverty among the poorer classes. Joshua Fennell became
secretary to the Cahir relief fund,21 and in Clonmel, Thomas Hughes and William Davis
were deputed to approach Clonmel corporation with a view to providing employment on
public works for those in need.2'® The early 1870s was another period of exceptional
distress, saw the re-emergence of various relief fund committees in Clonmel, Cahir and
Clogheen.2'7 In 1885, Joseph Ernest Grubb of Carrick-on-Suir was instrumental in
setting up a scheme to give assistance to unemployed workmen in the town. Grubb was
appointed treasurer of the Relief Fund, and subscription lists indicate that the majority of
the funds were raised among the Friends.2!8 Twenty-five to thirty men were employed at
any one time, and they were paid sixpence a day. They were employed as sweepers, and
undertook road repairs and sanitary work. The relief work commenced in the autumn of
1885 and lasted untii January 1886, when all the funds were exhausted.

Members of Tipperary's Quaker community did not confine their philanthropic
endeavours to Ireland, as can be seen from Robert Grubb’s attempts to establish a work
colony in the Loire Valley in France. He had visited this area some years previously with
his wife Sarah, who was then travelling in the ministry. With the support of Jean Marsillac
of Congentes, and some English Friends, they applied, in 1779, to the French authorities

in Loire et Cher for permission to set up an agricultural, artistic and commercial

213 (" 4., 31 March 1818.

214 (4., 20 Dec. 1836.

25 7P 1 July 1846.

216 T F.P., 25 April 1846; 20 May 1846.

217 ., 16 Dec. 1870; 31 Dec. 1872; 15 Jan. 1873

218 Relief Committee Minute Book, Carrick-on-Suir, 1885-86 (F.H.L.D., MS. box 52, s.c.2)
325



community in the castle of Chambord. The minister of the interior was most anxious to
have the plan carried out, but there was local opposition, and the outbreak of war
rendered its fulfilment impossible.21? In 1896, Joseph Malcomson, who had bought an
estate in Ceylon, was inspired by the Friends' Foreign Mission Association to support a
mission there which had been set up some years previously. The mission was inspired by
the evangelical ideas which influenced Quakerism at the time. Joseph, accompanied by his
wife and family, governess and family associates took up residence in Ceylon. In spite of
difficulties this 'family' mission continued to function after its founder's death in 1937.

Famine relief, during the great famine of the 1840s, is regarded by many as the
principal monument to Quaker compassion. Avril Doyle, in her official capacity as
government minister, writing in the foreword to the commemorative edition of
Transactions of the Central Relief Committee of the Society of Friends during the
Jamine in Ireland which was republished in 1996, stated that 'the Famine, with its horrific
casualties and devastating effects, is a most difficult period in our history: one of the few
bright pages in that horrifying story is the edifying record of the Society of Friends (or
Quakers) during the period'.2?® A contemporary tribute read, ‘there can be but one
opinion as to their (i.e. Quakers) practical benevolence. They are always in the forefront
of every work of charity, and their benevolence is as unostentatious as it is ample. The
present unfortunate condition of the country has excited their deepest concern, and nobly
are they exerting themselves to alleviate the distress of their suffering fellow
countrymen' 22!

Prior to the famine of the 1840s, all philanthropic schemes in which Quakers were
engaged had been organised on a local basis, but when this calamity arose the Society
found itself in a position to organise relief on a national basis. They had a proven track

record of distributing aid at local level and both their entrepreneurial ability and the

219 1sabel Grubb, Quakerism and indusiry before 1800, pp. 143/44; Arthur P.Williamson,
Lnterprise, industrial development and social planning: Quakers and the emergence of the
textile industry in Ireland (Coleraine, 1992), p.306.
220 Society of Friends, Transactions of the Central Relief Committee of the Society of Friends
during the Famine in Ireland of 1847 and 1847 (Dublin, 1882, repr. 1996), p. iii.
221 Belfast Newsletter, 15 Dec. 1846.
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network of meetings within the Society itself gave them the necessary administrative
expertise. Also, their extensive family linkages at home and abroad allowed them to
identify the areas of greatest need, and to appeal to their brethren in England and America
for assistance.

By October 1846, Waterford Friends had started relief works,222 and soup
kitchens were soon established in Cork, Clonmel, Limerick and Youghal. Goodbody has
written, 'One of the main ways in which Quakers assisted the hungry was through soup
kitchens. These were ofien set up by individual Quakers or Quaker families or groups in
their own local areas' 223 Such was the case of Samuel and Elizabeth Jellico in Cahir,
who with the assistance of their daughters organised a soup kitchen and dispensary from
their residence at Apsley House in the town 224 As the crisis intensified, it became
apparent that efforts at a local level were insufficient. On 13 November 1846, at a
meeting of Quakers in Dublin, a central relief committee was formed and twenty one
members appointed. They were all drawn from Dublin so that they could meet readily.
The committee then appointed twenty-one correspondents throughout Ireland to keep in
touch with the country at large. Tipperary was represented by Richard Dowd, of Brosna
Mills and Roscrea, and by Benjamin Grubb of Clonmel. It was their duty to obtain
trustworthy information respecting the real state of the more remote districts.

In addition to these bodies, by the end of 1846 four auxiliary committees had been
established in Munster. These were based on the Monthly Meetings which were part of
the Munster Quarterly Meeting, namely, Cork, Limerick, Waterford and Clonmel, and
‘they acted as the gatherers of information and administrators of refief within the province
of Munster, thereby taking an enormous burden off the central committee' 225 The
members of the Clonmel committee were Barclay Clibborn, Joseph Clibborn, Robert

Davis, William Davis, Thomas J. Grubb, Joseph Grubb, Benjamin Grubb, John Hughes,

222 Joan Johnsen, 'The Quaker relief effort in Waterford' in Des Cowman & Donald Brady
(eds.) The famine in Waterford 1845-1850 (Dublin, 1995), p. 216.
223 Robin B. Goodbody, Quaker relief work in Ireland's great hunger (Cumbria, 1995), p.8.
224 Jellico papers in the possession of Sara Cobley, Fishponds, Oxenbourne, Petersfield,
Hantshire, England.
225 Robin B. Goodbody, A suitable channel (Bray, 1995), p. 6.
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Thomas Hughes, Samuel Fayle, Joshua Malcomson and John T. Pim. The district
assigned to them included two baronies in Waterford and the County of Tipperary, except
the three baronies of Upper Ormond, Lower Ormond, and Owney and Arra which were
assigned to the Limerick committee. The distribution of relief constituted a new departure
for the Quakers, being focused through specific bodies funded and directed by Friends,
with associated administrative structures.220

In Clogheen, the soup kitchen which had been established in 1846 by the Grubbs
was run by a self-constituted committee of ladies. Letters written by Mrs Deborah Grubb,
as secretary of the committee, give some indication of the severity of the crisis, the
difficulties they were labouring under and their efforts made to secure additional funding
from government. The following was written on 8 January 1847 to the under-secretary at

Dublin Castle, T. N. Redington, Esq.,;

Having observed a paragraph in a newspaper mentioning that the dean of Limerick
had intimated that Government would contribute an equal amount to any
subscriptions in that city for a soup depot; the Ladies who have instituted one in the
town of Clogheen, which has been in operation during one month, and has in that
time relieved 5,965 persons by cheapening that number of quarts of soup and 'lbs.
of bread in a ratio of 1.3, and 1,882 by giving them the same gratuitously,
supporting daily 260 persons, and that number continually augmenting, are induced
to make application for assistance, in as much as that the district contiguous to the
town is a mountainous tract of country, with very few resident gentry, and in
consequence they cannot extend aid beyond its precincts. Could they obtain aid
from Government, they might take in rather a wider district, where the people are
actually dying of famine. The ladies raised £260 which they distribute and attend to
with the greatest economy, as they trust inspection of their accounts will prove.

Signed on behalf of the Committee
Mrs. Grubb, Secretary.227

The relief commissioners informed Mrs. Grubb that government aid could only be
given to the official relief committees. In a subsequent letter, dated 20 January, 1847, to
Sir Randolph Routh, the commissary general, Mrs Grubb indicated how the situation in

Clogheen had radically deteriorated:

no persons with common feelings could withstand the solicitations of the starving
wretches tmploring them for relief which they cannot give. Disease in the rural

226 Richard Harrison, Cork city Quakers, p.57.
227 Famine Relief Papers - Tipperary, (N.A., uncatalogued).
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districts is making rapid strides, where grass, and bran and donkeys, they are here
resorted to for food; the two former they know are not uncommon, 228

The women finally secured aid through the intervention of the Clogheen relief committee,
who appointed a deputy (sub) committee of their own members, namely Samuel Grubb,
William and James Fennell, to act as superintendents of the soup kitchen management. It
should be mentioned that Clogheen's Quakers gave generously to the relief fund. The
contribution of £50 by Lord Lismore, the town's landlord, was matched by both Samuel
and Richard Grubb. The subscription list also contained the names of other local Quakers,
as well as a number from outside the county.

About the same time, Robert Davis, having been accompanied on a tour of
Clogheen and the surrounding area by William Fennell, prepared a report to the auxiliary
relief committee of Friends at Clonmel. In the course of his journey, he visited various
soup kitchens at Burncourt, Tincurry and Tubrid that had been set up with assistance
from the Clonmel committee. Similar facilities were in the process of being set up in
Castlegrace and Ardfinnan. Davis also had his first experience of famine conditions,

which struck him forcibly and echoed those described in the letter above:

there was no mistaking the shrunken looks and sharpened features of the poor
creatures, who were slowly and with tottering steps assembling to partake of the
accustomed bounty. Sheer destitution marked their attenuated countenances too
legibly to admit of a doubt that it was all a sad reality.22°

The Quakers believed in inculcating the philanthropic spirit in their children from
an early age. In Carrick-on-Suir, where John Grubb was actively engaged in relief work,
his four-year old son, Joseph Ernest, was put in charge of collecting the tickets in the
soup kitchen run by his family.230 Selling soup at a modest price was in keeping with the
Quaker pnnciple of avoiding pauperising the recipients. Tickets could be bought by
charitable organisations and individuals for distribution to the poor.23!

The active part played by Quaker women during the great famine was no less

impressive, especially at a time ‘when all official relief committees and ail boards of

228 ipid.
219 Society of Friends, ransactions of the central relief commitiee of the Society of Friends
during the famine in Ireland of 1846 and 1847 (tepr. Dublin, 1996), pp. 176-178.
230 Isabel Grubb, J. Ernest Grubb of Carrick-on-Suir, p.52.
23} Olive Goodbody, Guide to Quaker records, pp. 9,10.
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guardians were exclusively male'.232 In Clonmel, as in Clogheen, Quaker women were to
the fore in organising the soup kitchen. Lydia Grubb kept a diary containing soup kitchen
accounts and records which show that, between 11 September 1846 and 12 April 1847, a
daily average of 300 to 400 gallons of soup were ladled out to the starving, the highest
amount being 940 gallons on 6 March, 1847.233 Asenath Nicholson witnessed these
'Quaker matrons and their daughters with their white sleeves drawn over their tidy clad
arms - their white aprons and caps, all moving in that quiet harmony so peculiar to that
people. 234

During that period the provision of relief through food was conducted by the
Quakers rather than the government relief committee. Tickets were sold for one penny,
which entitled the purchaser to a quart of soup and four ozs. of bread, the actual cost of
which was 1%d.233 Towards the end of February 1847, the Quakers had distributed in
one week 12,240 quarts of soup, nearly 6,000 of which were free, together with the
corresponding bread-ration mentioned above.23® On 5 March, 'Sarah Malcomson and
Charlotte Moore attended from nine to eleven (o'clock), in which time about 380 galions
of porridge were disposed of, the quality good and the demand great. Ten days later they
dispensed 690 gallons.” Some time later a further report from Clonmel was signed by

Eliza Sargint and L. H. Strene:

We have attended here since ten o'clock this morning; tasted the soup and found it
excellent and the demand for it was very brisk. We suggest for Fridays the
manufacture of porridge made of Indian meal, oatmeal, water; pepper and onions
with the addition of some salt herrings boiled in it and also that three or four
wooden seats would be provided for the attendants.237

232 Joan Johnson, ‘The Quaker relief effort in Waterford' in Des Cowman and Donald Brady

(eds.) framine in Waterford 1845-1850 (Dublin, 1995), p.221.

233 Helen E. Hatton, The greatest amount of good, p.86; Olive Goodbody, Guide to Quaker

records, p.98.

234 Anesath Nicholson, Annals of the famine in Ireland 1847, 1848, 1849, ed. Maureen

Murphy (Dublin, 1997), p. 43.

235 H.C. Report of Lt. Col, Douglas to Routh, 16 Jan. 1847. Commissariat series, 1847 (797),

li.

236 7'F.P., 24th Feb. 1847,

237 Clonmel famine relief book 1846-47, Grubb Collection, MS. box 52, S.C.1, (FHLD).
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It is apparent from these accounts that, despite the best efforts of all concerned, the
distress was escalating and the situation was getting beyond their powers of containment.
Apart from assisting in the soup kitchen, the ladies paid visits to families in need,
distributing money and setting up associations for making, collecting and distributing
clothes. Their names also appear among the members of the visiting committee of the
local workhouse. 2?8 The signatures include the names of Strangman, Grubb, Greer,
Murray, Davis, Jacob, Murphy, Moore and Maicomson.23?

Qutside what might be termed their public efforts to combat the distress, there
were many private acts of generosity. Malcomson Bros. supplied 1,100 yards of tarred
canvas to Clogheen workhouse to help waterproof sheds so that more paupers could be
accommodated. A letter written by William Sadleir of Tipperary to Joshua Grubb of
Clonmel included the line; "Having heard of your kindness in giving out some provisions
to the poor during this time of distress' and encouraged him to make further
donations.24? A member of the Jackson family, described as a Quaker settler, 'helped the
famine victims by giving them plots of potatoes and free milk'2*! Ministering to the
destitute was fraught with danger of infection and death from virulent typhus. This was
tragically illustrated by the fate of George Grubb of Clonmel, who fell victim to famine
fever. 242

In a tribute to the efforts of the Clonmel Quakers during the famine, Alexander
Somerville243 praised them for 'their broad benevolence' which he said was ‘the chief
support of many thousands of people bereft of food, and who are flocking to Clonmel, or,
who being there, are flocking to them for subsistence'. He went on to state that Clonmel’s

contribution to the relief fund was 'by far the most liberal of any town in Ireland

238 5 | Watson, 4 dinner of herbs (Clonmel, 1988), p.135.
23% Olive Goodbody, Guide 1o Quaker records, p.83.
240 Famine relief papers (N.A., Uncatalogued). William Sadleir to Joshua Grubb, 29 July 1847.
241 Tadhg MacCarthaig, "The famine in Ballylooby' in 7.H.J., vii (1996), p. 45,
242 7'F.P, 22 Jan. 1848,
243 Alexander Sometville was born into deep poverty in 1811, the eleventh child of a family
living 1n a one-roomed, hovel in East Lothian. Scotland. Having held a variety of menial jobs,
he was invalided out of the army in 1837. He devoted the rest of his life writing about the
injustices of society. Alexander Somerville, Letters from Ireland during the famine of 1847,
ed. D. K. M. Snell (Dublin, 1994), introduction.
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according to 1ts population’. Furthermore, ‘the millers {mostly Quakers), most of them,
give £100 to £50 each, their daughters and sisters giving sums of £20 and £50'244 A
report prepared on behalf of the central committee in Dublin commended the efficiency
of the Clonmel auxiliary committee on their distribution of relief funds.243

The Central Relief Committee in Dublin began to wind down its operations in the
early part of 1849. Lord John Russell made a derisory offer of £100 to encourage the
Quakers to resume food distribution. In June 1849, the Quakers discontinued their relief
work, pointing out in a bluntly worded letter to the British prime minister that the
problem of relief was far beyond the reach of private exertion and that the government
alone could remedy the situation. A total of £200,000, estimated at £11 million in today's
money, was spent by the central committee, while only 2% was spent on administration.
The bulk of the committee's work had been concerned with the distribution of food,
money and clothing. Tipperary received 550 tons of food, £2,008 in money and 87
clothing grants. In addition, the county was supplied by the central committee with 35
boilers and 3,243 Ibs. of seed.

The pioneering activities of the Quakers in setting up soup kitchens were copied
by the British government, and became the model for their soup-kitchen act of spring

1847.246 According to Goodbody:

there can be no doubt, however, that many lives were saved and many more were
spared from having to emigrate as a direct result of Quaker intervention. This can in
no sense be deemed a failure and, if the scale of the task was beyond the reach of
such a small group of people, their achievements went far beyond what could have
been expected. 247

An examination of the nature of Quaker philanthropy highlights some interesting
anomalies, in addition to underlining its limitations. Walvin has stated that, 'As in matters

of commerce and business, Quakers came to play a role out of all proportion to their

244D K. M. Snell (ed.), Alexander Somerville, Letiers from Ireland during the famine of

1847 (Dublin, 1994), pp.50, 57.

245 ociety of Friends, Transactions of the central relief commitiee of the Society of Friends

during the Famine in Ireland of 1846 and 1847, p.449.

246 Thomas P. O'Neill, 'The Society of Friends and the great famine' in Studies, xxxix, no. 154

{(June, 1950), p.213

247 Robin B. Goodbody, Quaker relief work in Ireland's great hunger (Cumbria, 1995), p.31.
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numbers, and contemporaries were in no doubt that the Friends were crucial to the
dynamism and success of a great deal of Victorian philanthropy'.2#® The same could be
said of the contobution of Tipperary's Quakers. Walvin goes on to state that 'this image
rests on the shoulders of the wealthy, who gave huge amounts of money to their favourite
causé',249 but one must not lose sight of the many who worked and contributed
anonymously to the improvement of the less fortunate. Walvin also makes the point that
'Despite their reputation, Quakers were by no means united over the issue (i.e. their
involvement in philanthropic activities). Those who clung to the quietist tradition tended
to resist the idea of public engagement with social issues, with all the attention it would
attract'. 230 However, it is not possible to say to what extent these ideological differences
resulted in omissions from the subscription lists and administrative personnel of the many
charitable causes and organisations which attracted the support of Tipperary Quakers.
Isichei has expressed some reservations about the altruism of Quaker philanthropy.
She suggests that ‘philanthropy became a hereditary duty in many wealthy Quaker families'
and that these self-perpetuating vested interests became 'a substitute for the search for
effective remedies for social evils'. She also felt there was a tendency 'to see alms-giving
as a kind of supernatural insurance'. There was a certain hubris attached to seeing one's
name in the hosts of officer or subscription lists, while 'they could not ignore the demands
made on them if they hoped to retain their standing in the Quaker community'. 2> While
there may be a certain truth in these assertions, matters would have been so much worse
without such intervention. Philanthropic endeavour, no matter how well-intentioned, was
by its very nature limited. The non-interventionist laissez-faire policy of government for
much of the nineteenth century saw the emergence of a plethora of charitable
organisations. This often resulted in duplication of effort, with numerous societies with
similar aims competing with each other and dividing the available support. 252 Being set up

to address some particular crisis or social injustice, they failed to find long term solutions

248 James Walvin, The Quakers-money and morals (London, 1997), p. 149.
249 ibid,
230 ihid, p. 150.
231 Elizabeth Isichei, Victorian Quakers, pp. 214,215,
232 ibid, p. 215.
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to the problems confronted. As Walvin has observed: 'the traditionat Quaker virtues of
self-help and thrift among those affected, and philanthropy on the part of the prosperous,
could never touch, let alone cure, the residual problems of the abjectly poor'.233

On the other hand, Quakers' generous contributions to various philanthropic
schemes acted as a catalyst for many of the improvements in welfare which were later
adopted at official level. It could be said that they helped to influence public opinion into
recognising that it was the duty of the state, and the state alone, to protect and assist its
most vulnerable citizens. It has also been suggested that they also helped to change the
climate of opinion so that poverty and indolence were no longer considered
synonymous.234 Tn a tribute to Quaker philanthropy, Bishop Westcott, in 1887, wrote:
‘No religious order can point to the services rendered to humanity more unsullied by
selfishness or nobler in farseeing wisdom' 233

The extent of Quaker philanthropy was reflected in many ways, through legacies,
testimonies of the Society of Friends, or the sentiments expressed in obituary notices in
local papers and many unsolicited tributes. It was said of John Ashton of Kilconihinmore
(1662-1741) that 'an increase of wealth enabled him to indulge the natural benevolence of
his heart in acts of generosity and hospitality’. 236 Likewise, Abigail Boles of Woodhouse
(1684-1752) 'when on pnvate visits, discovering wants among Friends in low
circumstances, which they were not willing to make public, she assisted them
privately’ 237 Similarly, a tribute to Anne Grubb of Clonme! (1688-1765) stated that
when 'her circumstances became more easy, and she was enabled to exercise hospitality
to her friends, and benevolence to the poor; virtues she possessed in an eminent

degree'.2%%

233 Tames Walvin, The Quakers-morals and money, p. 199,
234 Mary P. Lovett, 'The Quakers of Limerick 1655-1900' unpublished M. A. thesis,
(University of Limerick, 1998), p.29.
235 cited in Grainne O'Flynn 'Aspects of concern in the Religious Society of Friends with
education in Ireland, 1627-1812' in Capuchin Annual (1975), p. 322. Bishop Wescott (1825-
1901) was Anglican bishop of Durham.
236 Mary Leadbeater, Biographical notices of members of the Society of Friends who were
resident in Ireland (London, 1823) , p. 203.
257 ibid, p. 250.
238 jpid p. 256.
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Robert Grubb (1743-1797) of Suir Island demised premises and left money in his
will2>? for the education of poor children. It was said of Sarah Grubb (1752-1811), wife

of Joseph Grubb, that:

her virtues and useful course of life were sufficient to attract the emulation of those
to whom she set such worthy an exampie. Foremost in every undertaking for the
amelioration of the poor and needy she relinquished the comfortable retirement
which ample means would have secured to her for the more arduous, yet no less
sweet employment of rendering succour to the distressed. Her solicitude sought
after and penetrated the abode of the wretched; and out of her house proceeded the
essence which dispelled the noisesome atmosphere of the dungeon, and spread
heaith and cheerfulness within the prison walls. She was one of the original
institutors of the subscription, so honourable to the benevolent of this town, for the
Relief of the indigent lying-in Famihes. In a word, no plan had been set on foot in
her day for improving the condition of her species to which she has not largely

contributed, the charities discriminating between no sect or denomination of
Christians. 269

Benjamin Grubb of Clonmel (1727-1802) was described as being ‘compassionate towards
his fellow creatures', 261 while Robert Thompson of Rathronan (1737-1822) was regarded
as 'a very worthy and esteemed gentleman: the sick, or distressed peasantry of his
neighbourhood have ever found in him a friend, and avow the highest gratitude for his
kindness'.2%2 The activities of Sarah Pim Grubb of Clonmel(1746-1832) give some idea of

the scope of Quaker philanthropic activities:

She did what she could to alleviate widespread local misery caused by poverty and
drunkenness, and was quick to send aid to those afflicted by the '98 rebellion. She
was a great encourager of youth, and a supporter of Quaker building projects,
helping to fund Newtown School Waterford and Garryroan Meeting House, Co.

Tipperary. Further afield she supported the fight against siavery and helped German
refugees in London 263

In 1853, when John Talbot of Roscrea died:

All the shops in Roscrea were kept partially closed until after his funeral. He was a
liberal subscriber to the local charities and emphatically 2 man of universal love and
peace. He was universally courteous to rich and poor and always discouraged the
use of intoxicating drinks. He was anxious by example and precept for the

259 cited in Geoffrey Watkins Grubb, The Grubbs of Tipperary, p. 99.
260 (* 4. 25 Sept. 1811.
261 jbid, p. 328.
262 (" 4., 13 Nov. 1813,
263 'Sarah Pim Grubb', from an article prepared by Peter Lamb, Killeagh, Co. Cork for
inclusion in the forthcoming Quaker biographies.
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extenuation of peace on ecarth and good-will toward all. Above all, he trusted
humbly in the mercy of God through our Lord and saviour Jesus Christ, 264

1t could also be said that the Quakers did not seek either reward or recognition or
praise for what they did, considering it no more than their duty. As Patrick Loughrey
succinctly states, 'Quakerism in Treland will be remembered for its philanthropy and

concern for social justice’.263 At least as much could be said of the Quakers of Tipperary.

In conclusion, as George Fox was formulating the Society's peace testimony,
ironically the authorities were purging the army ranks of Quakers. They were seen to be
subversive, while their egalitarian principles were not regarded as conducive to army
discipline. Their pacifism and neutrality in times of armed conflict did not guarantee
immunity, and they became targets of the opposing forces, who plundered their property
and, in some cases, threatened their personal safety. Despite the losses they incurred they
were prepared to render assistance to victims of violence. Pacifist, but not passive, they
exerted what influence they could to promote peace by requesting their members, on the
outbreak of the 1798 rebellion, to surrender any firearms they possessed and later, during
the 1848 rebellion, by refusing to sell materials that might be used for the production of
armaments. It 1s obvious that certain Quakers had recourse to arms for hunting purposes,
there is no indication that they retained them for personal safety. Individuals such as
Ernest Grubb who, during the war of independence of the 1920s, found their homes
occupied by the military, availed of the opportunity to seek to dissuade them from the
path of violence.

Before the 19th century, sufferings and persecution and Quaker principles
prompted Quakers in general to avoid direct involvement in public life. Nevertheless, they
were prepared to set up committees to make representations to parliament and to attend
judicial proceedings on behalf of their members' interests. By the close of the eighteenth
century, they were beginning to emerge from a period of partly self-imposed isolation.
The newspapers of the day record many expressions of interest by members of the Quaker

community in local affairs and community institutions. They indicated a willingness to

264 Richard Harrison, A biographical dictionary of Irish Quakers (Dublin, 1997), p. 96.
263 Patrick Loughrey, The people of freland (Belfast, 1989), p. 165.
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voice their opinions on such matters as law and order, the conduct of the mayoralty in
Clonmel, and questions of injustice. Also noticeable in this period was their alignment
with the Protestant interest. The legislative reforms of the early nineteenth century, their
philanthropic activities, and their commercial interests, fostered a more active
participation in the political process. They played a useful and constructive role on many
statutory boards such as poor law unions and hospitals, holding positions under the grand
jury as road supervisors, clerks, magistrates and sheriffs, while others served as elected
members of Clonmel corporation. For many, these positions provided an opportunity to
render service to their fellow man and to the community and, in typical Quaker fashion,

the commitment given was invariably above and beyond the call of duty.
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Chapter 7

The Quaker way of life

The purpose of this chapter is to examine the domestic, social and religious
lifestyle of Tipperary's Quakers and to assess the degree of loyalty they showed 1o the
principles and values of their Society. The chapter will consider educational aims, system
of apprenticeships, vocational aspirations and leisure activities, and the rituals concerning
birth, marriage and burial rites. It will also demonsirate the increasing difficulty which
many members experienced in adhering to the Society's principles in a rapidly changing
world. Finally, a number of case studies will consider the experiences and fortunes of
some individual members.

Introduction

From the beginning of the movement, one of the central Quaker values was to
prevent the community from moral degeneracy. According to Isabel Grubb, these values
were in evidence by the end of the Williamite war,! and were to mark Irish Quakerism
for the next one hundred and fifty years. One of the central concerns of the Quakers was

their attempt to maintain these values. Greaves has claimed:

their determination to uphold truth - to adhere to the strictest standards of
apostolic doctrine and life - manifested itself in the enunciation and application of
rigorous yet simple standards of conduct, reinforced positively by testimonies and
negatively by imposition of discipline against those who breached these standards.?

This rigidity of discipline and enforcement of minute regulations was achieved by a
combination of instructions from the yearly meeting and the intrusive scrutiny of local
Friends.? In 1694, the Tipperary meeting recorded that two Friends were appointed by
the local meeting to visit Friends' houses and 'where any neglect had been it was spoke

of # A minute from a women's meeting held in 1743 reads as follows: 'the meeting

1 Isabel Grubb, Quakers in Ireland (London, 1926), p. 81.
2 Richard Greaves, God's other children: Protestant non-conformists and the emergence

of denominational churches in Ireland 1660-1700 (Stanford University Press, Califorma,
1997), p. 315.

3 James Walvin, Quatkers: money and morals, p. 37.
4 R.T.M. Minutes of men's six weeks meeting 1694-1724, 18th day 1st mo. 1694,
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appoints Anne Grubb and Sarah Rigge to be overseers in town and where they see
anything disagreeable to truth amongst their members, that they may advise in love and
bring an account to next meeting'.” Isabel Grubb has argued that Quakers from the end

of the seventeenth century onwards:

had worked out a somewhat elaborate and severe code of rules known as the
Discipline with regulations which affected them as individuals and also in families
and households. The testimony for simptlicity which they upheld influenced
individual dress, language and behaviour, and also the furnishings of their houses
and the kind of hospitality shown. Yet it must be remembered that many friends did
not conform in these matters and for them attendance at meetings for worship was
their principal link with the Society. These people mixed socially with their
contemporaries and were sometimes known as gay Friends. Very many of them
were disowned for marrying outside the Society or for similar causes.®

She also pointed out that for stricter Friends:

the peculiar dress was as much a uniform as that of the soldier and as much a
symbol of separateness as that of the nun. These families tended more and more to
become a carefully guarded community. In the garden walled in by The Discipline
spiritual flowers blossomed and bore fruits, producing some of the finest traits of
the Quaker character.”

According to Greaves, 'the basic principles on which the Friends' behavioural standards
rested were straightforward. Rooted in the deep-seated spiritual conviction that truth
must be proclaimed in unadomed simplicity, the fundamental Quaker social tenet was a
mandate not to detract from the witness of truth by superfluity' 3

Quakers felt that their unique lifestyle could best be achieved by disassociating
themselves from the world around them.? In order to achieve this they attempted to
create a self-contained world, a society within a society. Harrison has said of Irish
Quakers, they ‘had a loyalty to a way of life and worship, testimonies and dress, language

and tradition'!” which set them apart from the rest of society or, as Robert Barclay put it:

(FHLD.,MMX Al).
3 R.T.M. Minutes of women's six weeks meeting 1735-1764, 26th day 11th mo. 1743
(FHLD,MM X B2).
6 Isabel Grubb, ‘Quakerism and home life' in Howard E. Brunton (ed.) Children of light
(New York, 1938), p. 281.
7 ibid, p. 282
8 Greaves, God''s other children etc., p. 317.
? Thomas Clarkson, 4 portraiture of Quakerism, 2nd ed., i (London, 1807), pp. ii-ii.
19 R Harrison. 'The evolution of the Irish Quakers' in Kevin Herlihy (ed.) The religion of
Irish dissent 1650-1800 (Dublin, 1996), p.79.
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The religious principles of the Quakers were based on the idea of Divine guidance,
aimed at the idea of carrying religion into every phase of life and action. The whole
life of man from the cradle to the grave was legislated for by the church. Nothing
was too great or too small, everything from the tenderest years was found to have
a bearing on his eternal interests. !}

Education
Quakers looked to the family as the chief agent of religious instruction, from
having paramount importance in making provisions for schooling and apprenticeship to
the establishment of procedures for marriage. The moulding of the Quaker began in the
home and from early on parents were advised to keep strict supervision over their

children, and neither to indulge or spoil them.. As Vann has pointed out:

Friends were generally quick to take up the pen, and so adept at mutual
exhortation, that one can reasonably judge the direction and intensity of their
corporate attention to any subject by the volume and character of their literary
productions .....by the middle of the eighteenth century concern for the nurture
and education of children was expressed so frequently as to seem a corporate
preoccupation. 12

The national yearly meeting of 1680 advised ‘that parents, both men and women, take
care to educate their children in the awe and fear of the Lord, according to the principles
of the blessed truth etc.'13 At a session of the women's meeting held in Clonmel,
Elizabeth Jacob gave suitable advice to all mothers and mistresses of families in
educating their children' and exhorted them 'to keep them in their sight so they may not
have opportunity to go into hurtful company'. 14

The primary role of Quaker parents was to instil in their children the principles of
the Quaker faith. Many young Quakers were exposed to family worship, 'one, twice, and
even three times a day; they were used to similar periods of prayer and meditation on the

occasion of family visits from travelling Friends'.!> The Bible was a constant source

1 Robert Barclay, Inner life of the religious societies of the commonwealth (LLondon,
1876), pp. 494, 495.

2R T. vann, The social development of English Quakerism 1655-1753 (Cambridge,
Mass., 1969), p. 167.

13 Rules of discipline of the yearly meeting of Friends in Ireland (Dublin, 1841), p. 183.

14 R TM. Minutes of the Tipperary women's monthly meeting, Sth day 7 mo. 1736
(FHLD,MMX BI).

15 Tsabel Grubb, 'Quaker ministry in Ireland' Friends' Quarterly Fxaminer, no. 251
(1929), p.258.
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book and family reading after breakfast became the norm.''® This was reinforced by their
reading material which, being almost exclusively of a spiritual nature, was in a serious
and sober vein, while at the same time members were admonished to avoid atheistic
books. The children of Elizabeth Clibborn of Clonmel, for example, were exposed to
selected reading material of a similar nature.!” In the testimony to Anne Grubb, daughter
of Benjamin and Susanna, it is recorded that 'Her mother having found her reading a
book which she did not approve, desired her to put it away, and read such no more. The
child resigned the book, and ever after refrained from unprofitable reading’.!8 It is
doubtful if all Quaker children were as compliant.

John Barclay and Elizabeth Clibborn exemplify Quaker parents who took the
religious education of their children seriously. Elizabeth stated that ‘education is a matter
of the greatest moment and 1 daily feel my incapacity for training them in the right
way'.!? Training started at an early age. Elizabeth Clibborn records how her 'dear little
Barclay went to meeting for the first time and sat well, aged 3 years and 8 months'.20
Their regular attendance at quarterly and yearly meetings kept them in touch with the
stronger currents of life in the Society as a whole. When family tragedy struck, the
family's faith in divine providence could help members to bear the consequences. This is
illustrated by the memoir compiled by Elizabeth Clibborn, which recalled the final illness
of her daughter Eliza, who died in 1829 at the age of twenty-one.2! In the opening
paragraph she stated that Eliza 'was released from the trials and temptations of this
probationary state, rejoicing in the assurance of a blessed and giorious immortality'. The
last meeting of worship her daughter attended was at Garryroan, outside Cahir where
Eliza told the congregation that 'we souis all prepare for the end which everyone must

come to." When Eliza's mother told her that she had not long to live, Eliza 'received the

16 Maurice Wigham, 7he Irish Quakers, p. 48.
17 Diary of Elizabeth Clibborn, (F.HI.D.), pp. 24, 25.
18 Mary Leadbeater, Biographical notices of members of the Society of Friends who
were resident in Ireland (London, 1823), p. 363.
19 Diary of Elizabeth Clibborn, (F.HL.D.), p. 2.
20 ipid, p. 26.
21 Clibborn Papers in the possession of Gwen Gray, Stradbally, Waterford. An
unpaginated memoir entitled Eliza Clibborn written by her brother Joseph Clibborn,
sometime atter the subject's death in 1829.
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solemn and affecting intelligence with perfect composure, and with a cheerful aspect,
afterwards frequently conversing on the subject with great serenity’. On the night she
died, the family was grief-stricken, but 'a peaceful covering mercifully overshadowed
those who were present, resignation and fortitude were vouchsafed to the bereaved
parents, who were enabled to rejoice in the spirit's release, with a perfect acquiescence to
the Divine Will'. In 1845, John Barclay made a draft of his will. On behalf of his wife and
himself he entreated his children 'to keep free from the contamination of a worldly spirit'
and hoped that they remain 'real Quakers for 'such possession we value more for our
dear children than all the riches than can be heaped upon them'.22

The Quaker message was reinforced by sending their children to Quaker-run
schools. Education in its widest sense, including all that fits a child for what lies before it,
was the constant care of Friends.2> From the beginning of the movement the desire to
provide a carefully guarded education for their children was an important concern of the
Quakers. In 1695, the national yearly meeting advised 'that schoolmasters and mistresses
who are faithful Friends, and well qualified, be encouraged in all places where there may
be need: and that care be taken that poor Friends' children may frecly partake of such
education as may tend to their benefit and advantage’ 24 The minutes of the Tipperary
meeting contain frequent reminders to parents regarding their responsibility in providing
a proper education for their children, At a meeting held in 1776, it was 'recommended
that two friends visit Sarah Olney and advise her to be more careful in the education of
her children'.?> Provision was also made for the education of children whose parents
found themselves in financial difficulties. In 1829, John Grubb died, leaving his wife,
Elizabeth, to manage a small bakery in Clonmel with the added responsibility for seven
children under the age of fifteen. The Committee of the Poor, selected by the monthly
meeting to render assistance to the less fortunate of its members, was insisting that her

son, James, then eight years of age, was in need of a guarded education and that he

22 R T.M. Ministers and elders, folder ¢ (F.H.L.D., MM X C1)
23 Isabel Grubb, Quakers in Ireland, pp. 89, 90.
24 jpid p. 184.
25 RTM. Minutes of women's six weeks meeting 1763-1793, 23rd day 6 mo. 1776
(FHILD.,MM X B3).
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should be placed in the Leinster Provincial School at Mountmellick. His mother was not
in a position to pay for him and felt that she had no choice but to keep him at home until
one of the three children she already had there was removed. Financial assistance was
promptly forthcoming and the name of James Grubb appears among the list of students
for Mountmellick School for that year.2°

As has been previously stated, the desire for denominational education led to the
establishment of Quaker day schools and, at a meeting held on the 12 July 1701 at
Knockgraffon, it was decided to engage William Dower as schoolmaster for the
proposed school which was to be located in the meeting house in Clonmel.2? By
December of that year the school was in operation. The following minute which was
recorded at the County Tipperary six-weeks meeting held at Knockgraffon stated that 'It
is ordered by this meeting that all such Friends as have sons abroad at scull due bring
them home and send them to our scull at Clonmel'.2® Isabel Grubb has supplied the

following description of how such schools operated:

Girls and small children were generally taught by mistresses who took reading and
needlework; the masters teaching the more advanced pupils writing and Latin.
School was generally from 8. 0 am., to 11.30 a.m., and from 1.0 p.m. to 5.0 p.m.,
except in the winter when it closed at 4.0 p.m. Schools were inspected regularly by
a committee of local Friends, and the National Meeting summoned the
schoolmasters to confer on methods of teaching, 2

Nothing 1s known of the subsequent history of the Clonmel school. There is no reference
to its existence in the Commissioners report on education of 1826.

During the course of the eighteenth century a number of Quaker boarding
schools were opened throughout Ireland and most of them, to one degree or another,

were attended by sons and daughters of Tipperary Quakers.3? In 1726, the first of these

26 Regina O'Keeffe, (Co-ordinator). The Quakers of Mountmellick (Mountmellick

Development Association, 1994), p. 78.

2T W . Burke, History of Clonmel (Waterford, 1907), p. 296.

28 R.T.M. Minutes of men’s six-weeks meeting, 12th day 8th mo.1701 (FH.L.D., MM

X AD.

29 1sabel Grubb, Quakers in Ireland. p 91.

30 Eric J. MacAuliffe, An Irish genealogical source: The roll of honour of the Quaker

school at Ballitore; Regina Flynn (Co-ordinator), The Quakers of Mountmellick

(Mountmellick, 1994), pp. 69-81; Handlists/Portfolio collection. Portfolio 5 no. 5, List

of pupils at Suir Island School (F.H.L.D.); Handlists/Portfolio collection. Portfolio 75
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schools, a privately-run school which catered for the children of wealthy Friends was
established at Ballitore, County Kildare by Abraham Shackleton. Unlike other Quaker-
run schools, it took in children of other denominations. Among the first thirty-eight
pupils listed for the school were James Hutchinson from Knockballymaher, Oliver
Simmons from Clonmel, and John, Solomon and Samuel Watson from Woodhouse.3! At
Ballitore, Edmund Burke, one of its most illustrious pupils, received a sound classical
education which prepared him for Trinity College 32 Abraham Shackleton announced

that he declined:

from conscientious motives, to teach that part of the academic course which he
considers injurious to morals and subversive of sound principles, particularly those
authors who recommend in seducing language the illusions of love and the
abominable trade of war.

Those who design their sons for the College will take their measures accordingly.
He professes to fit the youth for business, and instruct them in polite literature. His
terms are Six Pounds per quarter, no entrance money demanded.3>

The boys were taught the classics and history, mathematics and geography, English
literature and the art of writing and composition.

In 1787, Sarah Grubb opened an exclusive girls' school adjacent to her residence
on Suir Island, Clonmel. It catered for the daughters of wealthy Quakers, providing 'a
guarded and religious education'.3* The school was liberally endowed by her husband,
Robert. There was provision for 32 boarders and it became one of the leading finishing
schools for Quaker girls in Ireland. In 1788, Sarah Grubb recorded in her journal that she
had 12 girls in attendance in her school. After the death of its founder, the school was
carried on by members of the Davis, Jacob and Taylor families. In 1846, the school
moved to a new premises in the town at Prior Park. With the decline of the Quaker

population, it closed in 1864.

no. 15, List of scholars, Newtown School 1798-1891 (F H.L.D.).
31 Michael Quane, Ballitore School' in Journal of the County Kildare Archaeological
Society, xiv (1964-1970), p. 176.
32 Conor Cruise O'Brien, The great melody (London, 1992), p. 24.
33 Kildare Heritage Project, The Quakers of Ballitore (Naas, 1994), unpaginated.
3% Grainne O'Flynn, 'Aspects of concern in the Religious Society of Friends with
education in Ireland 1627-1812" in Capuchin Annual (1975), p.330
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The pupils of the Suir Island school paid an annual fee of twenty-four guineas,
plus an additional guinea for washing. For this they were taught French, German, the
principles of geometry and natural philosophy, physical geography and the elements of
astronomy, English literature, drawing, the keeping of accounts, deportment, household
duties, scripture and needlework. In relation to needlework, the beautiful samplers
produced by the pupils of the school show a high degree of skill and provided an outlet
for their artistic talents. Examples of this fine embroidery can be seen in the Quaker
museum in Dublin.

In addition to transmitting religious values, the school aimed at cultivating
character formation, a charitable disposition towards one's fellow man and a co-operative
rather than a competitive spirit. This is evident from the rules of Mountmellick school3?
in Queen's County, and in the sentiments as expressed in the journal of Sarah Grubb,
who hoped her school would bring about 'simplicity of Manners, and a religious
improvement of the morals of youth' 3¢ A document said to be in Sarah Grubb's hand
clearly indicates that the pupils of her school were being trained to live out their lives
according to strict principles.37 It declared that one of the most grievous faults a Quaker
could be guilty of was to tell lies; If they have committed fault' they were duty bound to
‘candidly acknowledge it'. It was a reputation for honesty that won Quakers a name for
fair dealing in the business world. Quaker principles not only tried to discipline inner life,
but also sought to influence even their demeanour and behaviour by advocating
'plainness of speech, behaviour and apparel’. The pupils were expected to ‘express
themselves in as few comprehensive words as they are able', and advised to 'encourage
one another to simplicity of heart, conduct and appearance' and to reject 'a disposition to
follow any unbecoming fashion in their apparel'. 'Finery and fashion lead from God' was

the Quaker motto. It also impressed on them to show a concern for fellow man by

35 Michael Quane, 'The Friends' provincial school, Mountmellick' in The Journal of the
Royal Society of Antiquaries of Ireland, Ixxxix, part 1 (1959), pp. 78,79.
36 R. Jackson. Some account of the life and labours of Sarah Grubb (Dublin, 1794),
p.244; M. Ahern, 'The Quaker schools in Clonmel' in 7 ipperary Historical Journal, iii
(1990), pp.128-132.
37 Handlists/Portfolio collection. Portfolio 11 no. 9, Advices to the pupils of Clonmel
female boarding school. School records (FHL.D.).
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cultivating 'an affectionate regard for one another’, and 'if one be offended, by no means
to avenge it.' They were encouraged to look afier the welfare of others, 'to serve those
with whom they sojourn, but specially strangers and the sick’.3® In the words of Cyril
Brannigan, Quaker education aimed to produce 'consistent, reliable, industrious, obedient
and serious minded young Quakers'. 3°

Two other Quaker-run schools which were patronised by the children of
Tipperary Friends were the Mountmellick Provincial School set up in 1784 by the
Leinster Province of Friends and the Munster Provincial School at Newtown in
Waterford city which opened its doors twelve years later. Unlike Ballitore and Suir
Island, both these establishments catered for the children of Quakers in poor
circumstances, the cost being borne by their respective monthly meetings. Quaker
education was not seen as an avenue of social mobility. As was the case with Quaker
schools in England, Friends accepted the division in their own ranks between 'the
labouring classes' and 'those in affluence' and they saw no objection to providing for
each group’.*¥ The children of Quakers in poor circumstances were given a very basic
education to fit them for more menial jobs. In the provincial schools girls were trained to
become useful household servants, while the boys entered trade when they left at the age
of fourteen.*! The children of the wealthy were given a far broader curriculum to enable
them to pursue careers in business or the professions,

The first and far more important aim of Quaker education was the transmission of
Quaker beliefs to preserve the spiritual survival of the group. Secondary to this religious
and moral aspiration, the schools had a secular and vocational dimension. Children were
given skills that might prove useful in later life, while at the same time instilling in them
methods of useful industry. Practical education was seen as 'a fortification of industry

through which the attacks of indolence can never pierce' and a mother writing of her

38 ibid.
39 Cyril Brannigan, 'Quaker education in Ireland 1680-1840', unpublished M. Ed., thesis
(N.U.I, Maynooth, 1982), pp. 40-41.
40 John Reader, Of schools and schoolmasters. Some thoughts on the Quaker
contribution to education (London, 1979), p. 33.
41 Michael Quane, 'The Friends' Provincial School, Mountmellick' in The Journal of the
Royal Society of Antiquaries of Ireland, xxxix, part 1 (1959), p. 73.
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son's experiences as a pupil at Newtown said, “The habit of using spare minutes is a
most valuable one, and has remained with him’ 42

At Mountmellick and Newtown the curriculum was initially limited. The children
were instructed in the three 'Rs', and also in the principles of the truth as expressed by the
Quakers, in addition to being provided with ‘suitable seasons for retirement and reading
of the Scriptures' 43 Knitting and sewing were provided for the girls in both schools,
while in Newtown, the girls were expected to make their own apparel and to make shirts
for the boys.** Girls were also assigned specific household duties, while the boys worked
in the garden and looked after the land. The study of science was encouraged, especially
the natural sciences, on the grounds that they were empirical and practical. Gardening in
all Quaker schools was encouraged since it promoted skill, neatness and order, and led to
the formation of industrious habits and taught the value of time.*> It is hardly surprising
that many Quakers retained an interest in the world of science and nature.

The Quaker interest in the natural world was evident from their leisure activities,
described below, while their practical application of science found expression in a variety
of ways. Samuel Davis of Clonmel, apart from his work as a grocer, was a commercial
photographer.4® The flair for experiment and innovation was a hallmark of Quaker
industrial endeavour, as has already been noted in the activities of Murphy's brewery.
The Cahir-born Quaker George Baker (1816-86), son of Richard Harris and Elizabeth
Baker, is credited with having pioneered mechanised biscuit-making in Ircland in 1844 47
Mention should also be made of Joseph Wright (1824-1923) who was apprenticed to a
grocer in Clonmel. In 1859, he worked for a year at Trinity College, Dublin for the

professor of geology and, as Sandra King argues:

42 Newtown Centenary, p. 5.

43 Michael Quane, "The Friends' Provincial School, Mountmellick' in The Journal of the

Royal Society of Antiquaries of Ireland, 1xxxix, part 1 (1959), p.64.

44 ibid, p.25.

43 Michael Quane. Ballitore School' in Journal of the Kildare Historical Society, xiv

no. 2, (1966-67), p.209.

4 Henry & Coughlan's Directory 1867, p. 411.

47 Richard Harrison, A biographical dictionary of Irish Quakers (Dublin, 1997), p. 26.
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Joseph Wright's main work in life was the study of foraminifera (fossils). He was
made a fellow of the Royal Geological Society of Ireland in 1864 and the same in
London in 1866. His collection of macro fossils are now housed in various
museums in London, Glasgow, Dublin and Belfast and some of his manuscripts are
in the National Library, Dublin, 48

One member of Tipperary's Quaker community to win an international reputation
for his scientific work was William Joshua Fennell (1799-1867), who devoted his life to
the promotion and conservation of salmon fisheries in these islands. Born in 1799, the
eldest son and second of sixteen children of Joshua William and Elizabeth Fennell of
Ballybrado, it is said that he 'had a desultory education, and spent much of his time in
hunting, shooting and fishing. He became especially expert in angling for salmon, and his
attention was drawn to the decay of fishing in the Suir and other rivers'4? In 1842, he
became secretary of the Suir Preservation Society which was under the chairmanship of
his neighbour and friend, Lord Glengall, and 'it was due to their exertions that an act of
parliament was passed in 1842,° embodying many of Fennell's proposals. This was
followed in 1848°! by a further act, known as Fennell's act 'which provided funds and
machinery for carrying the law into practice by making the local administration of the
salmon acts self-supporting’>? An accepted authority on salmon conservation in these
islands, William Joshua held many prestigious appointments. In 1860, he secured the
position of royal commissioner with responsibility for examining the salmon stocks in
England and Wales and, two years later, was appointed commissioner of fisheries to
Scotland. He also wrote a number of pamphlets and lectured upon the fishery question.

In adherence to the advices of the Society and the concept of providing a
guarded education, many branches of knowledge were forbidden. Consequently, Quaker
education was narrow and restricted, and according to Cambell Stewart 'It was not

education at all in the higher sense of the word'.3? He goes on to argue that;

48 Sandra King, History of the Religious Society of Friends, Frederick Street, Belfast
(Belfast, 1999), p. 36.
49 Cahir Heritage Newsletter, di (Jan.1991).
>V'5 and 6 Vict. ¢.105 and c.106.
111 and 12 Vict. ¢.92.
32 jbid,
33 W. A. Cambell Stewart, Quakers and education (London, 1953), p.33.
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It was not cultural in the sense that interests could be pursued for their private and
personal intimations or pleasure or enrichment. Only if those interests had moral or
religious ends were they to be followed. So those things in which one had personal
pleasure or elation because they were beautiful or because they deepened human
understanding, or because they enriched emotional experience or gave intellectual
satisfaction, were not to be taught. For a long while this was so.>*

Crafts which were considered useful or vocational were promoted, but the arts were
excluded. Drama was forbidden because it was not "in the truth', as was fiction, because
it was drama in the imagination, a non-existent world. Laudable though the aims of
Quaker education may have been, there can be no doubt that the rejection of the arts
resulted in a genuine impoverishment of the human spirit. The tragic flaw in Quaker
thinking was highlighted by Rufus Jones with his critical comments on the exclusion of

music¢ from the curriculum:

It is true that music has a sensuous basis, but so, too, has almost everything else in
a normal person's life. Sense and emotions are not to be despised. It is a fact, as
was insisted, that music was often put to low uses, but so, too, is money often put
to low uses, and many other things which the Quaker prized. It would have been
more fitting to have discriminated between the high and the low uses, and to have
trained the character to balance and restraint 3>

As the nineteenth century progressed, Quaker schools, while continuing to
transmit the Society's Quaker values and beliefs, had to face the chalienge of the changed
and changing times. Increasingly, Quaker schools were seen as not providing adequate
educational opportunities to meet the demands of the outside world. As Campbell
Stewart has stated, 'Just as mass society drew Friends in daily affairs into commercial,
social, civic and political interrelation with non-Quaker elements, so the Friends' schools
were drawn into comparison with non-Friend's schools, while trying to preserve their
Quaker values' >® Declining membership of the Society meant the schools could not hope
to survive without admitting pupils who were not of the Quaker persuasion. Inevitably,
the curriculum in Quaker schools was broadened. These schools gradually developed
curricula which extended beyond the scope of elementary education. By the end of the

century Newtown, the only provincial Quaker school then in existence, was providing an

34 ibid, p. 44.
33 Rufus Jones, The later periods of Quakerism, (London, 1921), p. 192.
0 W A. Campbell Stewart, Quakers and education, p. 220.
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education to equip its students for entry to the professions. As this took place, manual
work for the pupils was dropped and the neglect of the arts was rectified.
Apprenticeship

Friends were advised to bring up their children in some useful and necessary
employment that they might not spend their precious time in idleness. Quakers insisted
that when children ‘were of an age fit for employment, both male and female, they
should be kept at suitable work and labour. The Quaker boy or girl had therefore to pass
directly from school to apprenticeship’.37 Those in poor circumstances were advised to
put their children out to service, if there was not sufficient employment for them at
home. While it was felt that those in affluent circumstances could become inured to
industry they were warned not to allow their children to become too dependent on the
services of domestics. Even the wealthiest Quakers saw the value of this practical
training for thetr children. In 1829, when Richard Lalor Shiel was being given a guided
tour of Suir Island corn mill in Clonmel by David Malcomson he saw ‘a young man
shovelling the flour with his own hands into a large tube, and covered with its particles’.
David Malcomson identified the young man as his son, and made the comment that ‘he
will teach others, by having first practised his business himself' 8

While the better-off members found apprenticeships for their own children,
assistance was readily available for the children of less well-off members. Local records
show that the responsibility for the maintenance of education of orphans or the children
of poor Friends was cheerfully borne. Every meeting expected to raise an 'apprentices
stock' from which masters of poor Friends might be paid. The respective monthly
meetings paid the apprenticeship fees and provided clothing for the children of their
poorer members. Often when sufficient masters could not be found locally, appeals were
made to other meetings. In 1706, County Tipperary Friends asked other Munster Friends
for an apprentice for wool-combing, and two years later also sought an apprentice

saddler.>® Where apprenticeships could not be secured with Quaker tradesmen, children

37 Isabel Grubb, Quakers in Ireland 1654-1900 (London, 1927), pp. 82,93.
38 Richard Lalor Shiel, ‘A glimpse of industrial Clonmel in 1829° in Catholic Record
{Dublin, 1918), p.116.
39 Isabel Grubb, Quakers and industry before 1800 (London, 1929), p.74.
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were apprenticed to non-Quakers. It was not uncommon for parents to send their
children to other Quaker families far from home to give them the opportunity of securing
suitable apprenticeships. George Grubb of Clonmel sent his sons Francis and John as
apprentices to Moate in 1795, and another son, Thomas, to Dublin two years later.50
However, it was preferable that the masters and mistresses chosen by the meetings were
themselves Quakers because they could be disciplined by the local Friends if they used
their apprentices and servants unfairly.

Great care was taken by meetings in the selection of apprentices and masters and
strict rules were laid down governing the relationship between master and apprentice. An
indenture entered into by James Mason with George Grubb from Clonmel outlines the
conditions of apprenticeship which prevailed, not just among Quakers, at the time. The
term of the apprenticeship was for a period of seven years, during which time the
apprentice pledged not to commit fornication or contract matrimony. Furthermore, he
agreed not to play cards or dice or frequent taverns or ale-houses. On the other hand his
master, George Grubb, agreed to provide food, lodgings and clothes as well as providing
instruction for the apprentice in his chosen craft.%! Indentures could be cancelled if the
apprentice proved unruly or if the master failed to teach him his trade. The period was
generally five years, often seven, and occasionally eight or nine. At the end of his term,
the former apprentice either returned home to enter the family business or set up in
business for himself, in which case his former master was obliged to render him every
assistance possible.

A letter sent by William Malone of Dublin to William Going of Cahir concerning
the possibility of securing an apprenticeship for his son, Thomas, indicates the
importance of safeguarding the moral welfare of the young apprentice. It is also a typical
example of Quaker networking, and illustrates that every effort was made to ensure that

the prospective apprentice was suited to the position on offer:

60 R.T M. Minutes of men's monthly meeting 1787-1804 (F. H.L.D., MM X A4), p.29.
61 Indenture between James Mason and George Grubb, 28 day of third month, 1782.
Legal documents, D II 8 65 (FHL.D)).
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[ now write to say that having, today, heard that Robert Grubb Gatchell wanted an
apprentice [ immediately waited on him, and mentioned thy wish to obtain a place
for Thomas. RGG is a wholesale retail ironmonger in a rather extensive business.
He is a steady Friend. His wife (daughter of John Tolerton), is a nice, kind woman.
I believe they are watchful over the lads. T know that they have a house in the
environs in summer and that RGG brings all the lads in the house out to sleep
there. AG had great influence over the youths, who are much attached to her that
speaks much for the mistress. Now for business. I told RGG that 1 believed
Thomas was sixteen years of age, of active habits and agreeable manners. He
wishes should he take him, to come for a month or two on trial. Would require a
£50 fee, time to be of five years or till he is of age and should not like to bind him,
of course the trial time should be allowed off the remainder. He wishes to have a
specimen of Thomas’s writing, considering a good hand a necessary qualification -
the ironmongery business is a business requiring a close application and great
attention to keep things in order, clear and right - more than hard work but the
hours of business I think are not long hours. RGG, I believe, starts at 8 o’clock.
RGG also thinks it desirable that a lad coming to the business should have an
inclination for it. I do not remember that there are any other matters to mention
except that RGG would like a reply soon. There are some other youths wanting
places. [ know having been spoken to for them.

Thou canst communicate direct to RGG if thou prefer it. I shall not think it
troublesome to have it done. 1 believe that the usual fee in that business is from
£100 to £200.62

The local meeting always made a point of notifying the meeting to whose care the
young apprentice had been entrusted, by issuing a certificate of removal, for example;
To Limerick Monthly Meeting of Friends

Dear Friends,

Alfred Dudley a member of this meeting having moved into the company of
yours and nothing appearing to prevent the issuing of a certificate on his behalf he
having gone in the capacity of an apprentice. We accordingly recommend him to
your Christian care and remain with love your friends.

Signed on behalf of the Mountmellick Men’s Meeting for meeting held in
Mountrath
21st day of 11th mo 1838. James Pim (clerk).63

Furthermore, the meeting to whose care the apprentice was entrusted assumed
responsibility for his moral welfare. A minute of a meeting which took place in 1761
records Benjamin Grubb giving an account of the misbehaviour of an apprentice who had

been frequenting ale-houses.®*

62 [ etter dated 24 day of 6 month 1843 among a collection of Going family letters in the

possession of Tom Shanahan, the Bell, Cahir, Co. Tipperary.

63 RM.M. Minutes of men's monthly meeting 1836-1856, 21st day 11th mo. 1838

(FHLD., MM X K4).

64 R TM. Minutes of men's six weeks meeting 1761-1787, 25th day 1st mo. 1761
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A letter written by William Leadbeater of Ballitore on placing his only son as an
apprentice with Richard Grubb of Clogheen gives an interesting insight into a parent's
perspective. He entreats his son's employer to ensure that his son will not 'make or be led
into any improper connections' and 'that he be constantly employed, & never be suffered
to absent himself from his business without leave.' He is at pains to point out that he had
instilled in him a spirit of industry making him ‘copy over accounts neatly and correctly’
and 'never allowed him to wrnte out anything carelessly', with the result that he acquired
‘neat, clean writing.' He went on to say that his son was brought up on 'homely living'
which he hoped would continue. His daily diet had consisted of bread and milk for his
breakfast, one meat dish at dinner and bread or potatoes and milk for supper, and by no
means either wine or punch to be allowed, except in sickness.' He concludes by saying, 'T
now give thee full power & authority over him as thy own child, being confident that
thou will exercise it with tenderness & affection, & further I am perfectly easy in my
mind at his going under thy care, I am much obliged to thee for taking him' 63

As a constituent of the Munster Quarterly Meeting, Tipperary Friends were
involved in the creation of the Munster Female Bounty Fund which was set up in 1775,
Its aim was to promote industry in young people and to induce the daughters of Friends
in poor circumstances to go out to service. Well-off Friends subscribed a sum of money
which was invested, the interest being applied to the use of this institution. The rules
stated that every woman born within the limits of the quarterly meeting of the Society
'who shall have lived a Servant in one or more Friends families in Ireland for three years
and received wages for that period and who shall marry agreeable with the rules of said
Society .. shall be entitled to and receive from the income or interest money arisen from
the Capital Stock of this institution' on the occasion of her marriage.6°

Employment
Tipperary's early Quakers, as has been previously stated, were composed of

artisan/farming stock with a sprinkling of ex-army officers. A century later, many had

(FHL.D., MM A A3),
63 1 eadbeater Collection. Letter to Amy and Elizabeth Grubb, 26th day 4th month, 1813
(Kildare County Library, Newbridge, Co. Kildare, PP1/12, p. 229).
66 R T.M. Minutes of men's six weeks meeting 1761-1787, (FHL.D., MM X A4).
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become respected members of the middle classes, dominating the woollen and milling
industries and emerging as successful traders and shop-keepers. A number of families
such as the Watsons and Fennells continued in farming. Although the Tipperary
community was becoming increasingly urbanised, not all Quakers were on the same
social level. As has been stated earlier, poorer Quakers found employment with their
well-off” brethren who had set up in business for themselves, and were generally
employed in a managerial or supervisory capacity. These included such people as
Richard Baker, who worked for the Clonmel grocery firm of Davis & Co., and Richard
Shaw, who became manager of the Malcomson cotton plant in Portlaw, By the
nineteenth century, there is no evidence that any of the Tipperary Quakers were of the
labouring class. Whereas in the early days numerous cases were recorded of members
recetving financial and material assistance from the meeting, the only case recorded in
minutes of nineteenth century monthly meetings, and which has already been referred to
in this chapter, was the assistance given to the widow Elizabeth Grubb to enable her to
send her son, James, to the provincial school in Mountmellick.

As the nineteenth century advanced, an increasing number of Tipperary Quakers
were drawn to the professions or sought employment outside the confines of the family
business. They became teachers, doctors and engineers. Others found work in the public
service. As has been noted in chapter 6, Robert Grubb served as governor of Clonmel
gaol, while his cousin, Thomas Milner Grubb, was clerk of the petty sessions. A number
of the Fennell family secured employment with the Clogheen Poor Law Union. Both
Samuel Jellico®” and Nicholas Chaytor® of Cahir became estate agents. Nicholas, son of
Joseph Chaytor was employed as a sub-agent for the Bank of Ireland.®° There are also a
number of references to Quaker doctors, including Andrew Lucas and William Bell, who
practised in Clonmel, James Beale of Cahir and Jonathan Dudley of Roscrea.

The involvement of Tipperary Quakers as teachers can be traced back to the

establishment of Quaker-run schools referred to above. In addition to these, they

87.C.C, 8 Aug. 1877.
68 C 4., 19 Oct. 1825
89 C.C, 15 April 1871.
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provided teaching services for the Clonmel charity schools, referred to in chapter 6,
which were conducted by Quaker women for the poor children of the town. There are a
number of references to Quaker schoolmasters and mistresses who conducted their own
private schools for all denominations. In 1771, Susannah Lowe, who later moved to
Waterford, kept a little school in Clonmel.”® The same source indicates that Thomas
Chaytor had a small boarding school in the town at that time which was taken over after
his death, in 1803, by his widow Elizabeth and his son, Thomas.”! In 1835, a
government report indicates the presence of three further Quaker-run schools in the
town. These included a day school run by a Miss Strangman who charged thirty-five gitls
£6 per annum to learn reading, writing, arithmetic, ncedlework and accomplishments;
Miss Proctor who charged eight boys and twelve girls 10s. to 20s. per quarter to learn
reading, writing, arithmetic, geography, history and needlework; and a school patronised
by Miss Strangman, which appears to have been a philanthropic venture and where
reading, writing and needlework were taught free of charge.”? There is also an isolated
reference to another Quaker-run school in Clogheen in the early nineteenth century.’?
Marriage

Since Quakers had from their foundation dispensed with the services of an
ordained clergy, they took particular care to ensure that marriages should be orderly and
simple and above reproach. As Richard Greaves notes, 'the vigour of their religious
commitment suffused them with a sense of social responsibility characterised by the
upholding of high standards of conduct. This is readily manifest, for example, in the care
with which they approached marriage etc.'.7* Greaves argues that the basic structure to
ensure orderly marriage was in place by 1672, when the national half-yearly meeting laid

down formalised procedures which were probably already in place. Marriages within the

70 1. William Frost (ed.), The records and recollections of James Jenkins (New York,
1984), p. 60.
"L C.G., 1518 June 1803,
72 Report of the commission of public instruciion, freland 1835, H.C , 23c¢.
73 Grubb Collection. MS. box 57, letter no H/122 (F.H.L.D.).
74 Richard Greaves, God's other children. Protestant dissent and non-conformists and
the emergence of denominational churches in Ireland 1660-1700 (California, 1997),
p.341.
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Society were strictly supervised, and intending couples had to receive parental approval
and the consent of the Meeting. Those contemplating marriage were required to follow
strict rules of procedure before being permitted to proceed. They had to give at least six
months notice to the local meeting and were expected to appear in person and declare
their intentions in the local business meeting, which in turn appointed committees of both
men and women Friends. The committee appointed by the men's meeting made discreet
enquiries regarding the would-be bridegroom, while the women's committee acted in a
similar manner regarding the bride. They had to ensure that parental consent had been
obtained, and that both parties were free from other engagements. The committees
reported back to the monthly meeting and final consent was given by the quarterly
meeting,

These committees remained in being until after the wedding. They were obliged
to ensure that the wedding was carrted out with due moderation and decorum, especially
taking care to see that the marriage certificate was signed and witnessed. The wedding
ceremony took place during a meeting for worship specially appointed for the purpose.
No one officiated at the marriage and it was left to the bride and groom to rise when they
felt the time was appropnate to make their commitment to each other. At the close of the
meeting the couple signed a certificate which included the wording of the declaration
they had made, and. all present were invited to sign the certificate. The subsequent
festivities took place in the bride's house. It was advised that provisions should 'bee cold
and very moderate both in meat and drink’.”> Two members were appointed to ensure
that the ceremony was conducted with due decorum.,

The following is a copy of the certificate of marriage concerning Joseph Grubb
of Clonmel and Lydia Jacob of Waterford which took place in the Clonmel meeting

house on 6 Dec. 1804:

Joseph Grubb, son of Benjamin Grubb, late of Clonmel in the County of Tipperary
deceased and Susanna, his wife, and Lydia Jacob, daughter of Joseph Jacob of the
city of Waterford and Hannah his wife both deceased, having declared their
intention of taking each other in marriage before the monthly meeting of the people

7> RDM. Minutes of Dublin monthly meetings 1691-1701, April 1700. (FH.L.D_, D
12).
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called Quakers of the County of Tipperary, the proceedings of the said Joseph
Grubb and Lydia Jacob after due enquiry and deliberate consideration thereof were
allowed by the said meeting, their intention having been twice published in the
meeting to which they belong and they appearing clear of all others and having
consent of parent and relations concerned.

Now these are to certify all whom it may concern, that for the accomplishing of
their said marriage this sixth day of the twelfth month in the year one thousand
eight hundred and four they the said Joseph Grubb and Lydia Jacob appeared at a
publick meeting of the aforesaid people in their publick meeting place in Clonmel
aforesaid, and he the said Joseph Grubb taking the said Lydia Jacob by the hand
did openly declare as followeth:

In the presence of this assembly I take Lydia Jacob to be my wife promising
through Divine Assistance to be unto her a faithful and loving husband until death
shall separate us.

And the said Lydia Jacob did then and therec in the said Assembly declare as
followeth:

In the presence of this Assembly I take Joseph Grubb to be my husband promising
through Divine Assistance to be a faithful and loving wife until death shall separate
us.

And the said Joseph Grubb and Lydia as a further confirmation thereof did then
and there to these presents set their hands as husband and wife.

Joseph Grubb
Lydia Grubb

And we who were present at the aforesaid marriage have also subscribed our
names as witnesses thereunto that day and year above written.

Appended to the marriage certificate were the signatures of the ninety-six members who
witnessed the marriage. A record of the marriage was later entered into the register of

marriages for the meeting in question.

When the Grubb family established themselves in Cahir and Clogheen in the early

nineteenth century a new form of life as country gentry opened up for them. Family
weddings became lavish occasions far removed from the austerity which marked such
events in previous generations. Geoffrey Watkins Grubb who remarked on the reputation

the Grubbs had gained for giving first class weddings to their daughters writes:

The Grubb-Ridgway wedding in 1833 marked the peak of Richard and Susan
Grubb's life at Coolville, Clogheen. So successful was the organisation of the
event, and so widely talked about in the county, that whether they liked it or not
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creating a closer bond between two families engaged in the timber trade. The movement
of Grubb merchandise established connections with fellow Quakers in the port of
Waterford, and led to marriage into the ship-owning families of Jacob and Strangman has
been discussed in chapter 5. This broad network of family connections, both in Ireland
and England, often led to Quaker businesses being run by extended families. 8 This was
illustrated after the death of Sarah Grubb, when the mills at Anner continued to be
operated by her son-in-law John Barclay Clibborn. The importance of these family
networks cannot be overestimated, and were, for the Quakers, a major factor in their
commercial success.””

Power has suggested that 'the Quakers, the Fennells for instance, exhibit a pattern
of alliances with co-religionists from outside the county'.?! Of the thirty six marriages
contracted by members of the Fennell family to other Quakers, only six were to members
of the Tipperary meeting. Marriages into such prominent Quaker families as the Marks,
Pearses and Lucases of Limerick, and the Newsoms, Harveys and Leckys of Cork are
indicative of the Fennell's status within the Quaker community. This is also reflected by
martiages into the leading families of the Tipperary meeting, such as the Cooks and the
Phelps.

Clothes

Quakers insisted on appropriate standards of dress, imposing strictures on
fabrics, colours and style. Testimonies were issued in relation to plainness and simplicity
against the wearing of clothes which conformed to the passing fashions of the world. In
1699, the yearly meeting advised members to avoid 'costly attire, foolish dresses and new
fashions, ruffling periwigs, needless buttons, wide skirts, and long flat-sleeved clothes -
which appear to answer the fashion rather than service.! A meeting of the Tipperary
women's meeting held in 1730 advised members 'to be exemplary in plainness of

apparel' *? For Quakers, extravagant dress manifested an earthly spirit and was seen to

89 Helen Hatton. The largest amount of good (Montreal, 1993), p.21.

%0 Robert Jacob. Quakers in industry and engineering in Ireland in the nineteenth

century (Dublin, 1988), p.5.

1 Thomas Power, Land, politics and society, p. 160.

92 R.T.M. Minutes of Tipperary men's six weeks meeting 1724-1760, 6th day 7th mo.
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be productive of vanity and pride. Consequently, eye-catching colours and clothes which
appeared to answer fashion rather than service were not considered in keeping with the
humility of a Christian life. Moderation and plainness became the hallmarks of Quaker

dress. Vann stated that:

the simplicity in dress which the first Friends adhered to was the simple, unadorned
garb of the men of George Fox's generation, and it was exactly the same standard
which Friends a century later were still prescribing ..... that dress thus became, for
all intents and purposes, a uniform.®3

The men wore a plain, collarless, cuffless coat of sombre grey with a matching shovel
hat, a plain white stock and knee breeches. The women wore long grey dresses with a
fichu, jacket, shawl and high bonnet. While it should be stated that the adoption of plain
dress was an important factor in marking their identity, it should be noted that there was
no precisely defined Quaker costume, and their traditional garb was also subject to
constant, slow, modification.

Implementation of this dress code was reinforced by frequent epistles and advices
condemning conformity to the world, and also through the protective methods employed
by the local meeting to maintain group identity by rejecting any elaboration of lifestyle.
The minute books of the Tipperary Meeting show that the elders were not slow to voice
their disapproval at what they deemed inappropriate dress behaviour. The Tipperary
women's meeting in 1730 issued the following advice that they expected the members 'to
be exemplary, at all times, in plainness of apparel'?* In 1736, it was felt that the
marriage of Robert Higgins and Elizabeth Simmons 'was not according to good order'
because a number of young men and women engaged in the 'drinking of healths and
wearnng ribbons on their heads and breasts according to the fashions of this world'. The
meeting decided to appoint Sarah Chandlee and Ann Boles to speak to the women.%>

The following year, the minutes record that Sarah Chandlee and Anne Boles duly advised

1730 (FHLD., MM X A2).

93 Robert Vann, The social development of English Quakerism (Cambridge, Mass.,
1969), p. 194,

94 R.T.M. Minutes of women's six weeks meeting, 6th day 7th mo.1730 at Kilcommon,
(FHL.D., MM X A2).

95 R.T.M. Minutes of women's six weeks meeting, 13th day 12th mo. 1736, (FH.L.D.,
MM X B2).
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the ‘young women to be more careful of their behaviour and dress in future’.*® Later that
year there was cause for further disquiet when it was stated that ‘It is a concern for us
to see so many young women here with their Cambric aprons. It is hoped that they will
be condescending to avoid wearing them at those meetings'.®7 A family anecdote
concerning Samuel Grubb of Clonmel, who, in 1776, married Margaret Shackleton of
Ballitore indicates how seriously Margaret's mother regarded the dress code. When
Samuel presented himself at Margaret's home, Margaret's mother, although suitably
impressed by im, was disconcerted by the number of buttons on his coat. Her husband,
on the other hand, was reputed to have taken the more liberal view by remarking that
Samuel ‘would do to the button’.

A century later, the author of an article in the Dublin Penny Journal, published in
1836, made the observation that Clonmel's Quakers were 'generaily prosperous and
somewhat aristocratic,' and the author noticed 'among the Quakeresses, more smartness
of dress, and a greater disregard of the strict costume than in any other place I visited'.
This was a sign, perhaps, of their identification with Irish Protestant merchants in
general, who had a reputation for grandeur from the eighteenth century onwards.?3 Early
nineteenth century portraits from the period of such notable Quakers as David
Maicomson and members of the Grubb family in Clogheen show how far some of the
more affluent Friends had departed from the dress code as laid down by the Society.
Even many young people were finding it difficult to conform to a strict discipline which
advocated a withdrawal from the fashions of the world. For them, the wearing of the
plain Quaker dress was a constant grievance, especially to children who went to a mixed

school, and by the middle of the nineteenth century it had been more or less discarded.®?

6 R.T.M. Minutes of women's six wecks meeting, 27th day 1st mo. 1737, (F.HL.D.,
MM X B2).
97 R.T.M. Minutes of women's six weeks meeting, 25th day 9th mo.1737, (FHL.D,
MM X B2).
%8 Bdward Mc Lysaght, ‘Longford papers' in Analectica Hibernica, xv, (1944), p. 120.
99 Marjorie Hall Lamb, Little Quaker girl (Roscrea, 1589}, p. 12. In this short personal
memoir the author tells of her embarrassment having to wear the traditional Quaker
garb, and listen to her 'parents talking to "outsiders" and using the plain language'. She
was born in Utah in 1951 into an extremely conservative Quaker family. Later she came
to Ireland and married Charles Lamb of Roscrea. At present, the Lambs are the only
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Susanna Fayle (1828-1896) was the daughter of Clonmel hardware merchant, Samuel
Fayle. Around 1885, she settled in Limerick, and later that year departed for America
where she died. Her photograph, in her Quaker bonnet and plain silk dress, can be seen
in the Friends' Historical Library in Dublin. She was reputed to have been one of the last
to wear the traditional garb and her passing, in many respects, could be said to mark the
end of an era,!'%° Commenting on the changes that had taken place in Quakerism by the
end of the nineteenth century Isichei remarked, 'All the barriers which marked Friends off
as a "Peculiar People" - the distinctive dress and speech, the embargo on marrying
outsiders'1°! had gone.
Houses and furnishing

In the early days, most rural Quakers lived in one-roomed dwellings with basic
furniture which was often home-made. Throughout the Tipperary minutes of the first
hundred years, houses are frequently referred to as cabins. Initially, Quaker town traders
lived over or adjacent to their businesses and, where possible, provision was made for a
coach house, orchard and garden. Towards the end of the eighteenth century, many
successful Quaker farmers began to build more substantial fine residences, many of
which are still in existence to-day. These include the Jackson houses at Tincurry and
Millgrove, the Watson house at Clonbrogan, and the Thomas Samuel Grubbe's house on
New Quay in Clonmel. Although exceptionally well-built, they are plain in appearance.
The expense spared on outward appearances was directed to the quality reflected in the
internal fittings. In many cases the original doors, windows, staircases and plaster work
are still evident. Another feature of many of these houses is the number of smail rooms
they contain. This is understandable when we realise that the household often consisted
not only of parents and children, but also other relatives, servants and apprentices.
Marriage patterns, family size and other demographic matters have been dealt in chapter
2. Even though Anner House was a building of impressive proportions, Elizabeth

Clibborn yearned for 'the want of a sitting room or quiet apartment to retire from the

Quaker family in Tipperary.
100 Ernest H. Bennis, Some reminiscences of Limerick Friends (Limerick, 1930), p. 15.
101 Blizabeth Isichei, Victorian Quakers (Oxford, 1970), p. xxv.
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nursery'. 192 This striving for simplicity of appearance was reflected in the design of local
meeting houses which were plain, unadorned buildings. This is evident in the
construction of the Cahir meeting house which still stands. A fine cut, sandstone
rectangular structure, well-proportioned and aesthetically pleasing, it is deveoid of any
ornamentation or ostentatious detail.

Quaker insistence on plain fumiture was founded on principles similar to those on
dress. Homes were expected to provide life's domestic essentials in simple and functional
terms. Quakers were expected to restrict themselves to items of furniture essential for
eating and cooking and to refrain from decking their rooms and their kitchens with
needless pewter and brass. This testimony was reflected in the will of James Hutchinson
of Knockballymaher, one the county's most wealthy Quakers. Drawn up in 1689 it
contained the following inventory of his household goods valued at £15 11s. 3d. Among
the items listed were 3 feather beds, curling and bedding; 3 flock beds, bedding and a
copper pan; 6 iron-hooks and hangers; 3 brass candlesticks; 10 pewter dishes; 3 old
silver spoons; 1 dram cup; 1 standing cupbeard; 1 small cupboard; 1 chest of drawers;
12 winged chairs; 10 wicker chairs; 5 beds sheets; 1 settie bed; 2 folding tables; 2 smali
tables; fire-shovel and hanging spit; grid iron; pestle and mortar; a ghill; a flagin (sic.); a
warming pan; a frying pan and a copper cup.!®3

In the early days, the Society was not content merely with giving advice but, in
1708, appointed men and women Friends to visit every Quaker family in the country to
make sure they had no excessively ornate furniture or clothing, and that their lives were
conducted in conformity with Quaker principles. In the same year, Munster Friends were
inspected by Joseph Pike and Samuel Randall. Before setting out on this mission they put
all superfluities out of their own houses. In his Journal, Pike gave the following account
of what this entailed:

it 15 with me here to mention, as a memorial to my children, some particulars of the

fine and superfluous things which, for Truth's sake, we were made willing to part
with; and our dear wives also joined in spirit with us, by putting away their silk

192 Efizabeth Clibborn's diary (F.H.L.D., p. 2.)

103 R M.M. Will of James Hutchinson 6th day 9 mo.1689 (F.H.LD., MM V K 1), pp.
30-31.
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garments, instead of which they got plain stuffs. As to our own clothing, we had
but little to alter, having both of us been pretty plain in our garb.... But my dear
cousin, being naturally of a very exact and nice fancy, had things in more curious
order as regards household furniture than 1 had; and therefore as a testimony
against such superfluities and that spirit which led to it, he not only altered or
exchanged (as I did) several articles that were too fine, but even destroyed some of
the things he had ... Qur fine veneered and garnished cases of drawers, tables,
stands, cabinets, scrutories etc., we put away or exchanged for decent plain ones of
solid wood without superfluous varnishing or ornamental work; our wainscots or
wood-work we had painted of one plain colour, our large mouldings or furnishings
or panelling, etc., our swelling chimney pieces, curiously twisted banisters, we took
down and replaced with useful plain woodwork, etc., our curtains with valances,
drapery and fringes that we thought too fine, we put away or cut off, our large
looking glasses with decorated frames we sold or made them into smaller ones; and
our closets that were laid out with many little curious or nice things were done
away. 104

In 1796, the extremes to which the Society went to achieve conformity with their
concept of plainness was illustrated by the Committee for the Munster Provincial School
at Newtown in Waterford city. The thirty-strong committee, a third of whom were
members of the Tipperary meeting, decided that Sir Thomas Wyse's former residence,
which was to become the new school building, would have to undergo substantial
alterations. This meant having all ornamental extravagance removed including the
decorative stucco work, two chimney pieces, a white marble hearth, four doors which
were covered with green cloth, the escutcheons off the parlour doors, a looking glass,
closets, the iron-entrance gates and the gilded banisters of the staircase which were to be
painted over in some more sober hue. 193

However, Irish Quakers were noted for their hospitality. Attendance at quarterly
and yearly meetings, business activities and the presence of travelling ministers meant
that members who had the means provided food and accommodation for their travelling
brethren. In examining the inventory of James Hutchinson, mentioned above, one is
struck by the numbers of beds that were included. Among the distinguished visitors to
the Hutchinson household were George Fox and William Edmundson, on the former's
visit to Ireland in 1669. Almost two centuries later the following reference to the family

home in Clonmel was inserted in a draft of John Barclay Clibborn's will drawn up in

104 yoseph Pike, Some account of the life of Joseph Pike, (London, 1837), pp. 65, 66.
105 Maurice Wigham, Newtown School, Waterford: A history 1798-1998 (Waterford,
1998), p. 13.
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1845. He wished that it be 'kept in the simplicity and with the hospitality which has
marked its character for gencrations', 106

Louis Cullen remarked that visitors from England commented on the great
variety and profusion of food in most Irish households.!%7 Quakers were no exception

when it came to enjoying a rich and varied diet. As Isabel Grubb remarked:

Lavish hospitality was typical of all Friends but Irish Quakers seem to have gone to
excess in the furnishings of their tables and the number and variety of dishes before
their guests. William Savery thought that some of them lived 'too much like
princes’; other American visitors were astonished at the sumptuousness displayed
on such occasions as wedding breakfasts, 108

Sarah Grubb (1746-1842), describing her youthful experiences in London where she
mixed in fashionable Quaker society, said that the English Quakers loved finery whereas
the Irish retained the 'plain dress' but entertained lavishly. Through her marriage to John
Grubb, the proprietor of Anner mills, she entered the circle of wealthy Quaker families
who controlled Clonmel's milling industry in its golden age. Although some in this circle
lived 'like princes of the earth’, the Grubbs choose to live plainly and their comfortable
home, Anner House, for years provided hospitality to numerous travelling Quaker
ministers, ranging from Catherine Phillips and William Savery, through Thomas Shillitoe
to Elizabeth Fry. Judging from her household accounts, the Grubbs had a rich and varied
diet. There are frequent entries concerning the purchase of meat, poultry and fish, while
beverages consisted of beer, wine, cider and rum.'%? It should be stated that the
predilection for alcoholic drinks occurred at a time before tea and coffee were popular
beverages. With the spread of the temperance movement in the nineteenth century many
Quakers, as a matter of choice, became teetotatlers.

As such cases suggest by the end of the eighteenth century, there are indications
that at least some of the lrish Quaker community had adopted a more opulent life-style.

An examination of a number of contemporary wiils shows how far the standards of living

106 R T M. Ministers and elders, folder ¢ (F.H.L.D., MM X C1).
107 { ouis Cullen, Life in Ireland (London, 1979), p. 104.
108 sabel Grubb ‘Quakerism and home life' in Howard H. Brunton (ed.), Children of
Light (New York, 1938), p. 289
109 Grubb collection. Ms box 52 S.C. 6 (FHLD).
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of the deceased were at variance with the strictures of the Society. One such example
concerns the will of Eleazor Dudley of Roscrea who died in 1797, His house contents
contained various pieces of sitverware and mahogany furniture.!'? In 1798, William
Savery, a travelling minister from America, noted that Friends in Ireland seemed to live
like princes of the earth, more than in any country 1 have seen - their gardens, horses
carriages, and various conveniences, with the abundance of their tables, appeared to me
to call for much more gratitude and humility, than in some instances, it is feared is the
case’. 111 The situation appeared to have been no different in Clonmel. Savery viewed
Richard Sparrow's house as 'a very sumptuous establishment indeed, which I did not
omit to tell him was guite too much so, and that his stables were those fit for a
nobleman.!12 In 1809, when Margaret Harvey moved from Dublin to set up house in
Clonmel she obviously felt that she had to maintain a certain standard of living: 'Persons
cannot make a little furniture answer here as in America, for if there is not some degree
of gentility kept up the common order will think nothing of you'113

As the nineteenth century opened, Samuel Grubb (1750-1815) and his wife,
Margaret, had settled for a life among the country gentry in Clogheen. Their home at
Clashleigh 'provided the space, the comfort, the feeling of elegance that formed the
perfect background to family life'.11* In adapting to their new social role they took to
themselves a coat of arms emblazoned with the motto 'bonne et assez belle'. Geoffrey

Watkins Grubb adds:

in keeping with this new crest, which was later to be worn on signet rings by his
descendants, Samuel and Margaret ordered two large canteens of cutlery in Dublin
for use by the family at Clogheen, and on their marriages, his children were each
presented with George I1I silver mint-marked with the Grubb crest.!13

Similarly, Richard and Susan Grubb at their home in Cooleville, Clogheen 'beautiful

pieces of furniture into the drawing room and halls. Oil paintings adorned the dining

110 will of Eleazor Dudley. R.D., 636/104/435974.
YWw & T. Evans, The journai of William Savery, i (Philadelphia, 1837), pp. 327-481.
V2 F R, Taylor, The life of William Savery (New York, 1925), p. 282.
'3 Anon. 'The journal of Margaret B. Harvey' in JJ.H.S., xxiv (1927), p. 20,
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room walls. Grubb-crested silver and china - gifts from Cork - were in use; a far cry from
the plainness of Quaker life in Clonmel' 116
Edward Wakefield, writing in 1809, highlighted the social changes that had taken

place in Quakerism:

Throughout the South of Ireland, and particularly in Clonmel, Cork, Bandon and
Limerick, many of the commercial men are opulent Quakers, who are in possession
of great quantities of ready money. Brought up in industry and frugal habits, they
acquire fortunes; but these habits relax as their riches increase, and they frequentiy
lay aside much of that reserve which is so peculiar to their sect, and participate in
the enjoyment of society.!1”

This departure from the strictures regarding simplicity and plainness can also be
seen in many of the houses wealthy local Quakers erected. Throughout the nineteenth
century, more affluent members of the Society were no longer content to live in the
simple abodes of their predecessors. Increasing prosperity enabled them to erect more
ornate residences in the more salubrious suburbs. These included Alta Villa, the Going
residence, outside Cahir; the Grubb houses at Clashleigh and Castlegrace in Clogheen
and Mount Dudley, the home of the Dudley family in Roscrea. The Gothic villas of
Roseville and Ashbourne in Clonmel for the Murray and Davis families were built to the
designs of the celebrated local architect, William Tinsley. The most striking examples of
this new extravagance include Melview House, affectionately referred to as the 'tea-
caddy', which David Malcomson built in 1813. It was described as 'elaborately plain'
where some ‘'lurking indications of luxury only thinly veiled by ostentatious simplicity'
were evident 118 Another imposing edifice was Joseph Malcomson's neo-classical
mansion at Minella in the southern outskirts of Clonmel which was built in 1863,
Designed by John Skipton Mulvany, it was described as having 'a pair of full-height bows
on the garden elevation, overlooking the river Suir. The main rooms are arranged around
an elongated central hall which rises to roof ievel'.11? Commenting on this new departure

Geoffrey Watkins Grubb has stated:

16 jpid p. 123.

117 Edward Wakefield, An account of Ireland, statistical and political, ii (London,

1812), p.774.

Y18 Bill Trish, Shipbuilding in Waterford 1820-1882 (Bray, 2001), p. 115,

19 Erederick O'Dwyer, "The architecture of John Skipton Mulvany (1813-1870)' in 7he
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it was a period in the history of the Quakers in Ireland when large numbers of their
families were giving the impression that they were too busy and occupied in
worldly cares and building up family homes, to be as zealous as their forefathers
for the plainness and simplicities of their beliefs. 120

Birth and family names
From womb to tomb all Quaker activities were to be governed by plainness and
moderation. The joyous occasion of a birth was not be marked by a surfeit of food and
drink, and strict behavioural standards were supposed to be observed. As early as 1680 a
minute of a meeting of Quaker midwives and nurse-keepers advised against the use of
much beribboned and "laced linen" for infants, and against gossips' feasts.12! Thomas
Henry Webb, in his examination of that Christian names which the early Irish Friends

gave their children said:

we find indications of the peculiar circumstances under which the society came into
being. It is characteristic of the autobiographies of the early Friends that they in
many instances, while relating their early history, make little allusion to their
parents. Names are not given. A writer says, 'My father was -' so and so; but omits
his father's name. Doubtless, in many cases, the joining of the new sect was
followed by repudiation by the parents and relatives, Hence the reticence in
alluding to family history.122

Consequently, family names were not adopted in the beginning, but instead Quakers
showed a preference for names with a puritan or scriptural flavour. Thus we find at the
end of the seventeenth century biblical names such as Abigail, Abraham, Caleb, Deborah,
Rebecca and puritan names like Obedience in use. By the middle of the eighteenth
century, the quaint scriptural names had disappeared, with certain exceptions.
Consequently, the range of choice became restricted and many Christian names were
adopted as family names.

The giving of family names where larger family units such as the Grubbs and
Fennells were concerned led to a certain amount of confusion, since there were several
relatives with the same name. Among the former, there was an almost bewildering
number of Josephs, Roberts and Thomases, while the Fennells displayed a predilection

Journal of the Irish Georgian Society, iii (2001), p. 64.

120 Geoffrey Watkins Grubb, The Grubbs of Tipperary (Cork, 1972), p. 124.

121 1sabel Grubb, Quakers in Ireland, p. 89.

122 Thomas Henry Webb, 'Trish Quaker records' in J.F.H.S., iii (1906), p. 13
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for such names as William and Joshua. As numbers increased, it sometimes became more
difficult to distinguish between the various Grubbs and Fennells. One solution was the
use of the father's name as an additional first name. It was appended to the existing first
name as in Robert Samuel Grubb or William Joshua Fennell. Sometimes the first name
appeared after the surname as in Joseph Grubb Benjamin. Others resorted to the use of
the mother's name. Thus, we have Thomas Milner Grubb and John Christy Fennell. In
some cases the grandparent's name was employed, giving rise to Thomas Cambridge
Grubb and John Barcroft Grubb. Thomas Samuel Grubbe offered a novel solution to the
confusion by appending an extra 'e'.

Webb, writing in 1906, declared that this limited use of first names in the early

pertod arose from the stagnant state of the Society:

and from the iron discipline which encouraged introversion and discouraged all
liberty to the imagination. Its dullness is most markedly seen in contrast with the
saturnalia in nomenclature which came in when the old trammels of plainness of
speech, behaviour, and apparel became relaxed, some fifty years ago. Then the
pages of fiction and romance would seem to have been ransacked to get fancy
names. Perhaps it was not so much to get away from the old associations as to
enjoy an innocent liberty hitherto forbidden, with the usual result of running to the
other extreme. 123

The increasing popularity of non-biblical names reflected a gradual identification with the
outside world. Some names which became popular in the nineteenth century include
Augustus, Oscar, Malcolm, Victor, Matilda, Arabella and Isabel. While many names
reflect the fashions of the day, others such as William, Henry, Albert, George and
Richard have royal connotations. While in the early days each child received one name,
double names began to appear towards the end of the eighteenth century. Such examples
include Joseph Henry Grubb and William Frederic Fennell. Another common custom of
former times was when a child died in infancy, a younger child would receive the same
name, a practice which was not exclusive to Quakers. The records of the Tipperary
meeting supply many instances of this practice and, in some cases, that same name was
conferred on a third child. It might also be added that throughout the entire period there

1s a complete absence of Irish Christian names.

123 Thomas Henry Webb, 'Irish Quaker records' in J.F.H.S., iii, (1906), p. 15.
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Leisure
We can assume that the Tipperary Quaker pupils at Ballitore school shared the
leisure pursuits of their colleagues. The boys were permitted to keep caged birds and
were allotted garden plots where they grew flowers and vegetables. Among the games
they played were handball, spinning tops and marbles, although the last mentioned was
discouraged as it was deemed to produce a mercenary and covetous disposition.!24
Writing in 1886, Joseph Thompson recalled memories of schooldays at Mountmellick

where the boys:

played all the usual boys' games, such as prisoner's base, rounders, fives, for which
we had a large alley, swimming, sliding and skating, in their seasons; cricket and
football were not very much indulged in, probably because the school was too
small to make two good sides to play these games properly. Another form of
amusement was catching gudgeon in the Owenass. 123

He also goes on to state that while these activities were legitimate, others were not so:

I may mention bathing above the weir, going out of bounds, either into town or
beyond the school-fields ... the points of danger being the probability of meeting a
teacher in the street or being seen from the parlour windows coming back ...
Indoors, there were bolster fights and night expeditions down the lobbies and
staircases. 120

In aduithood, Quakers indulged in many of the popular pursuits of the day. Both
sexes spent a great deal of time walking, riding and visiting. In the long winter evenings,
while most of the women would be engaged in needlework of various kinds, one of the
company would read aloud. Most of good current literature, other than novels, found its
way after publication into well-to-do Quaker households. In 1805, Susanna Moore of
Clonmel, on her deathbed, desired 'her children to be educated in plainness and guarded
in their reading'.!?” Friends were well read in history and travel. Although works of
fiction were banned, poetry, provided it was edifying, was permissible. In 1810, Robert

Fayle in a letter to his aunt, Mary Leadbeater, wrote that "poetry should not only be

124 Michael Quane, 'Ballitore School' in Journal of the County Kildare Archaeological
Society, xiv (1964-1970), p. 178.
125 Michael Quane, 'The Friends' Provincial School, Mountmellick' in Royal Society of
Antiquaries, Ixxxix, part 1 (1959), p. 89.
126 jbid.
127 Grubb papers in the possession of Nicholas Grubb, Castlegrace, Clogheen, Co.
Tipperary, Collection 2, no. 53.
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moral but beyond the reach of suspicion to the contrary. Poetry has much power over the
imagination as it is so deeply impressed in the memory'.}?8 The writing of poetry of
varying degrees of merit was practised by some. Samuel Fennell, Charles Dudley and
Mary Strangmen were among those who chose to express themselves through this
medium. As can be imagined, a great deal of this poetry was religious in character.
Quoted below are the opening verses of a poem written by Mary H. Strangman of
Melibrook, Clonmel on the death of Miss Eliza Clibborn, daughter of John Barclay and

Elizabeth Clibborn, Anner mill, Clonmel, and dated 12 June, 1829:

As we sat by the late patient sufferer's bed,

And gazed on the cold form of death that was there,

Were they tears of cold anguish that o'er it were shed,

And the sighs that were breath'd were thy sighs of despair?

Oh! no, it might be that a tear drop was falling,

At the thought that a dear loved companion was gone,
As memory past scenes and enjoyment recalling,
Dimm'd the eye, as it dwelt the pale relics upon.

But peace, holy peace, shed its influence round,
As we sat 'neath Thy canopy Heavenly Love!
Tt seemed as if listening to catch the glad sound
Of praises - high praises, ascending above 122

Letter writing and diary keeping were two favourite pursuits of the more cultured
Friends. Their correspondence reflects the same principle of plainness that was reflected
in other spheres of their lives, whereby they attempted to discard every superfluity and
every taint of flattery from their speech. According to Wigham, TLanguage at home and
school had to be watched with a great deal of care if the child was to keep to the singular
'‘thee’ and 'thou' of the old English and not to lapse into the 'you' which had become
general' . 130 They refused to use the traditional names for the days and months, as
previously stated, as they were considered to smack of pagan deities. Instead, Quakers

resorted to calling them ‘first day', 'first month' and so on. Deborah Grubb, in a letter

128 Grubb papers in the possession of Nicholas Grubb, Castlegrace, Clogheen, Co.
Tipperary, Collection 5, no. 58.
129 Clibborn papers in possession of Gwen Gray, Stradbally, Co. Waterford,
130 Maurice Wigham, The Irish Quakers (Dublin, 1992}, p. 46.
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addressed to her aunt, Mary Leadbeater in 1821 gives an interesting insight into her

attitude to this testimony when she wrote:

we will take up quarters with thee on the 6th night - for we must use the awkward
phrase and must not only pass it off with the best grace we can - yet we should not
quarrel with a language that supplies us with a brilliant medium of transferring our
ideas - and which now has arrived at a pitch of elegance that I think we will never
surpass. 131

Although these practices were still evident in the correspondence between John Grubb
and his brother Joseph, dating to the 1820s and 1830s,132 letters of Going family
members, dating from 1846, indicate that they had abandoned this practice.133 Although
this traditional phraseology may have been discarded by individual Tipperary Quakers by
this time, the Quaker notation for the days and months of the year was still in use up to
the time that the Tipperary monthly meeting ceased to exist in 1912.

Quakers have been convinced that one of the chief ways of showing reverence to
God was by studying his creation. The recreational activities of many Quakers in
adulthood, both men and women, especially their interest in the natural sciences, was a
direct consequence of the education they received. George Fox had proposed that
'teachers should teach "whatsoever things was useful and civil in creation", and that
languages should be taught along with the "the nature of herbs, roots, plants and trees."™
134 The school library at Ballitore was well stocked with books of a scientific nature, to
which, at the request of his son, who was a pupil there, an unnamed Grubb parent
presented a twelve volume work on The wonders of nature and art.13% 'The study of
botany, and the collection and naturalization of rare plants and trees, became a favourite

hobby of several Quakers, and the gentle science of horticulture appeared to them as a

harmless relaxation’. 136

131 Grubb papers in the possession of Nicholas Grubb, Castlegrace, Clogheen, Co.
Tipperary, Collection 5, no. 80.
B2 7 F. Carroll & Olive Goodbody (eds.), Extracts from the letters of John Grubb to
Joseph Grubb 1768-1844, (Dublin, 1966)
133 Going papers in possession of Tom Shanahan, the Bell, Cahir, Co. Tipperary.
134 Arthur Raistrick, Quakers in science and industry New York, 1950), p. 244,
135 Michael Quane, 'Ballitore School' in The County Kildare Archaeological Journal,
(1964-1970), p. 203.
136 jpid p. 243.
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Gardening could be said to be a hereditary occupation among Quakers. It was
encouraged in all Quaker schools since it promoted skill, neatness and order. Richard
Grubb of Cahir was one of those whose hifelong love for his gardens and hot-house
plants dated back to his schooldays at Ballitore.137 Tt was agreed that gardening tended
to the formation of industrious habits and taught the value of time.133 Wigham observed
that 'wherever land and opportunity allowed, Friends set out orchards and gardens',13?
and it is hardly surprising that many of them were experts in the cultivation of flowers
and herbs. In the interest of plainness, members were warned about 'superfluity and too
great nicety in gardens’,}#0 and that they should endeavour to 'plant or sett profitable
things rather than to make fine knotts, or make needless things only to satisfie a vain
cutious mind'.}4! An examination of the grounds of the former homes of Tipperary's
affluent Quakers would indicate that this advice was largely ignored. They were carefully
landscaped with rare shrubs and exotic trees, the fruits of their husbandry being still
visible to-day. Among others, the former Malcomson residences in Clonmel at Melview
and Minella and the former Grubb houses at Coolville and Clashleigh are particularly fine
examples of arboreal splendour. As Walvin notes 'though they (Quakers) disliked the
use of colour in their dress and their homes, they were at ease with the natural beauty of
a cultivated garden’. 142 The Watson garden at Summerville, on the outskirts of Clonmel,
which was laid down by Watson Quaker forebears, 1s still a showcase of floral excellence
and aestheticism.!*? Similarly, Anthony Whitten of Elmville, Clonmel had his garden
suitably landscaped.!** Among those who had botanical interests were Joseph Grubb,
who served as a trustee of the County Tipperary Horticultural Society,!#> and John

Barcroft Grubb, an expert on roses and plants, who built a great expanse of glasshouse

137 Geoffrey Watkins Grubb, The Grubbs of Tipperary (Cork, 1972), p. 122.
138 Mary Leadbeater, Annals of Ballitore, 1 (London, 1862), p. 209.
139 Maurice Wigham, The Irish Quakers (Dublin, 1992), p. 46.
140 National meeting, 1705.
141 National meeting, 1706.
142 Tames Walvin, The Quakers: money and morals (London, 1997), p. 119.
143 'Conserving a treasure’ in C.N., 28 April 2001.
144 ' The Clonmel connection' in C.N., 21 Sept. 2002.
143 Miscellaneous Bagwell Papers (Tipperary S.R. County Museum, Loan no. 40 item
329) .
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near Clonmel gaol.}4¢ Joseph Emest Grubb, in addition to being a keen gardener, was a
keen botanist who took a delight in searching for rare plants.

It is scarcely surprising, that some members such as George Shaw,147 Peter
Taylor!*® and Jane Lucas,!#? all of Clonmel, choose to earn their living as nurserymen,
selling seeds and other garden necessities. Quaker leisure interests were not confined to
plants. Some indulged themselves in the systematic collections of sheils, fossils, rocks
etc. In 1846, the curator of the museum of the Clonmel Mechanics' Institute publicly
acknowledged having received a case of moths from Miss Fennell of Rehill. 150

Some Tipperary Quakers were aiso interested in other branches of science.
Ernest Grubb, in addition to being a keen botanist and gardener, was a member of
various historical and archaeological societies, including the Royal Society of Antiquaries
of Ireland. Meteorology was another of his life-long interests. Isabel Grubb writing of

him stated that:

he kept a meteorological diary as a young man, and again regularly after 1899. One
of the first things he did when he was free from business was to arrange with the
Meteorological Office to supply them with weekly and monthly observations.
Besides the rain-gauge, thermometers, and barometers, he had a sunshine recorder,
the only one in the south-east of Ireland. 13t

Joseph Ernest's interest in meteorology was shared by his cousin, Joseph Henry, who, for
over forty years, supplied the local press with interesting records and statistics on
rainfall and other local chmatic conditions.

Another outstanding member of the Tipperary Society of Friends was the
daughter of Joseph Ernest Grubb, [sabel Grubb (1881-1972), the noted Quaker historian,

of whom her contemporary Olive Goodbody wrote:

there has been no Irish Quaker historian of the calibre of Isabel Grubb since the
time of John Rutty (1697-1774). Her grasp of the essentials of Quakerism enabled
her to place it in the varying Irish scene with its historical background, and her

146 G. W. Grubb. The Grubbs of Tipperary (Cork, 1972), p.86.

147.C A., 22 March 1815.

W48 Commercial Directory 1818, p.161.

149 C.G., 21 to 23 Feb., 1803,

150 7. £ P., 21 Feb., 1846.

131 15abel Grubb, .J. Ernest Grubb of Carrick-on-Suir (Dublin, 1928), p. 23,24,
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works are consulted by scholars of many countries in their search for a knowledge
of Irish Friends.15%

Apart from numerous articles on various aspects of Irish Quaker history, Isabel Grubb's
most important works include Quakers in Ireland [654-1900, Quakerism in industry
before 1800, an M.A. thesis, 'Social conditions in Ircland in the seventeenth and
eighteenth centuries as illustrated by early Quaker records’ and a biography of her father,
J. Ernest Grubb of Carrick-on-Suir. She also took a keen interest in the Historical
Library of the Society of Friends, and was responsible for much of the cataloguing in the
library, in addition to donating her large collection of manuscripts to it.

In 1805, Henry Tuke, a Yorkshire Quaker who spent most of his life in Ireland,
laid down three rules relating to amusements. He stated that Quakers 'should avoid all
those pursuits which tended to oppress and injure any part of the animal creation, to
abstain from such as were connected with a spint of hazardous enterprise and to avoid
those as exposed unnecessary temptations'.153 The Society issued frequent testimonies
with a view to regulating the behaviour of the members with respect to gaming and
horse-racing, and the frequenting of ale houses, 'practices which were considered
inconsistent with the gravity and sobriety required of the professors of Christianity'.
Hunting, shooting and fishing were considered vain sports. Leisure was not to be
employed in distressing the creatures of God for amusement. Play acting, music and
dancing were all regarded by Tuke as pursuits belonging to the vain and giddy world,
which projected ideas of a perverted morality and stirred up malevolent passions.

Throughout the history of the Tipperary meeting, the Society experienced
difficulty in enforcing such measures. Monthly meeting minutes provide many examples
of members being disowned as a result of their involvement in such practices. These
included Benjamin Fennell for 'keeping bad company, frequenting ale houses, playing
cards and gaming' (1709); Nicholas Grubb, for having 'acted in a stage play' {1836) and

William Greer for 'the practice of hunting and attending horse races, and engaging in a

152 Olive Goodbody, Isabel Grubb' in.JF H.S., diii, no. 1 (1972), pp. 3-8.

133 Henry Tuke, The principles of religion as professed by the Society of Christians
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feat of horsemanship with an officer on which wagers were placed’ (1850).13% Non-
Quaker sources provide further examples. As been stated in chapter six, some Tipperary
Quakers induiged in hunting game, a pursuit which according to Harrison was 'a vain
activity constantly condemned in the Friends' Minutes'.1>> An illustration, dating from
mid-nineteenth century, depicting '60 Grubbs out hunting together in the Golden vale of
Tipperary' appears in Geoftrey Watkins Grubb's work, The Grubbs of Tipperary, while,
in 1881, the Clonmel brewer, J. M. Murphy, held the position of Master of the Clonmel
Hounds, 1

Music was regarded as another of these 'hurtful and injurious tendencies' which
incurred the censure of the Society. As far back as the 1780s, the Polish born concert
violinist, Jozef Boruwlaski, entertained members of the Clonmel Society of Friends on
his tour of Ireland, an event which did not meet with the approval of all local Friends. 137
Some thirty years later, one Clonmel member who was not loath to express her antipathy
to this practice was Sarah Grubb. She addressed a letter expressing her disapproval of
some un-named Clonmel family who allowed music in their home.

My dear young Friends,

You will, I trust, excuse my assuring you that I was troubled of the sound of
music in your shop the evening I called to enquire after the health of your family. T
did not intend to expostulate by letter as I had not verbally but I have not been at
ease in my mind without assuring you that I believe our religious society when
gathered out of the vanities of the world had also to relinquish music and I much
desire that your dear youths and children may not practise it. I have long felt
interested in the welfare of your family and can truly say I love you and in love 1
can subscribe myself your friend. S.G.158

In 1838, a minute of the Tipperary monthly meeting!3® noted that 'the practise of music
and dancing was encouraged by the heads of a family and attendance at other places of

worship', and it was felt that the matter was of sufficient concern to 'extend a needful

154 R T.M. Minutes of men's six weeks meeting 1694-1724; Testimonies of disunion,
1797-1825 (F.HL.D., MM X 01; 1825-95 MM X 02).
133 Harrison,. Cork city Quakers, p. 64.
136 C.C., 9 May 1784.
157 'Shut out from a busy world?' in Clonmel Nationalist, 8 Jan. 2000.
138 Grubb Colfection, Box 44, SB.G. 2, letter dated 27th day 6 month, 1814.
(FHL.D).
159 R.T.M., Minutes of men's monthly meetings, 1818-1849 10th day 5 mo. 1838
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care.' It was also brought to the attention of the quarterly meeting which had the minutes
printed and distributed. 1%V A subsequent monthly meeting recorded that the practice had
been abandoned by the individuals in question, ¢! but it would appear that this optimism
was misplaced.

Differences in social life became more marked among Friends than in the
previous century. While many remained devoted to the teachings of the Society and
continued to live sober and industrious lives, others were dedicated to a rich pieasure-

seeking existence;

In the South, Friends were landowners, millers, farmers and shopkeepers. Some
were very wealthy and indulged in ostentatious luxury. A great number, especially
the younger generation, were nominal Quakers, spending their time in a round of
social engagements. 162

One such family was that of Richard Grubb of Cahir Abbey and proprietor of
Cahir mills. John Grubb Richardson of Lurgan who married Helena, Richard's daughter,
said of her that she was 'brought up in a gay family, and loved and admired by the
fashionable circle which surrounded her' 163 Years later Helena's daughter's experiences

at Cahir Abbey were recalled:

I grew up among my rollicking uncles at Cahir Abbey. It was an atmosphere in
which practical jokes were the order of the day. The ‘Cahir Abbey Laugh' won for
itself a name throughout the county. It was long and hearty. One day my
grandfather was waiting in his carriage outside the front door for his youngest
grand-daughter, who did not appear. At last she came demurely down the steps
and took her place in the carriage with the rest. Not until they reached their
destination was it discovered that an uncle had dressed up in the gown, bonnet and
cloak of his niece, and left her in bed in the Abbey. 164

In contrast with the former owner, Joshua Fennell, the younger Grubbs indulged
themselves in hunting, riding, dancing, music, and amateur dramatics, in addition to
patronising various hunt balls. A crisis came when Richard Grubb Jr. (1812-1886)

purchased a piano and built on a room to his house for the purpose of holding musical

160 jpid, 8 mo. 1838.
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evenings. As a young man, born with an innate love for singing and music, he was
appalled to hear a minister at meeting 'extol the burning of viols and virginals and other
forms of music as a sacrifice for conscience sake, well pleasing to God'.1%5 He was
reputed to have said, 'That's not the God T want to follow and love'. Later, he was to
acquire a collection of Wesley hymns which were to have a great influence on developing

his spiritual life. He found their poetry and rhythm uplifting in contrast to the 'often

dispiriting prose he was accustomed to hear in so many Quaker circles'. 166

Visitations from individual members and a deputation from the local meeting
failed to dissuade the Grubbs to relinquish and remove their piano, and to cease
attending balls and dances. On 28 November 1844, the Tipperary monthly meeting

issued the following certificate of disownment:

Whereas it has been the care of the Society of Friends, or people called Quakers,
to endeavour to guard its members from all amusements or entertainments of a
hurtful and injurious tendency, AND the practices of music and dancing are
pursuits belonging to the vain and giddy world, being utterly at variance with our
principles, the Society has declared its entire disunity with them. And whereas
Richard Grubb, Jnr., and Maria his wife, who had their birthright and were
educated in the said Society, have introduced and encouraged the practices of
Music and Dancing in their house, and have also attended those hurtful and
injurious entertainments called Balls at which Music and Dancing form a chief part
of the amusements, they have therefore been the subjects of much concern to the
body, and have repeatedly been visited by appointment of this Meeting, and much
affectionate labour used to persuade them to relinquish these things, and to
convince them of their hurtful tendency.

But the care thus extended not having produced the desired effect, as they declined
to discontinue the practice of Music nor would they agree to refrain from attending
Balls, WE therefore feel it our duty to testify against their conduct, and WE DO
HEREBY DISOWN the said Richard Grubb Jnr., and Maria his wife to be
members of our religious Society; yet we desire they may be favoured to see the
inconsistency of these practices with the Christian character, and that by submitting
to the visitations of Divine Love they may be led into that live of self-denial and
devotedness to their Creator, which is acceptable in His sight.
Signed by William Davis (clerk), 167

165Geoffrey Watkins Grubb, The Grubbs of Tipperary (Cork, 1972}, p. 136.
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Writing about the events which led up to their disownment, Isabel Grubb stated
that 'about 1836 an attempt was made to check the tendency to find pleasure in music'
and 'it was this increased stringency that resulted in a break which proved io be one of
the "regrettable incidents" of Quakerism'.'%® Unfortunately, she does not qualify this
assertion, and while this may have been an over-statement, the incident typified the
polarisation which was taking place in the ranks of Tipperary Quakers. It is difficult to
say what implications this disownment had for the local Quaker community. In the years
that followed there was a marked increase in the number of resignations, most notably
among the Grubb families, but it is unlikely that all of these can be attributed to this
‘regrettable incident’. There would appear to have been a certain degree of bias exercised
against the family. Twelve years previously, a Stanhope piano, the property of Charles
Going, a neighbour of Richard Grubb, was publicly auctioned,1? an event that passed
without comment. The fact that the Grubbs of Cahir were one of the most prominent
Quaker families in the county meant that their ‘frivolous' behaviour, which they refused
to abandon, was seen as a grave source of scandal with conservative elements within the
Society. The consensus of the meeting was that it was duty-bound to uphold the
reputation of the Society; consequently they were expelled.

Leaving Home

When a member decided to move elsewhere, the meeting issued a certificate of
removal on behalf of that member which was sent to the meeting where the member
intended to take up residence. These certificates of removal were similar to those issued
by Irish trade guilds down to the 1840s. These were important documents. In the case of
adults they acted as testimonies for the bona fides of the individual concerned, while in
the case of children or minors they served to remind the meeting to which they were
moving of its responsibility for their moral weifare. When Anne Grubb left her home in
Mountmellick to take up an apprenticeship with her uncle Robert George Grubb in

Clonmel, the following certificate of removal was sent to the Clonmel meeting;

168 Isabel Grubb, Quakers in Ireland 1654-1900 (London, 1926), p. 126
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Anne Grubb, daughter of John and Elizabeth Grubb, having a considerable time
since removed to reside within the company of your meeting, we certify that she is
a member of our religious society and from her young tender age when leaving us
it seems unnecessary to say more than recommend her to your Christian care and
oversight - and remain your friends.

signed on behalf of the Mountmellick men's and women's meeting held on 23rd

day of first mo. 1823
Nathan Neale, Jr.
Anne Beale

(Clerks). 170

Certificates also served to forewarn that the individual concerned had not
honoured his or her obligations. Two years later, when the bakery business of John
Grubb, Anne's father, collapsed in Mountmellick, he decided to take up residence in
Clonmel. Since he left without putting his affairs in order, the Mountmellick meeting
refused to issue him with a certificate of removal. It stated that 'John Grubb is not
entitled to a certificate of removal unless he has been dealt with by this meeting for his
misconduct and such condemnation received from him' as was to the satisfaction of the
Mountmellick meeting.!7!

Burial

The principle of plainness also governed Quaker burial practices which were
generally marked by a lack of finery and display. Sarah Lynes Grubb, commenting on the
burial customs in Clonmel, speaks of the corpse being placed in a neat, plain coffin and
then placed in a neat convenient carriage so as not to be at all visible. It was expected
that burials, apart from scripture readings, should manifest ‘as much stillness as may be’,
and excessive expressions of grief were frowned upon. Elizabeth Clibborn records how
mourners disapproved of Mary Dudley's behaviour at the burial of Hannah, Mary's
daughter. 'The interment was remarkably solemn. Her dear mother kneeled on the coffin
and supplicated, to the surprise of many'.172 All unnecessary displays of mourning and all

ceremonial pomp were discouraged. Moumning clothes were proscribed on the grounds

170 R M.M. Removal certificates 1798-1827 (F.H.L.D., MM V K2),
171 R MM. Minutes of men's monthly meeting, 1818-1836, 29th day 12th mo. 1825
(FHLD., MM V AB).
172 Elizabeth Clibborn's diary, Anner mills, Clonmel (FHL.D), p. 25.
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of unnecessary expense at a time when the mind should be left as much as possible
undisturbed, and also on the grounds that the will of providence should be accepted with
cheerful submission. The graves of many of those whose remains lie in Tipperary's
Quaker graveyards are unmarked. This is because, in the early days of Quakerism, tomb-
stones were forbidden on the grounds that they were displays of unnecessary ostentation.

In the words of Wordsworth:

A heaving surface, almost wholly free
From interruption of sepulchral stones
The lingering gleam of their departed lives
To oral records and the silent heart.173

However, during the nineteenth century it became necessary to adopt such stones
in order to define the position of the grave, with a view to satisfy the surviving relatives
and to safeguard against an inadvertent opening. In 1880, it was ordained that every
headstone was to consist of a rectangular limestone slab, uniform in respect of the
materials, height, size and lettering, to guard against any distinction being made in that
place where 'rich and poor meet together’. The stones were to be 36" in height, plain on
top and 24" in breath. Only the name, age and time of death of the individual in plain
roman numerals was recorded. 17 All eulogistic inscriptions were forbidden. They are
visible reminders of a wider testimony which advocated simplicity and plainness in all
aspects of living.

A changing world

An examination of the records of Tipperary meetings indicates that the efforts
made by the local Quaker community to preserve their distinctive lifestyle met with
increasing difficulties. From 1694 on, the minutes regularly contain references to
members being censored or disowned for unacceptable behaviour. As Walvin has
observed, 'During the course of the eighteenth century, popular and high-brow culture
was enhanced, like social life in general, by the diffusion of new material artefacts. The

proliferation of books, commercial theatres and music, of spa towns, assembly rooms,

173 The excursion - the churchyard, 11.603-610 in John Morley (ed.), The complete
works by William Wordsworth (L.ondon, 1888), no page number.
174 R T M. Minutes of men's monthly meetings, 18th day 3rd mo. 1880 (F.H.L.D., MM
X AB).
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racecourses and other commercial delights all provoked fresh Quaker instructions'!”>

The yearly meeting of 1793 felt obliged to issue the following advice:

it appears that a spirit of libertinism is rushing in, and laying waste the testimony
which we have been called to bear against the attendance of vain sports, places of
diversion and gaming, as well as the unnecessary frequenting of taverns, and other
public houses, and excess of drinking, amongst these veils enumerated, hunting and
sporting with dogs and guns seems to have increased among the youth and others.

The meeting also adverted to the hurtful aspects of such practices as stage-plays, gaming
and horse-races.

In the following century as the world experienced rapid industrial change,
commercial and philanthropic activities brought Quakers into contact with a wider
world. Some became increasingly rich and experienced growing difficulties in adhering to
the frugal lifestyle demanded by the Society; others felt they were entitled to enjoy a
standard of Iiving commensurate with their new-found wealth. Furthermore, the hardcore
Quaker definition of the world as a corrupt place and the belief that the Society was the
only refuge from evil, was not shared by all its members, especiaily its youth. From the
very beginning, members were disowned for adopting a lifestyle at variance with Quaker
principles, a matter which will be discussed further in chapter 8. Exercising the ultimate
sanction of expulsion apparently had little effect in quelling such practices. After the
reforms of 1860, the regulations in relation to leisure pursuits and the dress code were
discontinued. It was an admission that the younger members no longer considered them
relevant in a changing world. However, some of these reforms were only grudgingly
accepted. In 1879, when the sub-committee of the Mountmellick school recommended
that music be taught, a minute from the Munster quarterly meeting the following
September said: ™Much regret has been expressed at the information of music being
introduced at Mountmeliick School, and the reconsideration of it by the committee’. In

reply, the committee stated that the matter had received serious consideration and that

175 James Walvin, Quakers: money and morals (London, 1997), p. 36.
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the teaching of music was necessary for the welfare of the school.}7¢ The teaching of

music was not introduced to the Newtown school until 1890.177

Some prominent Tipperary female members

The power that women had within the Quaker organisation was one of its
striking elements. As Brannigan observed the doctrine of the inner light encouraged 'an
attitude of individuality and responsibility,!7 while the Society's egalitarian principles
gave them the necessary confidence to overcome the inequalities of their sex in society.
George Fox and his wife, Margaret Fell asserted that women had every right to testify to
God's word, and also advocated a women's business meeting permitting women greater
participation within their community.

From its beginning, Quakerism renounced formal worship and a professional

clergy:

The elimination of an ecclesiastical hierarchy meant the absence of any
institutionalized authority whose agents might enforce a gender ideology within the
community. Both early decisions to forego dogma and a clergy, helped establish a
climate of acceptance for women among the Quakers virtually unique in European
life in the seventeenth century.17?

Walvin has pointed out that:
Women had been prominent in their ranks from the founding days - indeed, their
enemies were quick to point out how numerous and vocal Quaker female
preachers were. Statistics confirm this presence. Wherever historians have analysed
data, women formed a substantial part of the active community. They shared the

miseries of persecution, bore a comparable burden of social disgrace and worked
vigorously in local meetings. 180

They had to withstand the ridicule and scorn which sometimes greeted their efforts.
Their public preaching was often a source of entertainment for the bemused onlookers.

Dr. Johnson's quip delivered in 1763, reflected a widespread attitude - 'Sir, a woman's

176 Maurice Wigham, Newtown School, Waterford. A history 1798-1998 (Waterford,
1998), p.68
177 ibid p. 77,
178 Cyril Brannigan, 'Quaker education in 18th and 19th century Ireland' in Irish
educational studies, iv (1984), p. 57.
179 Susan Mosher Stuard 'Women witnessing: A new departure’ in Elizabeth Potts
Brown and Susan-Mosher Stuard (eds.) Witnesses for change. Women over three
centuries (Rutgers State University Press, 1989), p. 12.
180 James Walvin, The Quakers: money and morals (London, 1997), p.39

385



preaching is like a dog's walking on its hind legs. It's not done well; but you are surprised
to find it done at all'. Worst still, many of these early ministers suffered persecution,
physical abuse and imprisonment.

Tipperary Quakerism produced or was associated with some of the most
remarkable ministers in the history of the movement in these islands. One of these was
Abigail Boles (1684-1752).181 Her most ambitious undertaking took her to America in
1726, where she ministered extensively in the eastern states.!32 The close of the
eighteenth century saw the emergence of three ministers, who according to Rufus Jones
'did much to bring depth to the spiritual life of the Society'.133 Mary Dudley (1750-
1823),184 Sarah Tuke Grubb (1756-1790)!85 and Sarah Lynes Grubb (1773-1842)186
were all English-born, and all three married prominent Clonmel Quakers. Participation in
the affairs of the Society 'offered a magical escape, for an able woman, from the narrow
confines of domesticity. As Elizabeth Clibborn, an overseer of the Clonmel meeting
whose duties included overseeing the discipline of the members, candidly admitted. such

journeys were a relief from domestic pressure. 'T have hesitated about leaving my little

181 She was born in Limerick in 1684, one of sixteen children by James and Dorothy
Craven. In 1719, she became the third wife of John Boles of Woodhouse.
182 John Grubb (ed.), Annals of Limerick from the first convincement of Friends in
1655 compiled by Joseph Richard Gough (Limerick, 1996), unpaginated.
183 Rufus Jones, The later periods of Quakerism, i (London, 1921), p. 100
134 She was born, Mary Stokes, in Bristol. In her youth she was a friend of John Wesley
and an ardent Methodist, who tried to dissuade her from joining the Friends. She also
met with the disapproval of her mother, who was later reconciled having heard Mary
speak at a meeting. At the age of twenty, when keeping school, she met Robert Dudiey.
Dudley was a thirty-five year old prosperous Clonmel mifler, who had been twice
married and the father of six surviving children.
185 Sarah was bomn at York in 1756. She was the daughter of William and Elizabeth
Tuke, members of a well-known Quaker family. Her father was a prominent tea
merchant who was instrumental in setting up the York Retreat for the treatment of the
insane, Sarah became involved in missionary work in the north of England and Scotland.
In 1782, she married Robert Grubb of Suir Island, a Clonmel miller.
186 She born in 1773 at Wapping near London and educated at Islington by the Friends'
school and orphanage of Islington, where she was one of its brightest pupils. At the age
of fourteen she was recommended by the school to help in the care of the children of the
widow, Sarah Grubb of Anner mills. She returned to England in 1793 and remained there
until 1803, in which year she returned to Clonmel and married John Grubb, who ran a
successful grocery, in partnership with his brother, in the town.
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flock as they have been poorly but the prospect brightens' 137 Nevertheless, the call to
minister was a demanding one. Allowing no domestic or feminine duty to deter them
from their high calling 'these remarkable women left the comfort of their homes and the
companionship of their husbands and family to face the hazards and hardship of the
roads't®8 for long periods. As has been stated, in 1725 Abigail Boles embarked on a two
year visit to America, '8 while, in 1788, Sarah Tuke Grubb, despite her frail health,
accompanied by Mary Dudley and some others set off on 'a journey in honour of the
great cause' visiting Holland, France, Germany and Switzerland. Nearly twelve months
later they returned to Clonmel, 'after a journey of 2,500 miles attended by many
difficulties."t 0

Their travels were often undertaken without regard for their physical well-being
or the strain placed on their domestic responsibilities. It would appear that the strain of
her prolonged travels on the continent proved too great for Sarah Grubb, since she died
some months after her return. An arduous journey to the continent, referred to above,
was undertaken at a time when Mary Dudley was in very delicate health, and her
youngest child was a mere ten weeks old. Between the years 1779 and 1789, she was to
give birth to eight children. Although she was continually plagued with guilt from being
parted from her young family, she embarked upon a sequence of onerous and unrelenting
travels in the ministry.'?! After the death of her husband in 1806, she moved to England
with her family, where she continued her ministry. Jones considered her as one of the
greatest and most influential of the women preachers of the eighteenth century.!%2 He
claimed that her ministry throbbed with an evangelical passion and that ‘she brought with
her into the Society of her adoption a fervour and a dynamic quality in every way like

that which marked the founders of Methodism', 93

187 Blizabeth Clibborn's Diary, 1807-1813 (F.H.L.D.), pp. 18, 27.
188 Geoffrey Watkins Grubb, The Grubbs of Tipperary, p. 91.
139 Anon. "Friends travelling in Ireland 1656-1765' in J.F.H.S., x (1913), p.227.
190 Lindley Murray (ed.), Some account of the life and religious labours of Sarah
Grubb (Dublin, 1782), p. 180.
191 Elizabeth Dudley (ed.), The life of Mary Dudley (London, 1825),
192 Rufus Jones, The later periods of Quakerism (London, 1921), p. 198.
193 ibid, p. 278.
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The most famous of all was, arguably, Sarah (Lynes) Grubb. In 1794, she was
accepted as a minister by the Clonmel meeting and in the same year, in the company of
Mary Dudley, she paid a visit to different parts of the Leinster province. In the
succeeding fifteen years, she continued her ministry throughout Ireland, during which
time she became one of the most noted preachers in the Society. By 1818, her religious
calling impelled her to return once more 'to an English locality which seemed distinctly
pointed out to her.''%* Together with her husband, who abandoned his partnership in the
grocery, and her three children, she set up residence in Suffolk. On 16 March, 1842, she
died having been a minister for fifty-two years. She was a very much in the quietist
tradition of Friends, and although she was initially reluctant to accept her calling, she
overcame her hesitancy to establish a reputation as an outstanding minister.

Many Quaker women who were active in the affairs of the Society as ministers
and overseers were plagued by feelings of spirttual inadequacy. The biographies of Mary
Dudley and Sarah Tuke Grubb,193 are full of the 'deep baptisms of spirit'.!96 Mary

Dudley tells of her first experience of speaking in meeting in the following words:

My spirit bowed in reverence before the God of my life and a few woes so settled
(on my thoughts) that I could not in any way shake them from me. I sat and
trembled exceedingly and desired to be excused, till a valuable Friend from
America, then on a religious visit ...... stood up and spoke so encouragingly to my
state, that when he closed, I stood on my feet and the words impressing my mind
seemed to run through me as through a passive vessel. 17

Mary Dudley was not alone to be beset by agonising doubts. Likewise, Sarah Tuke
Grubb spoke of suffering days of 'deep probation' and frequent desertions of spirit’.19%
Sarah Lynes Grubb also experienced much spiritual anguish. Writing of her work in

Ireland she says, ‘the meetings here have been times of great digging; the spring of life

194 Rufus Jones, The later periods of Quakerism, p. 94.
193 Elizabeth Dudley (ed.), Mary Dudley (London, 1825); Lindley Murray (ed.), Some
account of the life and religious labours of Sarah Grubb (Dublin, 1782).
196 Edward Grubb, "The evangelical movement and its impact on the Society of Friends'
in Friends' Quarterly Examiner, no. 229 (1929), p. 7.
197 Isabel Grubb, ‘Quaker ministry in Ireland' in Friends’ Quarterly Examiner, dxiii, no.
251, pp. 261,62
198 Lindley Murray (ed.), Some account of the life and religious labours of Sarah
Grubb (Dublin, 1792), pp. 47, 48.
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lies low, and that of the ministry in union with it but through a great deal of labour, the
power made its own way, even into some dominion, in each meeting'.!9%

Margaret Grubb (1751-1829), wife of Samuel Grubb of Clogheen, frequently
referred to the ‘tediousness' of family visits. In 1811, writing of her ministry to Dublin she
stated that by May of that year she had visited some fifty families, and that if the
remainder received a visit the number would reach an estimated one hundred and thirty
in total. She also appears to have had reservations about the efficacy of this practice
when it appeared to her 'like a long journey and a wilderness travel'’ 290 Elizabeth
Clibborn felt herself ill-equipped for the office of overseer, a position which has been
explained in chapter 1. The stress of answering queries in the preparative and monthly
meetings was a source of ‘mortification’ to her but, nonetheless, regardless of her own ill-
health and that of her children she was prepared to accept the arduous undertaking of
travelling to meetings. 201

Stuard states that 'women extended the voice they had gained as ministers of the
spirit with the practical skills learned in their own local meetings'.2%2 Tn Ireland the first
National Women's Meeting was held in 1678 and continued annually until after 1903,
following which men and women always met together.293 The position of the women's
meeting, as has been pointed out in chapter 1, was a subordinate one. Nonetheless,
women's meetings managed their own agenda and selected their own priorities. 204
Meetings provided them with considerable practical and administrative skills. They
chaired meetings, wrote reports, kept accounts, distributed funds and made decisions,
Some of these women, on the death of their husbands, continued to successfully operate

the family business. The most striking example was Sarah Pim Grubb (1746-1832) who,

199 A selection from the letters of the late Sarah Grubb (formerly Sarah Lynes)
(Sudbury, 1848), p. 207
200 Grubb papers in the possession of Nicholas Grubb, Castlegrace, Clogheen, Co.
Tipperary, Coilection 1, no. 53.
201 Tsichei, Victorian Quatkers, p. 95.
202 Stuard, "Women witnessing: a new departure' in Elizabeth Potts Brown and Susan
Mosher Stuard (eds.), Witnesses for change. Women over three centuries (Rutgers State
University Press, 1989), p. 15.
203 Wigham, The Irish Quakers, p. 36,
204 Quinlan, ‘Genteel revolutionaries ctc.’, p. 10.
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when her husband, John, died in 1784, undertook the onerous responsibility of operating
a huge concern such as the Anner mills.

Hempton and Hill argue that ‘for a time Quaker women in Ireland were changing
roles in society .... this came about because Quakerism was new and tentative for some
years before it settled down, became institutionalised and reverted to the patriarchal
norms and expectations of society'.2’> It has been argued that 'the phenomenon of
women preachers was a transient one...and by the middle of the nineteenth century
women were directed away from areas of influence in the policy making or debates on
the doctrines of the Church towards what were considered more female areas of teaching
and background supportive work'2% This observation reflected the situation in
Tipperary. While no subsequent female minister achieved the same degree of prominence
as the above mentioned,27 the nineteenth century offered further opportunities for
Quaker women to render service in the broader community. In her work on Victorian
feminism Phillipa Levine has written that 'many of the best known feminists of the period
were the daughters of small but active communities of Quakers ... known for their
radicalism and interest in social conditions and welfare'. 208 Their Trish counterparts were
recognised as being to the fore in philanthropy, suffrage and women's activism.
According to Dora Mellone, 'the Society of Friends was as prominent in the history of

suffrage in Ireland as it was in every good work'.20%

205 David Hempton and Myrtle Hill 'Women and Protestant minorities in eighteenth
century Ireland' in Margaret Mac Curtain and Mary O'Dowd (eds.) Women in early
modern Ireland (Edinburgh, 1991), p. 192.
206 Mac Curtain and O'Dowd (eds.), Women in early modern Ireland, p. 9.
207 The last member to hold such a position was Rebecca Grubb of Carrick-on-Suir who
died in 1907. The last Tipperary-born Quaker to hold this position was Rebecca's grand-
daughter, Tsabel Grubb. Her career in the ministry lies outside the scope of this study.
208 Phillipa Levine, Feminist lives in Victorian England: private lives and public
commitment (Oxford, 1990), p. 32; Maria Luddy, Women in Ireland, 1800-1918 (Cork,
1995), p. 240.
209 ¢ited in Cliona Murphy, The women's suffrage movement and Irish society in the
early twentieth century (New York, 1989), p. 17: also Maria Luddy, Women and
philanthropy in nineteenth century Ireland (Cambridge University Press, 1995); Mary
Culien and Maria Luddy, Women, power and consciousness in 19th century Ireland
(Dublin, 1995); Carmel Quinlan, 'Genteel revolutionaries: The lives of Thomas and Anna
Haslam', unpublished Ph.D. thesis (U.C.C., 1999).
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The extensive work of Tipperary women Quakers in philanthropy has been
discussed in chapter 6. Their most notable achievements included such worthwhile
ventures as the Clonmel Charity School, the Clonmel Lying-in Institution and their
dedicated work during the great famine. Benefactors to such worthy endeavours
included the wives and daughters of all the town's leading families.21® Apart from
administering various charities, providing teaching and nursing services, Tipperary
Friends also gave financial support to a variety of causes from the abolition of the slave
trade to the Dublin Women's Suffrage Association. Rebecca Grubb of Carrick-on-Suir
(1821-1907) typifies the contribution made by many such Quaker women. She devoted
herself to helping the poor of the town, giving medical advice, and, for many years,
running a charitable maternity association. She was also interested in ‘'modern intellectual
movements' becoming particularly interested, as has been previously stated, in the
temperance movement.

Carmel Quinlan, while conceding that Elizabeth Clibborn experienced a conflict
between the duties to husband and children and the desire to minister at meetings,
nevertheless, feels that she was ‘indicative of how far the Quaker women succeeded in
expanding their roles seemingly within the boundaries of contemporary society' 211 As
has been shown, the same could be said of many others who made a significant
contribution to promoting the aims of their own Society and the welfare of others.
However, as Isichei points out ‘the equality of men and women in Quakerism was more
apparent than real, but the powers open to women were so large compared with their
restricted role in other religious - or, for that matter, secular organisations'.2!?2 Walvin
supports this view when he states that ‘the Society of Friends did not offer women

genuine equality, but it certainly granted more autonomy than could be found

210 Among those mentioned were Anne Maria Baker, Rebecca Banfield, Etizabeth and
Margaret Clibborn, Elizabeth, Rebecca and Susanna Davis, Anna and Elizabeth Fayle,
Anne, Elizabeth, Hannah, Jane, Sarah, Lydia and Susanna Grubb, Elizabeth Greer,
Hannah Hancock, Sarah and Jane Jacob, Charlotte and Eliza Maicomson, Anne B.
Murray Sarah Strangman, Anne Taylor and Margaret and Sarah White.
21t Carmel Quinlan, ‘Genteel revolutionaries: The fives of Anna and Thomas Haslam',
unpublished Ph. D. thesis (U.C.C., 1999), p. 13,
212 [sichei, Victorian Quakers, p. 107.
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elsewhere' 213 In the opinion of Hempton and Hill such women 'were generally willing
participants in a religion which offered both domestic piety and new avenues of public
service' 214

Contrasting lifestyles

As has been stated in chapter 1, Tipperary's original Quakers were predominantly
former soldiers, yeomen and artisans, the majority of whom lived in humble
circumstances. By the nineteenth century they had, for the most part, become
comfortable and successful members of the middle classes, with no members drawn from
the aristocracy and few from the working classes. Unlike early Friends, wealthy Quakers
lived in large houses, were tended by numerous servants, and enjoyed a high standard of
living. Not all enjoyed financial success. A number failed in business and their
dependants were in receipt of financial assistance from the meeting. The community
consisted of those who clung to Quaker values, while others, to a greater or lesser
extent, had abandoned Quaker testimonies.

So little is known of most Tipperary Quakers that it is not possible to present a
comprehensive picture of their lifestyles. Among the few exceptions are John Ashton
(1662-1741), a famer, who was born in Chester, and Joseph Ernest Grubb (1843-1927),
a merchant, of Carrick-on-Suir. Born almost two hundred years apart, while their
lifestyles reflect the changes that had taken place in the intervening period, they also
illustrate the consistency of Quaker religious practice. Whereas John Ashton was one of
the first generation of Quakers to settle in the county, Joseph Ernest Grubb's family was
the last of five generations to live there. John Ashton, like many of his contemporaries,
including John Grubb, the progenitor of the Grubbs in Ireland, was not a Quaker when
he came to Ireland. Ashton was educated in the Church of England, but was converted in
his fortieth year when he and his wife attended a Quaker meeting at Birr; on the other
hand, Joseph Ernest was raised in a strong Quaker tradition. Coincidentally, both lived

approximately the same distance from their place of meeting. While Joseph Ernest rode

213 Walvin, The Quakers: money and morals, p. 39.
214 Hempton and Hill, p. 208.
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to meetings in his gig from his residence at Seskin, near Kilsheelan, John Ashton and his

wife attended the meeting held at Birr, twice in the week:

They generally walked thither, seven miles, along a very bad road, and had a river
to wade through. This river, in winter, was often frozen, and they were obliged to
break the ice to admit them to pass it; and he has wept to see his wife's legs
wounded and bleeding, on coming out of it. 213

Both were dedicated members of their Society and did much for the less
fortunate. While Joseph Ernest's philanthropic activities have been referred to in chapter
6, according to Mary Leadbeater, John Ashton's 'increase of wealth enabled him to
indulge the natural benevolence of his heart in acts of generosity and hospitality.?16 At
the age of sixty two, John Ashton became a travelling minister. In 1733, he attended the
yearly meeting in London, and paid a visit to several meetings in England and to Friends
in Scotland. Although Joseph Ernest never had the distinction of serving as minister, a
position which has been described in chapter 1, he was nevertheless a member of
international standing in the Society of Friends. He was in his eighty-fourth year when he
travelled to London to attend a Friends’ conference. While descending a stairs in the
meeting hall, he suffered a fractured hip from which he never fully recovered.

Both lived through periods of political turmoil and were prepared to make
sacrifices and take risks in pursuit of their principles. John Ashton endured imprisonment
in Clonmel gaol for non-payment of tithes, while the staunch pacifist, Joseph Ernest,
extended the hospitality of his house to members of the opposing forces during the war
of independence of 1919-21 .

Both were hardworking and industrious. During Ashton's confinement in prison
he learned to make garters and laces, while Joseph devoted his energies to promoting the
commercial traffic on the river Suir. Initially, John Ashton eked out a meagre existence
from farming. It was said that when he joined the Society he was 'in low circumstances'

but 'his circumstances grew better, his industry being blessed' 217 whereas J oseph Ernest

215 Mary Leadbeater, Biographical notices (London, 1823), pp. 202, 203.
216 jpid p. 203.
217 ibid, p. 202.
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came from a secure, comfortable background, inherting considerable commercial
property in Carrick-on-Suir and Clonmel.

Circumstances allowed Joseph Ernest to play a much wider role in the society in
which he lived. As has been stated in chapter 6, he served as a member of various
statutory bodies, was appointed a justice of the peace for Tipperary, and was elected a
member of the Carrick-on-Suir urban district council and the Tipperary S. R. county
council, having the honour of being its third chairman. Both John and Joseph Emest
were men of boundless energy and robust health and they dedicated their lives to their

religion and to the society in which they lived.

To summarise, Tipperary's Quakers, like their brethren elsewhere, adopted a
distinctive manner of behaviour, speech and dress m an attempt to safeguard their
religious beliefs. Their efforts were reinforced by advices from the yearly meetings and
through the scrutiny of the Jocal meetings. Their distinctive lifestyle set them apart from
the world, and while they lived in the county, it could be said they were not wholly of it.

The provision of a Quaker education was one of the priorities of the Society of
Friends. In addition to transmitting religious values, all Quaker schools had a vocational
element, designed at imparting skills that would help them earn a living. The Tipperary
Quaker community made a distinguished contribution to education. They set up a school
for the children of their own meinbers, while Sarah Grubb was the founder of an
exclusive school for girls which won a reputation for excellence. Tipperary Quakers were
also instrumental in establishing the Munster provincial school at Newtown, providing
financial support and forming part of its administrative committee. In addition to these
ventures, local Quakers ran pay-schools and their philanthropy led them to set up and
support the Clonmel charity schools.

Every effort was made to secure apprenticeships for the children of Tipperary
Friends, providing financial assistance for those who needed i, looking after their
spiritual and physical welfare, and later asststing them to find suitable employment. The
occupational profile of Tipperary's Quakers changed radically over the centuries. In the
early days its members consisted chiefly of huinble artisans and small farmers but by the
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beginning of the nineteenth century there was a preponderance of factory owners, traders
and shop-keepers. Some found employment chiefly as supervisors or in a managerial
capacity with their more successful Quaker brethren, while others opted for a career in
the professions, in such fields as teaching, medicine and the public service.

Preparations for marriage were carefully regulated and supervised by the Society.
Parents had the responsibility of ensuring that the children married within the Quaker
fold. In many cases that union was subject to financial arrangements which helped to
provide additional capital for business ventures, and to make provision for the wife and
any subsequent children. The primary role of parents was to rear their children as
staunch, upright Quakers, and to instil in them a spirit of industry. Quaker values were
transmitted through daily family worship, bible reading and books of a rehgious nature,
the last mentioned being purchased in bulk by the monthly meeting for distribution to its
members.

Simplicity and plainness were the hallmarks of the Quaker dress code. The
frequent admonitions issued by the monthly meetings to members who were in breach of
this testimony indicates the difficulty they had in ensuring conformity. Their houses and
furnishings, like their clothing, were also expected to comply with the same lack of
ostentation. The humble dwellings and functional furniture of early Friends were replaced
by the more ostentatious residences erected by the more affluent members of Tipperary's
Quaker community which began to make their appearance towards the end of the
eighteenth century. The declining popularity of biblical names and the acceptance of
those with a more popular cuirency also reflected the growing identification of many
Quakers with the outside world. By the nineteenth century fewer efforts were being
made by the meetings to enforce these standards.

Leisure activitics were largely influenced by schooling. Many Quakers enjoyed
exploring the practical sciences and the wonders of the natural world. The moderation
with which Quakers celebrated the rituals of birth and death was further evidence of their
efforts to achieve plainness and simplicity. The many unadorned headstones in
Tipperary's Quaker graveyards stand in silent testimony to such ideals in all aspects of
their lives. However, the broadening of popular cultural activities in the eighteenth and
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nineteenth centuries proved irresistible attractions for many of Tipperary's young
Quakers.  Frequent admonitions and disownments illustrated the difficulties of
matntaining their self-imposed isolation in a changing world. In addition to greater social
opportunities, the Society's difficulties were compounded by their increasing wealth. By
the middle of the nineteenth century, testimonies advocating simplicity and plainness had
become outmoded. Those who continued to practise them may have felt it was the
Quaker thing to do and any deviation from past customs was felt to be disloyal.

The opportunities that women enjoyed were far greater than could be found
elsewhere and was one of the notable features of Quakerism. While the life of John
Ashton and that of Joseph Ernest Grubb, some two hundred years later, exemplify the
consistency of Quaker practices, changing circumstances dictated the manner in which

these were expressed.
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Chapter 8

The fluctuating fortunes of the Tipperary Quaker community
1655-1924,

The chapter examines the factors which led to the decline of the Quaker
population within the county which, as will be shown, resulted from inherent weaknesses
within Quakerism itself and the movement's inability or unwillingness to confront and
adapt to a changing world.

While demographic factors help to quantify the rate and provide chronological
evidence of the decline of Tipperary's Quaker community, in order to comprehend the
factors underlying this development, the changing nature of Quakerism itself and the
administration of its discipline must be examined. As has been stated, the Quaker
poputation in Ireland peaked at the end of the seventeenth century, after which it entered
a period of decline. Quakerism in England was suffering a similar fate. By the 1850s, the
crisis within the Society became a matter of growing concern. A gentleman in England,
lamenting the loss of numbers, offered a prize of one hundred guineas for the best essay
respecting the causes of this change. The winning entry was written by John Stephenson
Rowantree, an English Quaker, and published in 1859 under the title Quakerism, past
and present being an inquiry info the causes of its decline in Great Britain and Ireland.
This work is recognised as the most searching analysis of the decline in Quaker numbers
in these islands.

As has been noted in chapter 1, when the evangelical fervour of the first
generation had passed, the Society from the eighteenth century onwards became ultra
conservative in its efforts to maintain a social order that was becoming increasingty out-
moded. Edward Grubb claimed that 'their horizon narrowed, from a whole world to be
sown with the word of Christ within, to the cultivation of their own little freehold. They
became content to be "a peculiar people" enclosed from the world within a rather thorny

hedge, and devoted to maintaining their own particular “"testimonies.! The failure of

1 Edward Grubb, 'Introduction’ to Reginald L. Hine's, 4 mirror for the Society of Friends
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Quakerism 'to adapt its religious conventions and practices to the changing times meant
that Quakerism for many of its adherents became outdated and irrelevant'2 Central to
Quaker belief and practice were the meetings for worship and discipline. O'Haire states

that:

Fox's programme of church orgamisation succeeded in imposing uniformity and
church discipline throughout Ireland and England. What he did not do, however,
was to provide an equally effective charter on Quaker beliefs and practice; thus
leaving the Society vulnerable to attack from both within and without.3

As will be shown below, indications of deep-rooted problems in Quakerism in
Tipperary were reflected in meeting records from the early decades of the eighteenth
century. This was symptomatic of what was happening the Society in these islands as a
whole. However, it was only in 1860, almost a century and a half later, shortly after the
publication of Rowantree's analysis that the Society embarked on a programme of
reform. The reluctance to confront the difficulties facing the Society in the intervening
period can be attributed to the conservative nature of the quietist tradition. As the
evangelical movement gained momentum in the first half of the nineteenth century the
advocates for change found their voice. Unfortunately, it came too late to arrest the
decline of Quakerism in Tipperary and many other areas. A combination of factors
which began to manifest themselves in the eighteenth century were destined to rock
Quakerism to its very foundations. Among the most significant were the questions
surrounding the primacy of silent worship, the role of the ministry, and what many
perceived as the oppressive nature of the discipline.

For Quakers, meeting for worship is the kernel of their religious experience.
Friends gather in silence believing that God will lead them to worship him in spirit and
truth, although during the silence a worshipper may feel moved to speak about some
aspect of his or her experience, or to pray aloud. Rowantree, writing in the 1850s, felt
that Friends had greatly erred in maintaining that silent worship was the only form of

worship acceptable to God or to human needs,* and that what was considered suitable

(London, 1929), p. 17.

2 jbid, p. 106.

3 O'Haire, 'A community in decline etc.’ pp. 105/106.

4 Rowantree, Quakerism, past and present elc., p. 31.
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for the 'early Friends, with their earnest piety, was not necessarily fit, or even desirable,
for later generations'.> A century later, a similar view was put forward by Sykes who
argued that the absence of vocal instruction was responsible for making the worship of
God distasteful to the young and the unconverted. Silent worship, in his opinion led, in
the fong term, to the stagnation of meetings, or what he termed 'the drying up of Quaker
meetings'.® In 1801, Margaret Grubb from Clogheen, a travelling minister, wrote of
attending 'a trying silent meeting at Lurgan'’ Isabel Grubb also claimed that, 'the
Quietist attempted to block out all human effort and to recognise the Divine command
only when it came as little through human channels as was possible; this tended more to
exalt the benefits of silence than to allow in the meetings a freedom in which at one time

silence might be best, and at another vocal utterance'.® She stated further that:

in parts of the eighteenth century meetings were held in complete silence week
after week. Only if a travelling minister was present, and not always then, was the
silence broken by sermon or by prayer. The strain of these silent meetings without
the natural result, the vocal ministry, was heavier than the bulk of the Quaker
community could bear, so that many meetings passed from inaction to lethargy,
and finally to extinction.”

From the records of the Tipperary meeting it would appear that a pattern of largely silent
worship had become established towards the end of the eighteenth century. The records
of the Clonmel ministry from 1788 to 1838 indicate that many meetings were held in
silence with very little ministry. 10

However, from as early as the 1730s, a number of Tipperary Quakers' meetings
were considered to be lifeless, and low morale was reflected in poor attendance. The

small congregation at the Cashel Meeting was “a trouble to honest minds’,1! while by the

3 ibid, p. 29.
6 John Sykes, The Quakers, a new look at their place in society (London, 1959), p. 36.
7 Grubb papers in the possession of Nicholas Grubb, Castlegrace, Clogheen, Co. Tipperary,
Collection 1, no. 54.
8 Isabel Grubb, 'Quaker ministry in Ireland' in Friends’ Quarterly Fxaminer, dxiii, no. 251
(1929), p. 255.
? Isabel Grubb, 'Quaker ministry ete.’, p. 255.
10 Grubb collection. MS. box 55, 13a. MSS. record of vocal mintstry tn Clonme! meeting, vol.
1 (FHLD).
' R.T.M. 6-weeks' meeting minutes and accounts, 8th day 3rd month 1737 (F.H.L.D., MM X
B2),
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1730s there was ‘a small appearance of friends at the Clonmel meeting. None from
Cashel or Tipperary’.1Z In 1763, at a women’s meeting held in Clonmel, it was stated
‘As there was no women’s meeting held in Cashel in its usual course, a few friends met
here but no friend from other meetings’.}> Morale in north Tipperary was no better. In
1770, the minutes of the Mountmellick meeting record that there were no Friends from
Kilconihinmore attending the last monthly meeting and the 'same neglect appearing' from
the Knockballymaher and Roscrea meetings which was 'a cause of sorrow to see such
backwardness in the attendance of our meetings of discipline by which omission the
necessary business of the meeting is retarded’.'* Mary Dudley, the famous travelling
minister, on a visit to Roscrea in 1786-87 found it 'a place of extreme suffering’ where
'things were so low'. The situation in Knockballymaher appeared equally distressing to
her, "This is a poor spot - the members of the meeting far scattered from one another as
to place of residence ... and I think such situation unfavourable to right growth.'1?

A contributory factor to the stagnation of meetings was the changing role of the
ministry. Rowantree, writing in the mid-nineteenth century, while emphasising the
spiritual character of early Quakerism, criticised its subsequent failure to develop
creatively its early preaching and, particularly, the failure to produce a ministry that
could instruct and inspire.1® Fox had laid down no guidelines for the instruction of the
ministry. Having received no training, they were totally reliant on their own spiritual
convictions when attempting to seek converts or to foster the growth of spirituality

among their own members. O'Haire argues that in approaching meetings for worship:

no preparation of texts was allowed either by ministers or participants....silence
became the essence of Quaker worship. Ministers, though they sat apart, were not
predestined to speak, only if they felt the movings of the spirit within them. Their
presence was viewed by some as a distraction, as some Friends persisted in the
belief that they had the authority to speak. This excessive emphasis on the 'inward
teacher', as Brayshaw indicated, had detrimental effects on the ministry, as the
spiritual dimension of man became divorced from the intellectual, human side.17

12 ibid, 26th day 12th month 1737.
13 Records of the Tipperary meeting, 29th day 5th mo. 1763. (FHL.D., MM X B2).
14 R M.M. Minutes of men's monthly meeting, 25th day 2nd mo. 1770 (F. H.L.D., MM V A2).
13 Elizabeth Dudley (ed.). The life of Mary Dudley (London, 1825), pp. 36, 42.
16 Rowantree, Quakerism, past and present etc., p. 33.
17 OHaire, 'A community in decline etc.', p. 120.
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The most notable aspect of quietism on Quaker ministry in lreland was its effect
on the ministers themselves. Edward Grubb argued in 1929 that the 'special weakness in
the presentation of early Quaker thought' was a result of the light within being exalted to
the exclusion of human thought and reason.l® This spiritual anxiety, referred to in
chapter 7, was experienced by such notable Tipperary ministers such as Sarah Tuke
Grubb, Mary Dudley and Sarah Lynes Grubb. Hence it is little wonder that the general
spiritual life burned low.

Lloyd, while paying tribute to the contribution made to the Society by an active
and committed ministry, pointed out the change that took place in the ministry by the

opening decades of the eighteenth century:

It was the 'common' or public preaching meeting rather than the silent meeting
which was typical of Quaker ministry throughout our period. The records
throughout the country bear witness to the tircless energy of men and women
preachers without whose help the Society would have declined into insignificance.
The ministers both men and women were from the first the most potent influence
within the fellowship and their marked decline in spiritual power by the middle of
the eighteenth century 1s an unmistakable index of the failure of the Society to fulfil
the high hopes of the 1650's.1?

An over-active ministry created its own problems for certain Tipperary Friends. Tt
was customary when a minister arrived from another part of the country that he be
provided with a local guide to accompany him on his travels throughout the county.
Such requests became so frequent that some members complained that it disrupted their
domestic duties. Consequently, in 1745, County Tipperary Friends decided that all who
undertook to act as guides were entitled to spend at least a week at home, until they
could be called on again 2%

Isabel Grubb stated that at its lowest Quietist ministry 'consisted of a long string
of texts, sometimes very strangely applied, and delivered with a peculiar intonation or
chant which was probably emotional in origin'.2! Consequently, it was often the manner

of speaking the message rather than the content which moved people. There is an

18 jpid,
19 Arnold Lloyd, Quaker social history 1669-1738 (London, 1950), p. 124.
20 R T.M. Minutes of six week's meeting, 1724-60 (FHLD., MM X A2).
21 1sabel Grubb, 'Quaker ministry in Ireland' in Friends’ Quarterly Exsaminer, dxiii no, 251
(1929), p. 264.
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interesting examplie of this from Cashel meeting, related by Robert Dudley of Clonmel,
where one man sobbed while a minister was preaching. On being asked afterwards why
he was so affected the man answered, 'It was no words which I heard, that had such
affect on me, but it was the holy twang which the good man used that was too much for
me to bear'.22

Another difficulty concerning the Quaker ministry was that it was not a full-time
vocation. It gradually became a middle class calling for those who could absent
themselves from their domestic and commercial engagements, a situatton which was far
from satisfactory. Long absences sometimes led to a neglect of secular responsibilities.
Mary Dudley was continually plagued with the guilt of being parted from her young
family, while Samuel Grubb's travels in the ministry resulted in the collapse of his
business.

The dogmatic nature of quietism was reflected in a discipline which became a
substitute for the inner spirit,23 and led to a conventional repressiveness. As Rowantree

stated:

their policy was purely defensive; they placed great reliance on penalties, as means
for preventing misconduct, and they endeavoured to erect external barriers against
the contamination of the world. They created a public opinion which enforced
conformity to a costume in dress and to the use of a set phraseology - 'peculiarities'
which, having onginated in the endeavour to maintain those legitimate
requirements of religion, simplicity in dress and truthfulness of language,

degenerated into agents for maintaining an ascetic isolation from the rest of
mankind 24

Grainne O’Flynn has written ‘Members of the Society, who travelled on
itinerant ministries during that century, can be seen most clearly as builders and
preservers of Quakerism, not as convincers of others’.2> Ministers such as Deborah Bell

and Margaret Oliffe of London, who visited County Tipperary in 1717, were ‘much

22 William J. Frost (ed.), The records and recollections of James Jenkins (New York), p. 87.
23 Thomas Hancock, The peculium: an endeavour to throw light on some of the causes of the
decline of the Society of Friends especially in regard to its original claim of being the
peculiar people of God (London, 1859), p. 132.
24 Rowantree, Quakerism past and present, p. 181,
23 Grainne O’Flynn, “Aspects of concern in the Religious Society of Friends with education in
Ireland, 1627-1812" in Capuchin Anmual (1975), p.322.
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concern’d to stir up members to do their duty’.26 Tipperary Friends were exhorted 'to
diligence and more circumspection in conversation', and advised to 'quit themselves of
the world as much as possible', that they 'should keep in plainness' and shun ‘the vain
custom many have got of wearing Periwiggs'.2’? Such sentiments were typical of the
Quietist concern for outward form. This message was reinforced by members from the
settled Quaker community in Tipperary who travelled in the ministry during this period.
These included James Hutchinson from north Tipperary and Charles Howell of Clonmel,
and two husband and wife teams, Solomon and Abigail Watson from Clonbrogan, near
Cashel and Joshua and Elizabeth Fennell from Cahir 28

The exacting and puritanical nature of the Society's discipline, which was part of
the Quietist philosophy, was clearly illustrated by the case of Anne, wife of John Grubb.
In 1727, during her husband's absence in America on business, she was left in
impoverished circumstances with responsibility for eight children, including twins not yet

a year old. At the time she:

resided some time at Coleman, about five miles from Clonmel where her family
being pretty large, and her outward circumstances low, she experienced at times
great difficulties; yet in that distressed situation, and burdened with nursing two
infants, her zeal for attending meetings was such that one time having omitted to
attf:nd2 98. week-day meeting in Clonmel she came under sharp judgement for the
same.

Although Anne Grubb continued as a member of the Society, the records of the period
reveal that others were not prepared to accept a discipline that would appear to be so
lacking in compassion and understanding. It could be said that adherence to Quaker
values demanded a degree of commitment that only the most earnest could give.

By 1760, the Society at national level having become concerned about the slackness
among Friends, decided on a thorough-going review of the discipline. This resulted in a

tightening of discipline to ensure closer conformity with what they considered to be

26 Manuscript presented to Cork Monthly Meeting in 1900. 'Friends travelling in Ireland 1656-
1765 Reproduced in JIH.S., x (1913), p.217.
27 ibid, passim.
28 ibid, pp. 169, 174.
29 Some account of the family of Grubb. MS. in the possession of Louis Grubb, Beechmount,
Fethard.
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authentic Friends' doctrine. This renewed vigour did not meet with the approval of all
members. In 1791, Samuel Neale, a travelling minister from Cork, who paid a visit to
Clonmel, later wrote in his journal that the 'meeting for worship was solemn but that for
discipline was very exercising, the wit and wisdom of the creature being too prevalent,
and the innocent life not being enough kept to, which is the crown of our meeting for
discipline’ .30 It is hardly surprising that such measures did little to arrest the decline but
caused the Society to lose many members and attract few newcomers.

Throughout the history of the movement in Tipperary there were continuous
disownments and resignations, while others simply left. Unfortunately, the records do not
cover the entire period. Those concerning the Mountmellick meeting cover the periods
1681-176731 and 1795-1857.3% while those concerning the Tipperary meeting cover the
periods 1692-1714,33 1797-1895 34 These records also include letters of condemnation,
whereby offending members acknowledged and regretted their action and had their
membership restored.

Marriage to non-Quakers was the principal reason why membership was revoked.
Out of a total of 132 disownments for the periods listed above, 55 of them were for
'marrying out' as it was called. Furthermore, it was the main cause throughout all the
periods for which records are available. In the Mountmellick records it accounted for 14
of the 23 disownments from 1681 to 1767, and for 6 of the 11 disownments from 1795
to 1857. Simularly, in the Tipperary records it accounted for 6 of the 14 disownments
between 1692 and 1714, and 29 of the 84 disownments from 1792 to 1895. It should be
stated that the prohibition against marrying non-Quakers did not apply at the beginning
and even William Edmundson had a non-Quaker wife. However, from the end of the

seventeenth century onwards it would appear that the marriage question had become a

30 Joslyn T. Pim (ed.), Some account of the lives and religious labours of Samuel and Mary
Neale (London, 1845), p. 221.
31 R MM, Testimonies of disunity 1681-1767 (F.H.L.D., MM V F2).
32 R M.M., Disownments 1681-1767, Testimonies of disunity 1795-1857 (FHL.D., MM V
01, MM V F2).
33 R.T.M,, Copies of removal certificates 1692-1714 (F.H.L.D., MM X K1).
3 R.TM,, Testimonies of disownment 1797-1825, Disownments and resignations 1825-1895
(F.H.L.D., MM X 01, MM X 02).
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problem for the Society as a whole for, in 1718, the London meeting advised parents and
guardians to act 'to put a stop to an undue liberty in contracting marriages with such as
are not of our Society'.

This trend of 'marrying-out' was not exclusive to Tipperary Quakers. Rowantree
maintained that throughout the early part of the eighteenth century in Ireland marriages
between Friends and others became increasingly frequent.3> Writing in 1858, Rowantree
stated that in the previous fifty years one third of all those Friends who had been married
had been disowned for marrying contrary to the rules.3¢ This compares favourably with
figures for Tipperary Quakers for the same period, when twenty nine of the ninety seven
disownments resulted from marriages to non-Quakers. It would appear that some
English meetings were turning a blind eye to Quakers marrying outside the Quaker fold
by refusing to take action against those involved. Margaret Grubb of Clogheen, an
upholder of traditional Quaker values, viewed such developments with alarm. She wrote
that 'some meetings in England are taking a liberty about marriage that many sensible
Friends there do not approve. I hope our little church in Ireland may stand firm' 37

Members who condoned the practice of Quaker marrying non-Quaker were also
hiable to be expelled. In 1752, monthly meetings had been empowered to extend
disownment as well to 'parents and guardians encouraging mixed marriages, as to the
parties actually concerning in them.3® In 1816, as has already been mentioned in the
chapter 7, Robert Grubb, guardian to his cousin Mary Grubb, was disowned for
attending her wedding to non-Quaker, John Power.

From the beginning, the prohibition of marriage to non-Quakers - or 'marriage
out’, in Quaker terminology - was often justified by the biblical injunction against being
yoked with unbelievers. It reflected Friends' traditional concept of themselves as a

peculiar people. Later, when evangelicalism became dominant among them, they came to

35 Rowantree, Quakerism. Past and present, p. 149.
36 ibid, p. 149.

37 Grubb papers in the possession of Nicholas Grubb, Castlegrace, Clogheen, Co. Tipperary,
Collection 5, no. 15.

38 Rules of discipline of the yearly meeting of Friends in Ireland, 2nd ed. (Dublin, 1841), p.
100.
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recognise the extent of their basic agreement with other evangelical Christians and to
have doubts about the applicability of Paul's injunction. But the ruling, like the one which
expelled first cousins who married each other, forced out members who would otherwise
have remained devout Quakers for a life-time, and caused a painful crisis in many a
Quaker family. Such was the case of Richard Davis Grubb who married his first cousin
Margaret Grubb in 1851. 'Persons cast out of a church for such a reason, having
committed no moral offence, it may even be for an act that has added greatly to their
happiness ......... are not usually eager to return to a community which so curtails the
religious liberty of its members'.3? Whether or not the rigorous procedures, discussed in
the chapter 7, which accompanied permission to marry, sometimes influenced those
concerned to leave, is a matter of conjecture. In 1859, the Society amended its marriage
regulations, allowing the union of Quakers with non-members. Ironically, the amendment
of the marriage rule did little to staunch the exodus for, by this time, the Society was
engulfed by a wave of resignations, discussed below, which became more noticeable in
the latter half of the nineteenth century.

Others were disowned for a variety of reasons which were considered to be at
variance with Quaker principles.* Nineteen Tipperary Quakers were expelled for
business failure and five for joining the army. Eighteen out of the nineteen disowned for
business failure occurred during the nineteenth century, as did the five others who joined
the army. Sometimes the reasons for removal were couched in vague terms, the
‘miscreants’ being found guilty of what was quaintly termed as ‘disorderly walking’.
This included anything from playing cards, gaming, drinking, being guity of ‘reproachful
and scandalous living' or for having children born out of wedlock.

Among those who had their membership revoked were Samuel Webber 'for
disorderly living' (1700}, George Baker who 'for many years past lived a reproachful and
scandalous Iife' (1702); Susanna Rudd for having 'been guilty of carrying on a
scandalous intrigue with a married man' (1797), Samuel Fennell for having ‘relapsed into

a state of dissipation and folly’ (1801); John Malcomson for having shown ‘a great

3% ibid., pp. 155/56.

40 RMM. (FHLD, MM XKI, MM X 01, MM X 02, MM V 01, MM V F2).
406



coolness and indifference in religious concerns by seldom attending meetings (1813),
Martha Jellico who 'took to drink' (1818); Elizabeth Power for 'keeping unsuitable
company at unreasonable hours' (1819); John Walpole 'for general misconduct' (1820);
John Grubb for drinking alcohol to excess (1835);, John Malcomson Greer for joining
the Freemasons and for also being connected with the practice of hunting and horse races
(1849); Mary Whitten for becoming the mother of an illegitimate child (1849) and Sarah
Hughes for not attending meetings and her subsequent refusal to receive visits from
members (1849). The minutes of the Mountmellick meeting reveal a similar pattern.
Benjamin Hutchinson was disowned for wagering on horse racing (1751); Large Dudley
for 'keeping in his house a woman not of our persuasion to whom he had given a promise
of marpage in writing,' (1752) and in 1806, Edward Dudley for failing in business
(1806).

All strands of Quaker society reacted against the imposition of such discipline. By
the end of the eighteenth century both the nature of society and of Quakerism had
changed.*! According to Wigham, by the end of the eighteenth century, the Society had
two classes. Firstly there were the members of the well-to-do Quaker families, 'which
formed an interrelated series of clans each based on some business or industrial
enterprise......and it was largely the members of these families who ran the Society'.42
Among the Tipperary Quaker community the positions of ministers, overseers and elders
tended to be held by the economically dominant family at the time. These offices were
held by the Cooks, Cherrys, Colletts, Fennells and Hutchinsons in the early days; the
Grubbs, Clibborns and Malcomsons of the middle period and, in the latter years of the
nineteenth century, by the Davises and Fayles.*? It was customary in every Quaker
meeting for ministers and elders to form a select meeting of their own. The existence of
such meetings underlined the social divisions within the Society, consisting as they did of

those from wealthier mercantile or artisan backgrounds. As Isichei has pointed out, the

wealthy naturally dominated the work of a church with no professional clergy and

41 Riana O' Loughlin, 'The sober duties of life; the domestic and religious lives of six Quaker
women in Ireland and England 1780-1820' M. A. thesis (U.C.G., 1993), p. 26.
42 Maurice Wigham, The Irish Quakers (Dublin, 1992), p. 58.
43 R.T.M. Ministers and elders (F HL.D., MM X Ci; MM X C2).
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practically no secretariat.** Often these notable families could be influential beyond their
numbers. It was these same members who represented the meeting at quarterly and
yearly meetings. Since members attended at their own expense, they were governed, in
effect, by those who could afford the cost of the journey. These same individuals were
also in the position to absent themselves from their businesses.

Isichei has suggested that up to the nineteenth century many a Quaker with a flair
for administration must have found a real satisfaction in guiding the affairs of meetings.
But as wider spheres of action became readily available through increased recreational
outlets and the removal of much social and political discnmination brought about by
various legal changes, the scope of Quaker organisation naturally seemed limited.*>
These changes allowed Friends to move into a range of institutional positions once
denied their forebears,*® resulting in less attendance at meetings and a reluctance to take
office. In 1826, Margaret Grubb said that the Tipperary meeting was 'wanting elders'.47
Many of those, mentioned in chapter 6, who became members of representative bodies
or took up positions in the public service, in time, left the Society.

Prosperity was often accompanied by a weakening of the Quaker character.
Hence the old adage, the carriage did not stop for long at the meeting house door. This
point was made by Wakefield, wnting in 1812, when, as has already been stated,
'brought up in industry and frugal habits, they acquire fortunes, but these habits relax as
their riches increase, and frequently lay aside much of that reserve which is peculiar to
their seat, and participate in the enjoyments of society'.*® Furthermore, their commercial
activities brought them into close contact with members of the established church. One
of the most striking examples of how their new-found affluence and social aspirations
made them acceptable to the higher echelons of local Protestant society, is illustrated by

the membership lists of the Donoughmore Club in Clonmel. This exclusive institution

4 Elizabeth Isichei, Victorian Quakers (Oxford, 1970), p. 77.
43 Isichei, Victorian Quakers, p. 75.
46 James Walvin, The Quakers: money and morals, p. 193.
47 Grubb papers in the possession of Nicholas Grubb, Castlegrace, Clogheen, Co. Tipperary,
Collection 3, no. 95.
48 Edward Wakefield, 'An account of Ireland: statistical and political, ii (London, 1812), p.
774.
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was set up in the early part of the nineteenth century under the patronage of Lord
Donoughmore, one of the leading landlords in the area. It became a meeting place for the
local Protestant landowners and businessmen. By the 1850s, almost every prominent
Quaker in Clonmel, Clogheen and Cahir was listed as a member. These included
individuals from such notable families as the Grubbs, Clibborns, Malcomsons, Fennells,
Murphys, Murrays and others. It is also significant that all of those listed were destined
to leave the Quaker fold.

Their wealth also enabled them to provide dowries and made it easier for them to
find marriage partners for their children, but, moving in a broader social circle, an
increasing number were not content to find marriage partners within the borders of their
own community. As has been stated, this is clearly illustrated by the lists of disownments
compiled by the Tipperary and Mountmellick meetings*® which indicates that marriage
to non-Quakers was the greatest cause of membership rights being forfeited.

Richer members were in a better position than their poorer brethren to absorb the
demand for tithes and many must have paid rather than face the rigours of the law. The
case of Samuel Jellico illustrates the ambivalent attitude that many must have

entertained. In 1843, it was reported in the Kilkenny Journal that:

The quarterly meeting of the Society of Friends assembled in Cork, has on appeal
confirmed the decision of the Clonmel monthly meeting in suspending Mr. Samuel
Jellico of Cahir, agent to Earl of Glengall, because he paid the rent charge on his
lordship’s property to the parochial incumbent, the Friends being obnoxious to all
ecclesiastical demands,>°

Apart from the wealthy members, another group of Quakers 'unconnected with
the large families and probably less well off, some small traders or farmers, some
craftsmen or workers often employed in Quaker businesses'.’! Wealthier members,
although charitable to their less fortunate brethren, were conscious of the social gulf that

divided them. In 1824, when James Shaw of Clonmel died, Margaret Grubb took in his

49 R.T.M.. Copies of removal certificates and disownments 1797-1825, 1825-1895; R M.M.
Disownments 1681-1767, 1795-1857 (FHL.D., MM X 01, MM X 02, MM V 01, MM V F2).
30 Kilkenny Journal, February 1843,
31 Maurice Wigham, The Irish Quakers, p. 58,
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daughter, while at the same time describing the Shaws ‘as a family of low stature'.>2

O'Loughlin has pointed out that the discipline itseif tended to drive away these poorer

elements. She claims that:

the importance of attending meetings meant that those without servants to take
care of home, business and children while they were gone, and without the
transport to get there, were automatically in contravention of the rules if they failed
to show up. Concerns were expressed in individual meetings that if poverty was
the cause of non-attendance, then assistance should be given to poor members to
get to meeting, but many members nught not be willing to rely on the charity of the
meeting in this instance >3

For poorer Quakers who wished to organise marriages for their children,
especially daughters, there may have been little alternative than to marry them to people
outside the Society. Vann commented in respect of English Quakers in the first century
of Quakerism that it was difficult to live in accordance with a Quaker conscience
without the support of some sizeable community, especially when there were children of
a marriageable age who had to find Quaker spouses. Also, the painful Quaker testimony
against tithes was a further deterrent to embracing Quakerism, or remaining faithful to
it >4

While the Society did try to look after its own, there would not have been
enough apprenticeships and employment opportunities for everyone. Even in the early
days there are frequent references in the minutes requesting apprenticeships. The
restrictions on social behaviour would have been too tight for anyone with ambitions to
upward social mobility. The discipline in the Society had become exclusive, resulting in
the emergence of a social hierarchy with the poorer members assuming the role of
second class citizens,

Many poorer members must have felt themselves increasingly marginalised and
alienated. There is no evidence to suggest what effect this had on numbers in the

Tipperary meeting. Although Tipperary's early Quakers included many humble artisans

52 Grubb paper in the possession of Nicholas Grubb of Castlegrace, Clogheen, Co. Tipperary,
Collection 3, no. 70,
33 Riana O'Loughlin ‘The sober duties of life etc.’, p. 26.
>4 R. T. Vann, The social development of English Quakerism 1655-1753 (Cambridge, Mass.,
1969), p. 145.
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and small farmers among their members, the nineteenth century membership lists would
suggest that members were almost exclusively middle class and quite a few of them
were extremely rich. Whatever the case, the fear of disownment had not proved a
sufficient deterrent, nor had the way of life proved sufficiently attractive, in both the
spiritual and social sense, to prevent the haemorrhage of members the Society was
suffering, and which became increasingly noticeable as the nineteenth century
progressed.

The Society also had great difficulty in retaining the loyalty of its youth, the very
life-blood of any organisation. O'Haire argues that, up to the end of the eighteenth
century, there was 'too much influence of the home and private contemplation of the
Bible at the expense of formal Biblical instruction and formal church teaching'.>> Until
the establishment of Quaker Provincial schools in the 1780s, no provision had been made
for the formal instruction of children in their Quaker faith. Up to that time, Quaker youth
had no official code of Church dogma with which to familiarise itself with the basic
tenets of Christian faith, other than religious testimonies and documents written in
defence of their Quaker traditions. Those were mainly of a prohibitive nature and were
not directed towards spirituality.® However, subsequent events were to show that the
provision of such instruction, in the long term, failed to halt the decline in numbers.

Unfortunately, the role of youth and its possible contribution was largely ignored
by the Society, whose representatives were drawn from the older and wealthier
members. Furthermore, the Quaker definition of the world as a corrupt place and the
beiief that the Society was the only place of refuge from evil, was not shared by all its
members, especially its youth. They became increasingly frustrated with the dress
testimony, and the restrictions relating to sports and various leisure activities.
Rowantree stated that the affections of many young people were further alienated by the
unreasonable requirements respecting matters of behaviour and attire, prompting them to

leave the Society on attaining years of maturity.>” Walvin suggests that 'it took no leap

fS OHaire, 'A community in decline etc.', p. 130,
36 O'Haire, 'A community in decline etc.’, pp. 116,117,
>7T Rowantree, op. cit., pp. 181,182.
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of the imagination to see how the younger generation were unhappy with the conflict of
growing up in a world where enhanced consumption allowed them an ever greater
variety of material pleasures, in stark contrast to the plain colours of clothing and
subdued leisure moments of their faith.®3 For a people who claimed to pay no attention
to ‘outward forms of religion', the insistence on plainness as a badge of Quaker devotion
seemed contradictory and perverse.>’

In a letter dated 14 April 1826, Margaret Grubb regretted the number of young
men leaving the Society.59 Contrary to this, in a further letter, dated 1 June 1826 which
she addressed to the Youth of the County Tipperary Monthly Meeting, she stated that:
‘Altho’” things are low in our religious society, there is some prospect of revival even
amongst our youth, some of whom are not ashamed to confess Jesus Christ before me,
with earnest desires that the number may increase’.®! However, in the light of
subsequent events this appeared to have been a case of wishful thinking,

Towards the end of the eighteenth century, a combination of factors was
beginning to exert an influence on the fortunes of the Society. These developments could
be said to mark the beginnings of a new phase in the Society’s history. As has been seen
above the affairs of the Society were being directed by a hierarchy composed of members
drawn from wealthy families. It was this elite corps who were responsible for much of
the spiritual dynamic which jolted Quakerism from its quietist principles into an increased
awareness of the world outside its own borders.

They were enthusiastic attenders at provincial and yearly meetings.
Correspondence with friends and relatives overseas and the receipt of foreign

publications®2 kept them in touch with current reform movements, such as John

38 Walvin, Quakers. Money and morals, p. 146,
39 Isichei, Victorian Quakers, pp. 160-165.
60 Grubb papers in the possession of Nicholas Grubb, Castlegrace, Clogheen, Co. Tipperary,
Collection 3, no. 90.
61 Handlists/Portfolio collection. Portfolio 12 no. 34 (F.HL D).
62 Samuel Grubb was in receipt of a publication entitled Letters from America which ‘had
been reaching him for some years from his relatives and friends, telling him of the growing
discontent in the New World and of the apathy of successive English governments to do
anything really constructive to improve the lot of the colonists’. cited in Geoflrey Watkins
Grubb, The Grubbs of Tipperary (Cork, 1972), p. 103.
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Woolman's anti-slavery campaign. This cause provoked an enthusiastic response in the
form of a petition which contained 203 signatories advocating the abolition of slavery,
and included the names of many Clonmel Friends.®® Visiting ‘Public Friends’, like the
American, William Savery, kept local Friends informed of developments outside their
borders. Local contact was established with other important Quaker figures, such as
Elizabeth Fry, the prison reformer, who was a guest of the Grubb family at Anner mills.
As Braithwaite noted, 'they could not in that age of the world weave a complete isolation
around their Society'.%4

This liberalism paved the way for a fresh spiritual impetus which found
expression in the evangelical revival. The evangelical movement which was associated
with the preachings of Wesley about the middle of the eighteenth century, and which in
the end deeply affected the whole fabric of religion in these islands, did not penetrate the
Society of Friends to any great degree before 1800. The quietist influence, which at that
time was still in the ascendancy, reinforced the isolationist nature of Quakerism and left it
less susceptible to outside influences, a fact which helps to explain the lack of response
to the spirit of Methodism. Between 1750 and 1787, John Wesley was in Clonme! on no
less than eight occasions.®> On two of these, Joseph Grubb provided him with a room in
one of his mills as a venue for his sermons. However, initially these new teachings made
no impact on Quakerism. But 'slowly and indirectly a new approach from Wesley and the
evangelical wing of the Anglican church came to Quakerism',°® and, in time, brought
about significant changes in the later history of Quakerism.

The evangelical movement did much to infuse life into the Society and free those
who were prepared to accept its message from the bondage of a lifeless tradition. It was
an evangelicalism which engendered, in some, a philanthropic concern towards the
eradication of poverty and injustice. In others, it aroused a desire to win the world for

Christ and, in the latter part of the nineteenth century, the organisation of bible classes

03 Southern Reporter, 3 June 1824,
64 Rufus Jones, Later periods etc., p. 243.
65 G. W. Grubb, The Grubbs of Tipperary (Cork, 1972), pp. 58-63.
66 Maurice Wigham, The frish Quakers, p. 56.
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and Sunday schools and the interest in foreign and home mission work became halimarks
of the evangelical movement.

Not all members were imbued with the evangelical spirit, some clung tenaciously
to quietist principles. The clash between quietism and evangelicalism gave rise to much
anxious questioning. The insistence that inner spirituality was the only way to find God
was at variance with the more socially responsive trends within the Society. The quietists
insisted that all should live in isolation from the world and eschew the very missionary
and philanthropic work that characterised much Quaker effort of the early nineteenth
century.7 To them philanthropic work and the foreign missions smacked of creaturely
activity. They were concerned that too much devotion to philanthropic concerns would
displace, instead of complementing, the Quaker way of seeking a spiritual meaning of life
through quiet contemplation.

Abraham Shackleton of Ballitore was the leader of a group who were disowned
for advocating reliance on the inner light rather than the evangelical doctrines beginning
to take hold of the Society.%8 These divisions were obvious in the contrasting attitudes
of two of Tipperary's leading Quaker ministers. While Mary Dudley helped to steer the
membership in the direction of evangelicalism,%? Sarah Lynes Grubb,’C at the yearly
meeting of 1836, denounced these 'Babelbuilders'. Isabel Grubb writing in 1929, claimed
that 'the influence of quietism remained strong among Friends in the south of Ireland to
our own day.”!

Although the evangelical movement infused fresh vigour into the Quaker
movement in the nineteenth century, it also had broader implications for the Society.
Their evangelicalism combined with their commercial and philanthropic pursuits resulted

in Quakers co-operating with other Christians in inter-denominational groups. As

67 James Walvin, The Quakers: Money and morals, p. 141; Isichei, Victorian Quakers
(Oxford, 1970), pp. 2, 14,15.
68 Margaret Hope Bacon, 'Quaker women in oversea ministry' in The bulletin of Iriends
Historical Association, vol. dxxvil no. 2 (Fall, 1988), p. 107.
69 punshon, A short history of the Quakers, p. 150.
70 Edward Grubb, 'The evangelical movement and its impact on the Society of Friends' in
Friends' Quarterly Fxaminer, no. 229 (First month, 1924), pp. 28,30,31.
71 Isabet Grubb, ‘Quaker ministry in Ireland' in Friends' Quarterly Examiner, dxiii, no. 251
(1929), p. 264.

414



Wigham pointed out 'many Friends began to feel a closer kinship with members of other
churches, with whom, for the first time, they seemed to be able to relate in matters of
religion, and this, in turn, increased their sense of frustration with the rigid form which
the society had taken'.”? As a result of such activities many Friends found a more

comfortable home in Anglicanism. As Bowen states:

the prevailing Evangelical theology of the Church of Ireland ...... gave those who
might have been dissenters in England an acceptable spiritual home in the
estabishment. They were part of a united garrison, on the frontiers of a Protestant
empire, daily at grips with the forces of Anti-christ intent upon displacing their
ascendancy with that of the Scarlet Woman. There was no place in Ireland for the
kind of English dissent which at times chose to attack the establishment even more
fiercely than it did Roman Catholicism.”3

It should be noted that this trend had been observed in English Quakerism as early
as 1734. Wnting in that year, Voltaire, observing the results of Quaker's capacity to earn
money through commerce, stated that 'their children, made wealthy by their father's
industry, want to enjoy things, have honours, buttons and cuffs; they are ashamed of
being called Quakers and become Protestants to be in the fashion'.”# Perkin, writing
about the English Dissenters, claimed that this gravitation towards Anglicanism was part
of a logical social progression and as they rose higher in the social scale, they would be
more likely to become Presbyterians or Quakers. Finally, when they became so
successful as to be able to buy an estate and retire from business they would return to the
Anglican fold.”> As has been seen, such was the experience of Tipperary Quaker families
like the Banfields, Clibborns, Dudleys, Fennells, Grubbs, Malcomsons and others.

The growing affinity between members of Tipperary's Quaker community and the
Church of Ireland became more noticeable as the nineteenth century progressed. Such a
transfer of allegiance was marked through marriage, as has been stated above, and
through resignation, both of which severely depleted Quaker numbers. During the period

1797-1825 only four out of forty nine who forfeited their membership rights, for one

72 Maurice Wigham, 7he Irish Quakers, p. 56.

73 Desmond Bowen, The Protestant crusade in Ireland, 1800-70 (Dublin, 1978), p. 38.

74 Leonard Tancock (trans.) Francois Voltaire, Letters on England (London, 1980), pp. 35,

36.

73 Harold Perkin, Origins of modern English society (London and New York, 1969), p. 204.
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reason or another, resigned, but there were fifty resignations out of eighty nine names
recorded in the period 1825-1895.76 The vast majority joined the Anglican church; there
was only one instance of a member becoming a Catholic. In Clonmel, between 1802 and
1905, thirty six members of the local Quaker community, both adults and children, were
baptised in the local Protestant church.”” In Cahir, between 1849 and 1892, a figure of
twenty three was recorded.”® In a census of Protestant parishioners taken between 1864
and 1880 in the parishes of Shanrahan and Tullaghherton, County Tipperary, the local
vicars Rev. Phineas Hunt and Rev. W. H. Oswald indicated that their congregations in
Clogheen and district contained the names of thirty-two former Quakers,’® most of them
becoming members of the Church of Ireland between 1845 and 1875. Similarly, the
records of the Church of Ireland, Roscrea, covering the period 1784-1872, contain many
Quaker names such as the Dudleys, Hutchinsons, Shepperds, Whittens and Rhodes.5¢
Gaps in the records of the Mountmellick meeting prevents one from determining the
number who were Quaker-born. Although the subsequent activities of such converts in
the affairs of their adopted Church lies outside the scope of this study, a number of them
became prominent in its administration as vestrymen, while others such as Sheldon
Dudley, Wiiliam Going and Percy Grubb became clergymen.

Apart from those who were officially recorded as having resigned or being
disowned, others left without going through the formality of resigning. Among those
were five of Richard Grubb's elder children who, between 1859 and 1863, chose as
adults to be baptised in St. Paul's Church in Cahir. In the death register of the Tipperary
meeting and also in the national register,3} thirty two members who died between 1813

and 1859 were listed as non-members.

76 R T.M. Disownments and resignations 1797-1825; 1825-1895 (FHL.D, MM X 01, MM
X 02).
77 Baptismal registers (Old S$t. Mary's, Clonmet).
78 Baptismal registers, (St. Paul's Church of Ireland, Cahir).
79 Rev. Tain Knox (ed.) 'Census of Protestants in the parishes of Shanrahan and Tullagherton,
Co. Tipperary in 1864-1870" in frish Ancestor, xvi, no. 2 (1984) pp. 61-67; 'Census of
Protestant parishioners in Clogheen Union, Co. Tipperary in 1873, 1877 and 1880' in /rish
Ancestor, xvii, no. 1 (1985), pp. 25-30.
80 N.A, MFC1, no. 3; M 5222.
81 After 1859 all births, marriages and deaths were recorded on a national register.

416



Another significant factor in the decline of Quakerism was not only was the
Society able to contain existing members but more alarmingly it failed to attract
converts. In the early phase of Irtsh Quakerism their ministers directed their efforts at
winning converts among the Cromwellian soldiers and the newly arrived English settlers.
There is nothing to suggest that they made any concerted effort at winning over the
native Irish. Whether or not language proved an insurmountable barrier, or the Irish
viewed them as a hostile colonial presence, is a matter of conjecture. As the eighteenth
century advanced, quietism had replaced the earlier evangelical phase and the Quakers
retreated behind their own borders. When their attention was directed to the concerns of
the outside world in the nineteenth century under the influence of the evangelical revival,
they were mainly preoccupied with the spiritual well-being of their Society, rather than
attempting to expand numbers. Even their philanthropic activities had no suggestions of
proselytisation. As McMahon states 'Irish Quakers were not overtly engaged in the
business of winning souls for themselves but rather could be described as spiritually
benevolent rather than spiritual despots'.32

Punshon pointed out that, 'Friends were trusted, respected and admired, but they
were not followed' 83 There are only three recorded conversions to Quakerism in the
records of the Tipperary meeting. Nothing is known of the racial origins or religious
persuasion of these converts. The first case concerns the above mentioned Gibbs family,
who lived in Kiltinan, some ten kilometres north-east of Clonmel, who were converted or
convinced in 1717. The only references to them in the records is that they appear to have
been continually in receipt of relief from the meeting, which leads one to suspect that
their conversion may have been prompted by self-interest rather than religious
conviction. In the same year William Winsloe was admitted to membership.3* The final
case concerns the Harris family who were accepted as members of the Carrick meeting in

1885.8% Other sources reveal that Clonmel miller, Robert Dudiey left the church of

82 Dorren Mc Mahon ' The Irish Quaker community 1870-1925' M A. thesis (U.C.D., 1985),
p. 95.
83 Punshon, A short history of Quakers, p. 103.
84 R T.M. Minutes of the six week's meeting, 16th day 4 mo. 1717 (FH.L.D., MM X Al).
85 R.T.M. Minutes of monthly meeting 4th day 5 mo. 1885 (FH.L.D., MM X A10).
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Ireland to become a member of the Quaker community. While there may have been
others, numbers would have been small.

The Society was to be further weakened in these islands by the introduction of
hereditary membership in 1737. Acceptance was based on birthright without any
evidence of personal piety or commitment. All children of members were to be admitted
to membership without having, in later life, to make any further application or
profession. Apart from further separating them from their non-Quaker neighbours, it also
resulted in the existence of a merely technical membership which made no contribution
to the Society. In the opinion of Vann 'when nineteenth century Friends reflected on the
languishing condition of Quakerism, many of them blamed the rules of settlement for
having allowed children who had no real attachment to Friends' principles to remain
Friends, out of mere inertia' 8 This was reflected in the records of Tipperary meetings
when the death of a parent was often followed by their children resigning en bloc. Such
was the case of the two Clibborn sisters and their brother, and also three Malcomson
sisters, all of whom resigned in 1889.37

While all children born of practising Quakers were entitled to membership of the
Society, it would appear that the privilege of hereditary membership did not always apply
to children who were born subsequent to one or other parent being disowned. Such was
the case of Thomas Moore Grubb and his sister, Susanna, who were born after their
father George Grubb of Clonmel was disowned in 1819 In 1833, George's wife,
Hannah, as a result of making representations to the Tipperary monthly meeting, was
successful in having them admitted to the privilege of membership.®8 It is difficult to
determine how widespread this practice was since this was the only case of this nature to
be recorded in the minutes. However, it could be said that if this was not an isolated
incident it would have adversely affected numbers. Not all parents like Hannah Grubb

would have insisted on membership rights for their children. Ironically, in later years,

86 R. T. Vann, The social development of English Quakerism {655-1753 (Cambridge, Mass.,
1969), p. 145.

87 R.T.M. Disownments and resignations 1825-1895 (F.HL.D., MM X 02).
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both Thomas Moore and Susanna Grubb were to be disowned for marrying non-
Quakers.

According to Rowantree, hereditary membership cultivated exclusivity and had a
powerful influence amongst the Friends during the nineteenth century in making them
indifferent to the obtaining of proselytes.? It also led to the retention of numerous
nominal adult members having a right to assist in church government and generally to
influence policy of the body.®’ The number of non-committed members is borne out by
the membership lists for both the Tipperary and Mountmellick meetings for 1861 which
include the names of those categorised as non-attenders. These could be regarded as
nominal Quakers. They had not formally severed their links with the Society but had
ceased to attend meetings. The printed list of members issued by the Society in 1888%!
gives some indication of the scale of non-attendance. In that year, out of 77 resident
members in the Tipperary meeting, 15 were listed as having withdrawn from attending
meetings.

Failure to win converts was not helped by the introspective nature of the Society
and an organisation system which, unlike Methodism, was ‘seclusive’ rather than
'expansive’. Rowantree considered the meeting structure 'as having been a powerful
cause of the Society's first stationary, then retrograde condition - one that has been in

operation almost from its origins to the present time."”> He went on to argue that:

In the Society of Friends the executive power, as already stated, rests in the
monthly meetings - not in the central body; and consequently neither the evils nor
the benefits of a system of centralized authority have been felt. History proves that
such a system is best fitted for the prosecution of an active propagandism: the
Quaker polity is the reverse of this, hence a main reason of its failure as an
instrumentality for obtaining proselytes.”>

Kilroy points out that "although Friends never sought to live in isolation from the rest of

society, much of their existence was separatist in intent. They married in their own

89 Rowantree, Quakerism. Past and present, p. 113,
2 ibid, p. 114.
91 Printed list of members for County Tipperary monthly meeting, 1888 (F H.L.D.).
92 Greaves, God's other children etc., p. 315.
%3 ibid, p. 65.
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unique way, educated themselves as much as possible, distinguished themselves by the
plainness of their living, and buried their dead in grounds of their own' %*

Apart from religious and social factors, economic changes in the latter part of the
nineteenth century, which have been discussed in chapters 4 and 5, were a contnbutory
factor to the loss of members. The principal commercial interests of Tipperary's Quakers
centred on milling and, to a lesser extent, cotton. With the collapse of these enterprises in
the latter part of the nineteenth century, there were no replacement industries. In 1877,
the Malcomson family went bankrupt, while others, like the Grubbs, had businesses
which were contracting. Existing family businesses were failing to either attract sufficient
commitment or produce the necessary expertise, as increasing numbers were attracted to
careers in the professions. Able families were not replaced and many of those who left
took their wealth with them. There was little scope for the more energetic of the younger
people seeking a career. The prospect of better opportunities no doubt influenced many
of those who migrated or emigrated.

In evaluating the status of the Religious Society of Friends in Ireland during the
1840s, Harrison has argued that it “‘may be assumed to have been at a peak of financial
success and social confidence’.?> This was certainly true of the Tipperary community,
like their contemporaries elsewhere, which could be described as a small exclusive
middle-class group closely connected by mutual commercial interests and marriage ties.
Most of its members were inter-related, and could claim generations of Quaker ancestry.
They could only marry their fellow Quakers, and were cut off from the rest of society by
their distinctive formulae of dress and speech. The community embraced some families of
great wealth and had won a reputation for their philanthropic activities. Their
participation in such activities had brought them a wide network of social and political
contacts. Their compassion, integrity and pacifist beliefs won for them the respect of

many,

94 Kilroy, Protestant dissent and controversy in Ireland, p. 30.

93 Richard Harrison, ‘Irish Quaker Records’ in J. G. Ryan (ed.) frish church records, (Dublin,
1992), p. 19.

420



By 1841 Quaker population had peaked. In spite of their success and the
renewed spiritual energy which permeated the Society, Quakerism in County Tipperary
was facing serious problems. The birth rate had been falling for some time. Smaller
family size, increasing celibacy and migration, and an increasing number of disownments
and resignations all contributed to reduce numbers. It has been said that the tragedy for
Quakerism was that the evangelical awakening not only appeared to have come too late
but also lasted too short a time to check the decline that had previously set in. In 1860,
the ban on Quakers marrying non-members was lifted and the peculiarities of speech and
dress were made optional but these reforms were already too late to save the Tipperary
community. From the closing decades of the nineteenth century, the perfunctory nature
of the monthly meeting records were indicative of the growing crists within Quakerism in
County Tipperary.

The Grubb map of meeting houses in Ireland for the period 1650-1750 indicates
the presence of eighty-eight meetings,’® the highest number ever recorded. It should be
stated that many of these were quite small meetings and that some meeting houses were
not contemporaneous. After this date, there was a continual decrease in the number of
meeting houses. A map dated 1794 shows that there were 54 meeting houses in
Treland.?” In 1872, there were 40 meeting houses, dropping to 30 in 1917.%% McMahon
claims that between 1850 and 1926 18 meeting houses closed.?® In Tipperary, Roscrea
was closed in 1885100 as was Cahir in 1892, In 1899, it was reported that
Knockballymaher meeting could not be kept up any longer and that the building was in
good order. 19! In 1902, it was reported 'uas having been ‘unused for some time'. 102 In
1911, Tipperary Quakers came under the care of the Waterford monthly meeting. While

meetings for worship continued to be held in Clonmel and Carrick, in 1924 both meeting
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p.127.
100 Olive Goodbody, Guide fo Irish Quaker records 1654-1860 (Dublin, 1967), p. 39.
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houses were sold; the building in Carrick was sold for £100 and altered into a dwelling
house called Castlefield House, while the Clonmel building was purchased by the
Nationalist Newspaper Company for £560.103 By 1924, there were eight Quakers living
in Tipperary, five resident in Clonmel and three in Carrick.!%% As has been shown in
chapter 1, this collapse was in keeping with Quaker numbers on the island as a whote.
After two hundred and sixty six years, the Quaker presence in Tipperary had effectively

come to an end.

To conclude, the decline of Quakerism can be attributed both to its inherent
weaknesses and its to inability to withstand the pressures of outside forces. These
included the lack of an inspirational ministry, the mistaken supposition that none other
than silent worship was acceptable to God and the deadening traditionalism of other
religious practices. The abandonment of social visits by the Society, the reliance on
private contempiation of the bible and religious books, instead of a more vigorous form
of religious instruction, had further detrimental effects. Many of the tensions within the
Society were reflected in the clash between the quietist tradition and the evangelical
movement, the latter advocating a more active engagement with the outside world. Their
philanthropic and commercial activities, in one way or another, influenced many into
seeking their spiritual home in Anglicanism. Falling numbers were counteracted by a
more rigorous implementation of discipline which was to prove a further cause of
alienation, while the threat of disownment did not prove a sufficient deterrent to prevent
the haemorrhage in membership. The most common cause of disownment was marriage
to non-Quakers, followed by such unacceptable practices as joining the army, incurring
insolvency or indulging, in what was termed, 'disorderly living’. The removal of the

marriage ban did little to avert declining membership, the Society being faced with an

103 R W.M. Minutes of the mens' monthly meeting 1911-1953, 19 Nov. 1924 (Newtown
meeting house, Waterford).
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increasing number of resignations. The Society became an elitist group with the
concentration of power in the hands of elders, ministers and overseers and the inordinate
influence of its wealthy members. Eventually, many of them found the social strictures
of the Society at odds with the style of hfe that prosperity made possible. On the other
hand, poorer members felt marginalised, while the youth felt excluded from making a
possible contribution and increastngly frustrated by the official insistence on antiquated
forms of dress, speech and manners. The Society's failure to integrate with the native
population was primarily responsible for its inability to win converts. This weakness was
compounded by the introspective nature of its organisational structures and the
introduction in 1737 of hereditary membership.

Quaker commercial interests contracted dramatically in the latter half of the
nineteenth century, compelling many to seek employment elsewhere. The physical signs
of decline were evident in the closure of meeting houses, and in the membership statistics
issued by the Society. In conclusion, a combination of religious, social and economic

factors led to the eventual disappearance of Quakerism in Tipperary.
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Conclusion

This study has focused on a group of Quakers who, while never numbering
more than four hundred made a significant impact on their adopted county. It traces their
experiences from 1655 over a period of two hundred and seventy years. In doing so, it
has been necessary to outline the principles which shaped them as a religious community
and to evaluate the contribution they made to County Tipperary. It has been shown that
although Tipperary Friends were a microcosm of the broader Quaker community, they
also had a number of identifiable regional differences.

The origins of Quakerism into Tipperary can be traced to 1655. Their militant
evangelicalism and their revolutionary doctrines incurred the wrath of church and state,
leading to persecution. The records show that Tipperary Quakers suffered fines,
confiscation of property, and imprisonment. They fought these injustices by publicising
their 'sufferings' as they called them. Tipperary members served on the parliamentary
committee set up by the Society to make representations about their grievances to those
in power. They also kept a watching briel on any legislation prejudicial to their interests.
Despite their difficulties, for them the period 1655-1719 was one of continuous growth,
due largely to the inspirational force of a determined ministry and the organisational
genius of their founder, George Fox. He set up a series of meetings with democratic
structures through which the care of the individual became the responsibility of the
whole group. Quakers employed a variety of institutional devices to govern their affairs
including epistles, certificates, published works, schools, meeting houses, graveyards and
travelling ministers. They aspired to high ethical standards of behaviour, based on a strict
moral code, which was, in general, rigorously enforced. Disownments ensured that no
shame would come the way of the Society because of the personal failings of individual
members. Espousing strong convictions and a distinct lifestyle, they cultivated frugat and
sober ways, while, at the same time, establishing a reputation for integrity, prudence and
industrious habits. By the beginning of the eighteenth century, the Tipperary Quakers
consisted of a small but cohesive group, with a number of members becoming
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increasingly prosperous. Although, by 1719, they had won the right to freedom of
worship, the disabilities concerning judicial oaths and tithes remained. There were also
disconcerting indications that the spiritual welfare of the Society was being threatened by
the introverted spirit fostered by quietism.

By 1700, there were forty two known Quaker families in County Tipperary,
giving an estimated population of two hundred and twenty-three. Isabel Grubb
estimated that the Quaker population of Ireland had reached its highest point at this time,
after which it progressively declined. The situation in County Tipperary was somewhat
different. Although the first half of the eighteenth century saw a decrease in numbers,
from the closing decades of the century the Quaker population rose and peaked in 1841.
This was at variance with the experience of most Quaker communities in the country and
can be attributed to the expansion of the corn industry which led to a fresh influx of
numbers. However, by 1873, a process of irreversible decline was already evident.

The analysis by Vann and Eversely shows that Irish Quakers married earlier and
had larger families than their English colleagues. This is also true of Tipperary Quakers.
Furthermore, the study of Tipperary Quakers echoes the findings of Vann and Eversley
in other respects. It shows that nineteenth century Quakers in Tipperary enjoyed lower
mortality rates and an improved life expectancy. They also produced smalter family units,
decreasing marriage rates and increased celibacy, factors which contributed to the
decline of Quakerism in the county. These trends were reflected in the demographic
history of the Fennells and the Grubbs, two of the county's most prominent Quaker
families.

The first generations of Tipperary Quakers consisted of a few adventurers and
former Cromwellian soldiers, the majority being yeomen and artisans in search of a better
living. They were drawn from people of British stock’ and were predominantly from,
what might be called, the middle-class entrepreneurial class. The origins of Tipperary
Quakers differed from those of other Irish Quaker settlers in that the majority of them
came from the midland and southern counties of England, rather than from the north of
England where Quakerism originated. This undoubtedly was a result of the available
shipping routes. It is also apparent that Tipperary was not the first choice for many of
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these new arrivals. From the available evidence the first generation of Quakers came
from no particular part of Ireland and the settlement pattern within the county was a
widely dispersed one. They never penetrated the central areas of the county favouring
instead regions close to the county border. From the beginning the Tipperary Quaker
community had both urban and rural roots. While a number took up residence in the
towns of Clonmel, Cashel and Tipperary, the majority were rural-based. Another feature
of the early settlement was its fluid nature. Some families came to Tipperary from other
parts of the country, remained but for a short period, and then moved elsewhere. The
number of Quaker families whose names disappear from the records within a generation
is quite striking. This demographic fluctuation may be attributed to religious and political
persecution, compounded by the upheaval caused by the Williamite wars. In spite of such
difficuities, others succeeded in establishing a small, cohesive community, growing in
prosperity. Much of early Quaker history was characterised by evangelical zeal and
refusal to compromise their principles in the face of persecution.

During the period 1700-1756, Quakerism in Tipperary was in a state of
transition. The fluidity of settlement which governed the earlier period was still in
evidence, most notably on the marginal lands in north of the county. The most striking
example of demographic fluctuation during this time was the emigration of a number of
Tipperary families to the newly-established Quaker colony in Pennsylvania. In
geographical terms, there was a re-alignment of Quaker population within the county.
Quakenism had disappeared from the west of the county, contracted in the north, while
still remaining relatively static in the Clonmel and Cahir/Clogheen districts. The most
notable feature was the emergence of the Woodhouse settlement which can be attributed
to the enterprise of John Boles.

The most dramatic changes took place in the subsequent period 1757-1841
when, as has been stated, Quaker numbers in the county peaked, reaching a figure of
approximately four hundred. The increase in Quaker numbers was at variance with the
experience of Quakers in most parts of Ireland and can be attributed to the success
enjoyed by Tipperary Friends in the woollen and corn trades. This period was also

marked by increasing urbanisation. The community in Cashel and Woodhouse had
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disappeared with the remaining families seeking employment with their colleagues in
Clonmel, which emerged as one of the most flourishing Quaker centres in the country.
The growing importance of Clonmel was marked by the opening of a new and larger
meeting house in 1792, This period also saw an influx of Quaker families into the
Cahir/Clogheen district, albeit on a reduced scale. By 1800 the Quaker community in
County Tipperary was confined to three areas, the most important and numerous
settlement being in the town of Clonmel, followed by the Cahir/Clogheen district, with a
handful in Roscrea and the surrounding area.

From 1861 onwards, Quaker numbers in the county dechned dramatically,
notwithstanding the emergence of a small community in Carrick-on-Suir. The reasons for
this decline can be attributed to a combination of social, religious and economic forces.
Apart from the perennial factors of migration and emigration, the Society's numbers were
severely depleted by increasing resignations and disownments, and various demographic
factors. In addition to this, following the collapse of the corn and cotton industries,
which had been the flagships of local Quaker industrial endeavour, no alternative
enterprises were established. There were also growing signs of an increasing
disengagement by the Quakers from the commercial life of the county. The drive and
energy that characterised Quaker business activities prior to the famine was gone. Living
on the investments of their forebears, some were content to join the rentier classes. For
many young Tipperary Quakers, careers in the professions became more popular than life
m the family business. The ensuing crisis of morale was accompanied by the loss and
support of the extended family, which had formerly contributed greatly to the success of
many Quaker businesses. From the closing decades of the nineteenth century the
remaining meeting houses gradually closed, and, by 1924, there were no more than nine
Quakers left in the county.

Initiaily, the majority of marriages contracted by Tipperary Quakers resulted
from contacts made at the monthly and provincial meetings. Subsequently, as
commercial activities, increased the mamiage field broadened. Local Quakers found

partners in increasing numbers from all parts of Ireland and, in some cases, England.
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These dynastic marriages, brought about by the mutual business interests of the families
concerned, were often subject to lengthy nuptual contracts.

All the early Tipperary Quakers were involved in agriculture, to one degree or
another. Apart from the handful of adventurers and ex-Cromwellian soldiers, there is no
indication of the conditions of land tenure they enjoyed, nor is there any mention of when
or from whom they received their holdings. By the end of the seventeenth century,
despite the depredations and confiscations suffered during the Williamite war, and the
constant demand for tithes, a number of them had become successful farmers. The
Society devised various schemes to help the less fortunate ones. Detailed records of
goods confiscated in lieu of tithes, indicate a mixed farming economy based on pasture
and tillage. This pattern continued throughout the eighteenth and nineteenth centuries
with the emphasis shifting from one to the other as market forces dictated. Although the
first half of the eighteenth century, marked by periodic bad harvests and sporadic famine,
was a difficult one for Irish agriculture, it is hard to determine what impact these adverse
conditions had on the Tipperary Quaker community. Fluidity of movement, which had
marked the earlier period of Quaker settlement in the county, continued to prevail. A
number of families emigrated to the newly-established Quaker settlement in
Pennsylvania, while others moved to larger urban areas in Ireland. On the other hand the
availability of long term leases enabled many of those who stayed to achieve a greater
degree of permanence and stability. Such conditions contributed to the creation of the
Quaker community at Woodhouse, east of Cashel and the expansion of the Fennell
interests i Cahir. However, while Quakers in the south of the county were consolidating
and expanding their holdings, many areas farmed by the first generation of settlers in the
north had been abandoned. This decline was, at least in part, due to the fact that much of
the land in these areas was poor in quality.

From the middle of the eighteenth century onwards, Tipperary agriculture was
increasingly drawn into diversification and commercialisation by the market economy.
Tipperary Quakers were to monopolise the woollen and corn industries, the two pivotal
areas of this industrial development. Many became exceedingly wealthy, and the
nineteenth century saw a number of these successful entrepreneurs purchasing country
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estates. As farmers, they prided themselves on producing livestock and crops of the
highest quality, and in promoting various agricultural societies within the county. Their
pursuit of excellence was typical of Quaker vocational endeavours. Although many
Tipperary Quakers became involved in commerce, a number of them continued to earn
their living from farming. This combination of rural and urban interests is one of the
striking features of the Quakers in Tipperary.

Declining to see any vital distinction between things religious and secular,
Quakers believed that economic morality could not be divorced from their spiritual life.
Although Quakers did not set out to succeed in business, their adherence to a code of
principles which governed their dealings in the marketplace won for them the respect and
trust of the commercial world. Quaker success in business is inextricably linked with the
impact of their religious beliefs and high moral standards on their business affairs. Fox
preached the need for prudence and probity in all of their business dealings. Nurtured in
the ways of upright business, honesty and plain-dealing became synonymous with
Quaker enterprise. They prided themselves on producing reliable goods at a reasonable
price. By the late eighteenth century, their system of education and apprenticeship
provided a literate and skilled workforce. Participation in the affairs of the Society
acquainted them with records and accounts. Their business lives were subject to public
scrutiny. Advice and help were forthcoming for those in difficuity. Failure to rectify
matters led to disownment which had the positive result of safeguarding the Society's
reputation for honesty. Before the nineteenth century, discrimatory legislation excluded
them from umiversity education and from seeking employment in the public service and
obliged them to be independent and self-sufficient. It encouraged them to establish
economic support systems, almost wholly confined to their own religious grouping,
buttressed by family hnks. Business interests were cultivated through carefuily arranged
marnages of sons and daughters into other appropriate families, a system which also
provided a fresh infusion of capital. Contacts nation-wide and beyond, through meetings,
informed them of new developments, enabled ideas to be shared and provided them with
opportunities to seek out new markets. They were suifably poised to exploit the
subsequent demand for bay yarn when the Suir valley became one of the leading wool
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centres in the country. With the decline of the wool industry in the 1770s the Tipperary
Quakers were quick to transfer their resources into an expanding corn industry. To a
lesser extent they became involved in the cotton and linen industries with varying degrees
of success.

From their farming background, Tipperary Quakers moved easily into the butter
and bacon trades and began their involvement with the brewing and tanning industries.
Much of their success can be attributed to trading in stable commodities, for which there
was a constant demand. Clonmel Quakers were well represented as grocers, clothiers
and hardwaremen. Firms like Murphys of Clonmel introduced innovative and
experimental production methods, while the Malcomsons pioneered a system of
industrial paternalism. They fostered an enterprise culture which branched into a host of
directions. Constantly seeking new avenues of investment they were ever-ready to
diversify their interests. Being involved in one line of business did not prevent them from
pursuing another when the opportunity arose. This is exemplified by the varied interests
of many Tipperary Quakers, who became boat-owners, iron founders, insurance agents,
bankers and other pursuits. They invested surplus profits in land and property, as well as
in financing housing developments. They promoted gas companies, railways, road
projects and river transport and other infra-structural developments in the 19th century.
They served on boards, such as the Waterford Harbour Commissioners, and were
instrumental in establishing the Suir Navigation Company. Quaker entrepreneurs were
characterised by their willingness to enter into partnerships with one another. Their large
families provided them with sufficient manpower to run the businesses, and enabled them
to carry on from one generation to the next.

As pacifists, Tipperary Quakers did not hesitate to condemn injustice. The issue
of bearing arms was a complex one. While they took action against those members who
failed to dispose of weaponry and refused to sell materials that might be employed to
produce armaments, they appear to have tolerated those who possessed guns for the
purpose of hunting. There is some evidence to suggest that, in times of conflict, they
were prepared to render assistance to all victims of violence, whatever cause they served.
During the war of independence 1919-21, Joseph Emest Grubb, regardless of personal
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risk, went so far as to try to dissuade soldiers from both sides of the divide to lay down
their arms. Initially, Quakers shunned direct invoivement in the political process,
confining themselves to seeking redress for their gnievances through the parliamentary
process. By the end of the eighteenth century they began to voice their opinion on
political affairs and, in the following century, they became members of such bodies as
the Clonmel Corporation, while serving as guardians of the local poor law unions. Some
functioned as rate collectors and magistrates, while Thomas Milner Grubb became clerk
of petty sessions and his relative, Robert Grubb, governor of Clonmel gaol.

Not alone did Tipperary Quakers look after the welfare of their own members,
but there is some evidence to show that they extended this chanty to the outside
community. Towards the end of the eighteenth century, their new-found wealth and their
increasing awareness of the injustices in the world around them gave them the means and
the motivation for philanthropic activities. Their increasing engagement with the world
was reinforced by the influence of the evangelical movement, which had a profound
influence on nineteenth century Quakerism. The objects of their concern ranged from
prison reform to slavery. Tipperary Quakers also promoted education, health schemes
and saving incenttves; rendered assistance to the poor and impnsoned, and helped the
victims of famine,

To Quakers, a lifestyle of simplicity and plainness was consistent with their
religious beliefs. Every aspect of their lives was subject to the scrutiny of the meeting,
from the nituals governing birth and death, to schooling, apprenticeship, marriage and
leisure activities. Those who breached the code, as laid down by the Society in these
matters, were admonished. This was reflected in the minutes of the Tipperary monthly
meeting records. Their educational system highlighted both the strengths and weaknesses
of Quakerism. It prepared them for the world of work, and exposure to the world of
science brought many benefits. Quaker education, while inspiring the interest of Joseph
Henry Grubb in meteorology, enabled others to be at ease in the beauty of a cultivated
garden. However, the exclusion of the arts on the grounds that they fostered immorality,
and their narrow-minded attitude to many popular leisure activities could be regarded as
a shortcoming. It is hardly surprising that Quaker youth viewed these values as a
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curtailment of personal liberty and, as the records of the Tipperary meeting show, some
rebelled against their imposition. While austerity may have been an important ingredient
in their rise to prosperity, the material and social trappings which inevitably arose from
their growing afftuence lured some away from the older, stricter dictates of the Society.
Contemporary portraits, and the elegant residences of prominent Tipperary Quakers
show how far they had departed from the plain living of their humble forebears.
Furthermore, Quakerism introduced a concept of gender equality into both the ministry
and the conduct of church business unparalleled by other religious groups.

The quietist era which dominated eighteenth century Quakerism had disastrous
consequences for the Society. While Fox developed highly sophisticated structures, he
placed the spiritual welfare of his flock in the hands of untrained munisters who, in
addition to their religious duties, had secular responsibilities. Deprived of any evangelical
function they were restricted to merely visiting existing meetings. At meetings they were
neither encouraged or expected to speak in case it would detract from the members
'inward communion' with God. This also accounts for the reluctance some ministers felt
in exercising their gifts. Such notables as Mary Dudley and Sarah Grubb spoke of the
spiritual anxiety that afflicted them.

Discipline became a substitute for the inner spirit. Quakerism for many became
concerned with the externals of speech, dress and codes of conduct. The emphasis was
placed on maintaining group discipline at the expense of the spiritual welfare of its
members. Monthly meeting records and the observations of various ministers during the
eighteenth century reflect the state of Quakerism in the county., There are continuous
references to poor attendances at meetings, to various members being reprimanded for
transgressions, and a number of disownments. A review of the Society's discipline in
1760 led to its more rigorous implementation. This resulted in an ever increasing number
of disownments and resignations which increased further throughout the following
century. In Tipperary, as elsewhere, marriage to non-Quakers was the principal cause of
the forfeiture of membership. Despite this, favourable economic circumstances resulted
in an increase in numbers in the latter decades of the eighteenth which continued on into

the opening decades of the follwing century.
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The Society in Tipperary, as happened elsewhere, became increasingly
dominated by the wealthier members, while the poorer ones were marginalised and the
youth felt excluded. Further, Quaker youth were denied any formal programme of
religious instruction prior to the establishment of the Quaker provincial schools at the
end of the eighteenth century.

By the last decade of the eighteenth century the Society was beginning to
experience the influence of the evangelical revival, but its full impact was not felt until
the middle of the following century. While the more conservative members clung to
quietist principles, others were prepared to. accept the challenge of adopting a more
creative engagement with the outside world. Ironically, their evangelicalism combined
with their philanthropy and commercial success, resulted in closer contacts with members
of other churches. Failure to adapt its religious conventions and practices to the changing
times meant that Quakerism for many of its adherents became outdated and irrelevant.
Rebelling against the Society's outmoded practices many of Tipperary's Quakers
inevitably found a more comfortable home in the Anglican church. Although the reforms
of 1860 saw the acceptance of marriage to non-Quakers and the abandonment of the
strictures governing plainness, it was too late to halt the exodus. Membership in
Tipperary was further depleted by a combination of demographic factors, emigration, the
failure to win converts and the decline of Quaker-run industries. By 1924, little more
than a handful were left and Quakerism 1n Tipperary had effectively come to an end.

It should be said that not all Quakers were models of propriety. Among
Tipperary members were individuals who abused the conditions of their tenancy; traders
who went bankrupt or were found guilty of unethical business practice, and those whose
personal behaviour was far from exemplary. In pursuit of their cherished ideals they were
often misguided and short-sighted. While demanding the utmost kberty of conscience
from the civil power, they did not always allow it to their own followers. Instead they
made obedience to the regulations of the yearly meeting an essential of fellowship - even
when these regulations were destitute of direct spiritual authority.

It is generally accepted that the contribution made by the Quakers in Ireland was
out of all proportion to their numbers. The same can be said of Tipperary’s Quaker
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community. Though the industries they founded and the charities they supported have
long since vanished, their links with the county have been preserved in place names such
as Quaker’s Bridge and Grubb’s Court, and in the numerous testimonies to deceased
Friends which appeared in local papers. While two of their former meeting houses can
be still seen in Cahir and Carrick-on-Suir, their burial grounds, with the exception of
those at Clonmel and Knockballymaher, have been sadly neglected. A number of
enormous ruined mills are reminders of their commercial greatness, while many of their
still-elegant houses adorn the landscape. The Quaker experience in Tipperary may have
failed in numerical terms, but its impact on the economic and social life of the county

was of the greatest importance.
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