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THE HEALING MASS :
FIELDS AND REGIMES OF IRISH CATHOLICISM

Cet article présente une étude de cas & propos du catholicisme
irlandais contemporain en milieu rural. Il propose une théorie et une
méthode & caractére ethnographique susceptible de combler l'espace
entre micro et macro-analyse, visant & explorer la religion locale.

Tout en concentrant son attention sur des « cérémonies religieuses »
Pauteur met & jour le monde changeant des « champs d'expérience
religieuse » locaux. Ceux-ci trouvent leurs articulations les plus
importantes non seulement dans les rituels mais aussi dans des
discours qui se disputent lautorité culturelle, non seulement é I'éche-
lon local mais aussi & Véchelon national, voire international. Ainsi,
ces espaces de signification en devenir peuvent prétendre eux aussi &
un avenir politique, d titre d'« habitus » de modalités religieuses
spécifiques.

I. — INTRODUCTION

It was still light when the bus putled out of Killybegs and headed eastoverthe
last range of rugged, brown hills of Southwest Donegal. Before us the gentler,
greener, rolling lands stretched away from the street villages of Dunkineely,
Mount Charles, Inver, and Donegal Town. As the bus turned north onio the
broader road that leads through Barnesmore Gap and on toward Derry, the
women’s chatting began to subside. They had been talking, as they would at any
social gathering, of family. matters. The sky had darkened and Fiona, the young
woman who had organized the trip, sent word forward that the rosary would now
begin. With the smoothness of habit, young and old fished beads from handbags
and launched into the first five decades. "Hail Mary, full of Grace...” rose from the
back rows of the bus and then the response... "Holy Mary, Mother of God..."
resounding from the front. Ten decades, glorious and sorrewful, brought us
through the more prosperous looking East Donegal market towns of Ballybofey

and Stranorlar, across into the Diocese of Derry and, finally, through the gates of
Castlefinn parish churchyard.
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ARCTOVES DE SCTENCES SOCIALES DES RELIGIONS

Attention 1o such religious occasions as the Healing Mass thus reveals an
important variation beneath the veneer of apparent rural Irish Catholic confor-
mity : a variation that betokens not only individual differences but historical
process. These women are all believing and very much practicing Catholics living
not more than a dozen miles apart in the northwest corner of their Island nation,
yet they dwell 1o some extent in different "lields of religious experience™ (1). These
“fields” comprise, not so much distinctive rituals or cven beliefs (at least in some
senses of that slippery term), as distinctive, shared interpretive framework embra-
ced by loosely bounded groups of people. "Ficlds of religious experiencc™, so
defined, may be attributes of ethnic, regional, or class segments of larger societies,
or any social group capable of maintaining a shared and distinctive interpre-
tation of things religious. Although such "fields” may, and typically do, involve a
number of characteristic rituals, these may not be the exclusive property ol those
within a single religious field, but may instead be shared by members of very
different fields. The Healing Mass, as we shall see, is just such a case. Thus, at any
given religious occasion, e¢thnographic exploration might discern, not only
different “degrees” of belief, but also distinct "fields™ of religious experience
— interpretive frameworks shared by groups within the assembled crowd. Even
the Sunday Mass can be a different sort of experience for the equally religious
"charismatic™ and "folk” communicants.

Although groups and individuals from different "fields” may be present at a
number of the same religious occasions, there are often specific occasions which
stand at the center rather than at the edge of a field, and which thus serve as vital
opportunitics for the definitive expression of the interpretive framework of that
“field”. That expression may be in the form of discourse — key terms, distinctions,
oppositions, and associations — which, when charged with emotional force at
such dramatic occasions as prayer meetings, for example, can then be invoked in
other contexts. The key expressions may also be in more purcly symbolic forms,
involving images and actions. A new religious field within Catholicism, or any
other complex religious system, is born not so much through the invention of new
language or symbols, as through novel combinations or reappropriations, or
through importing language and/or images from other spheres.

By introducing the notion of "fields of religious experience”, { wish to move
away from the too simple folk/orthodox distinction which still dominates much
anthropological and historical thinking and writing on local European religion.
Like other uses of the work “folk™, folk religion implies a local uniformity of belief
and practice relatively undisturbed by change over considerable periods of time.
Anthropologisis and historians writing on this topic have followed Bossy (1970)
in interpreting the contemporary opposition of folk and orthodox religion in
various corners of Europe as the latest stage of a process begun at the Council of
Trent. That is to say, the Counter-Relformation Church extended its hegemony
through a concerted attack on the local communa) aspects of religion in favor of
those which stress individual salvation. Thus devotional acts are interpreted in
this processual political context. While this position does make sense of much
local religious behavior in the Mediterranean in particular, it does not do much to
explain resurgent religious movements, nor diversity of local religious experience
and behavior among the "folk™. 1t also seems to ignore the fact — well argued by
Christian (1981} — that individualism, in the form of votive seeking after cures

m_q.:“r...méa :,_::mm_e.u:o:.:mwaoﬂﬁ_.w_ozmcnn:mnn::m_no:nnq:o_.Eomﬂ
olk™. ,
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Mart Bax (J987) has added an important ¢lement to this perspective by
attending to some of the complexity of local devotional history, Marian appari-
tions for example, and the lack of unilinear development in the institutional
Church. He interprets devolional movements, not as resurgences @anm__ma. but
as manipulated from above by competing "religious regimes” within the Catholic

‘Church. Bax reminds us that there has been more than one institutional group

vying for dominance in the Catholic Church, and that monastic orders, for
example, might promote devotional activities which gain followings at the
expensc of competing diocesan clergy. This model is again political, but politics
from the top down. Meaning is reduced to a simple, direct product of political
manipulation. From this perspective the current Marian apparition at Medju-
gorje, of which we will hear more below, is simply a Franciscan plot.

While such political theories certainly shed light on much of the history of
European Catholic Church, they leave unaddressed precisely the questions
which anthropology may be best equipped to explore. If religious regimes, as Bax
himself argues, are irying to gain adherents through shaping their devotional
lives, then they are competing in the realm of meaning. They must either capture
or create the scttings and occasions which are compelling enough to lead people
into potentially new patterns of experience and behavior. Such regimes are more
likely to be successful in this enterprise when they leave what we might call
“creative space” for the active participation rather than passive adherence of
congregants. That is to say, the real emotional force necessary for conversion, or at
least substantial change of religious experience (rather than simple continuing
practice) has ultimately to come from the individuals in attendance, and rituals
and symbols which arc ambiguous enough to allow individuals to bring their own
experience and emotions to bear are most powerful. Although power and mea-
ning are intimately related, and religion serves political goals, meaning is sought
and created for other reasons as well. As Christian’s (1981) work on XVIth century
Spain well illustrates, Jesuit owncrship and distribution of relics would not have
gained them much without the deeply rooted local devotion to relics, fueled by the
compefling nceds created not only by communalism but by group and individual
misfortunc. It is these circumstances which seem, from the ethnographic evi-
dence, to make symbols and actions emotionally compelling.

The insights of symbolic analysis, which seek to get at the compelling nature
of the religious occasion, need not be abandoned in order to see the role of such
occasions in large-scale historical, political configurations. Analysis of such
accasions as the "Healing Mass” in terms of fields of religious experience offers a
way to re-connect the problems of religious experience and religious politics. We
can, on the one hand, achieve a [uller description of the phenomenology ol local
religion, of the ways in which locals interpret such occasions, either fitting therh
into an intact field or beginning to learn a new framework for interpreting their
religious lives: a new field of religious experience. On the other hand, this
approach can also illuminate the relation of such experience to the historical and
political dimension of religious systems. Religious belief and experience, as
Weber (1963) argued at length, are intimately related to the power and authority of
churches. This fact is apparent through even a short-term view of such occasions
as the Healing Mass (and its possible place in the charismatic movement in the
Catholic Church), A longer historical view, however, makes it even clearer that
fields of religious experience are neither static nor disconnected from the political

dimension of churches. They have histories, and are often linked to Bax’s (1987)
“religious regimes”.
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- ARCHIVES DE SCIENCES SOCIALES DES RELIGIONS

Donegal those shifts have left a residue not only in occasional pieces of documen-
tary or archaeological cvidence, but in the collective memory of the people. There
are stories, for example, about the shift from worship at ruined and roofless
chapels to regular mass attendance at the parish church. Clearly, however, this
process was nol one in which folk religious practices were simply replaced by new
religious forms and perspectives. The process was far more dynamic than that.
Within the local clergy, some priests were far more accepting of local heterodoxy
than others, doinglittle, for example, to alfect Holy Well devotions, or the various
magico-religious approaches to healing. In Donegal, for example, pricsts with
reputations for drinking have been, and still arc to some extent sought out for
their curing powers (Taylor, 1990). Even such intrusive institutional Church
occasions as Redemptorist missions might be incorporated in a local religious
world view which stresses the accessible healing powers of extraordinary events
{Taylor, 1989). In all this, there seems to have been accommodation on both sides.
The clergy co-opted a variety of folk practices, thus institutionalizing them within
the Church (at least as locally perceived), and the people interpreted Church
occasions and rituals from their own point of view. Yet the folk discourse, a
peripheral language in Bakhtin's (1963) terms, was not after all hostile to the
dominant religious regime. The civilizing force of the Church was aimed at social
control -— quelling riotous, drunken, and beligerent behavior (see Connolly,
1982) — far more than at attacking unorthodox belief and practice. From the
point of view of the clergy, on the other hand, in so far as local religious ficlds
portrayed them as powerful shamans as well as priests, such heterodoxy posed no
threat ; quite the contrary. The local religion only served to infusc them with a

magical charisma they might have otherwisc lost in the course of their rise to
institutional domination.

The absence of any politically organized alternative religious regime, and
indeed of any viable competing idcology, no doubt contributed to clerical
complacency in these matters. The old religious orders were far too weak 1o posc
any sort of threat, and the new preaching orders, such as the Redemptorists,
cntered Treland under the auspices of Cullen and majnly served to augment the
power of diocesan clergy rather than challenge it. There were of course conflicts
among bishops, and between prelates and unruly pricsts, but the fact that most
bishops had riscn through pastoral ranks and that large class divisions did not
separate the two groups as they did in many continental churches, served to limit
the nature of such disruptions. Thus, the disparity between ficlds of religious
experience was tolerable, since no rival religious regime could capitalize on the
disjunction, as was frequently the case on the continent (5).

This situation prevailed through the middle of the present century. Even
independence and the formation of an Irish state did not appreciably lessen the
idiom of opposition which had for so long dominated religious/moral discourse.
The cultural identity of Catholic Ircland was still "at risk™ — besieged by forces, if
not of ascendent Protestantism, then ol materialism, paganism, and communism.
As for the idiom of Empire, Catholic triumphalism continued to prosper in the
age of radio, achieving a zenith in the massive celebration of the Eucharistic
Congressin 1932. The new Irish state was content to allow the Church a dominant
role in health and education, and the hierarchy was generally perceived to have
the last word on all issues defined as moral.

In such outlying areas as Southwest Donegal, the transition to and growth of
the new Irish polity only served to strengthen the secular power of the local clergy,
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who were unreflectively accepted as the leaders and representatives of their parish
constitucncies. Even modernization, in the form of running water and electricity,
sometimes arrived through the real or apparent agency of the parish priests many
of whom, in the late 1950s, turned on the lights throughout the West of Ireland.
Lievotionally, hierarchy and diocesan clergy continued to dominate all religious
fields, revitalizing the Marian cult in the 1950s, and steadily promoting Knock as
an international pilgrimage site.

It was only in the 1960s that a combination of circumstances began to
threaten this single-regime Catholic hegemony. Under the leadership of Sean
Lemass the Irish state began to pursue an international modernizing policy even
as Dublin began to grow at the expence of rural areas. These social and cultural
shifts coincided with the Church reforms of Vatican IL. The received wisdom
dates the decline in Church power in Ireland from this period, or at least did so
until the recent success of the constitutional abortion, and lailure of the divorce,
referenda. The decline in measurable religious practice is relative, however, and
the Irish are still among the most observant Catholics in the world. There is no
doubt, however, that critical voices are heard far more openly today than ever
before. The media in particular, as Inglis (1987) points out, challenge the Church's
"moral monopoly”. The state, on the other hand, especially in the face of huge
financial difficulties, is unlikely to attempt to wrest control of either education or
health from the Church.

The reforms of Vatican II, issuing no doubt from the Churches difficulties
clsewhere in the world, have had a decisive impact on both the ritual structure and
discourse of Catholicism in Ircland. New religious forms and language have been
imported from abroad, and the resulting ferment has led to the formation of a
varicty of quite different ficlds of religious experience. In so far as the diocesan
clergy may not dominate these ficlds, they represent the potential bases of
alternative religious regimes. The Charismatic Renewal is one such ficld, and
looked to be quile popular among the expanding urban middle class when it
arrived from America in the mid-70s. In the last few years this movement has
arrived at the edge of Southwest Donegal, representing a new phase in the
ongoing dialctic we have been discussing throughout this paper. Let us then
return to the "Healing Mass™ and attempt to assess what it means for local fields
of religious experience and the formation of regimes in Irish Catholicism.

The Healing Mass

The mood was exuberant as we disembarked from our minibus and walked
into the as yet uncrowded church. The service would not begin for another half
hour or so, and the congregants, mostly women, busied themseives renewing
acquaintances and surveying the scene. There was a clearly visible difference
between regular attenders and newcomers — a considerable proportion of the
crowd. When the service began, and especialy later on as events grew increasingly
unconventional, this perceptible variation in degrees of adeptness became more
obvious. As we shall see below, the differences were not simply those of degrees of
belief or religiosity. Una, Margaret, and Fiona — as indicated at the outset of our
discussion — dwell in different fields of religious experience. Beneath the drone
of the rosary, giving the impression of great ritual unity, the women on the bus felt
and thought very differently about the occasion they were about to attend.

101



£01

Luolsedno snoydijas
1y} 0} (uonesasFuod a1 Jo pIY ' 1] JuIYlaWIos aq O SISWODMIU PI)BWINSI
s1e[nda1) aw 1s11 3Y) JOJ AWOD oYM SIAYI0 AUBW 3Y) JO ‘oMl 3531) 1yFnoiq pey
1BYA\ "UoneWIOjul Jo Aem AQ ‘pajejal Is1y Ayl ¢, oNeW-sUY?) [1ed L3yl jeym s i,
‘Apppeajsun pusug aay patjdaz  “JuSIp sem ], IBY) 1% JO YUIY) noA pip Jeym_
‘UOISNOU00 3} 1 J31)0 ) JO U0 PIBS * [[IA,, ‘TUIAS SIRU3 UaY) Yiim AJurenasun
ue PaAENDq INCYSNONY) JOIARYSQ 131 ] "Ssew 1) yInoly] sWw Jeau jes ‘Qunod
21} JO 153m Y1 WOl yadads pue ssaIp 19y £Q *S211Y 19U} UL UIWOM OM]

"JOAIJ) 31qISiA Yl Ing Apuaps Aexd pue paplje ay) uo spuey Ael, pnom
ssaquiaur dnoad 3a4e1d oy ydiym soye ‘suted pue suwajqosd Jo Y€y 01 paoustmod
‘201043 jo dnosd ayy yum Jjasuny Jo soy pareas Juraey ‘pue pajaaid Ajuniem sem
Juaned, yoeqg 'parinddo saouedea se Jagjoue so dnoid auo o) dn syuedaafuos
oy Fuipuds ‘ssaysn se pape siaquow dnoid iekesd a0 [e1aa3g syuatred
aandadsosd asam smad ayy ur Sururewss spuedasfuoo ay) pue ‘sdnoid Juyeay
a19m 959y | “Aaueal Jayie] Surpnjoul way) jo auo ‘siep ays Juoe sa1y) jo sdnosd
Inoj ut saajasway) paduense dnoss Jakerd 24 J0 s13qUISTA 'UOISEISO Y) JO 1dadse
XOPOYLIOUN JSOW 31} SeM JEYM 10§ '13A0M0Y smad JO SMOI M3] I1SILJ 3] UT PIUTEWAS
UIZOP [BI2A2G "SINOSIQ PUB BI) JOJ JOOP XU JAUID Aunuiod ayt o) tedal
10 “ya1myo Y} Jo YIeg Y3 12 ISYIOUR 3UO IPIM 1BYD 0} 2501 Sjuedarduod ay) jo 1sop
"Pu? ue 01 awed 1adoid 30asas 2y “Buissamim Ay Jo uonadwod Ay Y

) ‘inog
UEDLI3UIY 31 JO sayornya Jsoyn K[oH a1 ‘2jdurexs 1o ‘ut Furssaupm arenyound

18 (s, p107 3y astead,| ay) — Bursesyd wiom-[[am ou sem aray} Ajysunayewe
‘S[EIS003)1U34 WUEISAJ0I URDLIWY YIIM 1SEnuod Aq 1Sea] 18 ‘pue A[snoalau
PRISAIIIP 215M SIIUOWNSI) ISA T, "YIeIP O} 25010 ‘[eNdsoy Ul s1aquiaw Ajnuej jo
sauo)s unepa *Passauim  pue ‘awp e 3 auo ‘dn suied |BJ243G "S2UO PAAC] 1121])
10 way pajeay pey 3akeid jo samod Y1 moy Jo (|31 0) pajuem oym Aue a1om oIs])
Ji payse pue uonedai3uod ay) a10j3q 1eyje 3y} wor} umop paddas 1saud oy g,

"MO[[0] O] SEM SSUISNG AIRUIPIORIXD
210 "aouauadxa yosnyo edauoc(g 1estdK) oyl Yim payserd ureSe 3suo arnjeu
[ea1[adueas s3] Jo asouwl e Jo Furuis yonw pue drsnwr 2y “Juljeay Jo sway)
341 iy Jeap uowias pue — sxadaj o1 pue 1suy ) — Juipeal ay1 yInoy) ‘1auuew
[ensn 3y} ur papaasoid jpasy ssews ayy - Jeyy axi| Aesd of 1esk auo Jnoge saye)
1 dnosd saexd jesof 1nok ol pjnoys Auuoq 231 Kexd oy MOL] I3[ O JUBM OUMm
asoy, 1ey) 3dessowr sysanrd oy £q paniojuias sem uorssardu SEY L "WIOJ aY1 Yim
S|qELOJUI0D JOU JRl[fWe) Iaiau 21am uoneIauduos afy jo Luew 1ey) parzadde
W 12aamoy ‘smad ayy woyy  Juisterd, pajquinui-jey ‘paradsiym-jiey ‘Funjey a1y
Aqadpn[oy " sonduoy, 1uasedde Jo syuswow maj € Suipnpour asrerd  a14s jejsoo
-ajuad jo weans paurensar ydnoy) juang Lpie) e no aad o) papaaocord Auuog]
"Aem umo moA ut snsar asiesd,, pue dn puess o) sn payse oym dnoud 1oherd [es0]
a1 Jo 1apea) Junok ay * Auuog,, o1 1340 uonedaiSuod ay) paurm 1ssud agy,
“ya1nyo
31 JOIUOIS 3} U1 SHUSUITLISUT IEaY} JOJ savoydoiotur dn Fumas arom a1dosd Gunok
[BI3A3S pue ‘Suclss3juod 3uneay sem ysaud ayj, ‘ssews Joj jensn uey) Jsuuew
Paxe[al atow & ul yaanyd ay) punose pajjiu 3jdoay 1uasaid sem s3ues o3v |ny
e ‘x1s pue AL10J 123M13q 219M WaYy) JO AHOMRW B IjIY AL “USWLOM WY} JO %06 %Y
Buyyawos 1ySu ey pasagied aidoad gz INOQY "YHou sajru juam) Jnoqe Ao
30 K115 3y woyy pue ap1sAnunos Juipunotrns sy ut sjuiod Kuew Wwol) awod pey
1841 SPEO| SNq J13Y10 2] pautof am Ydunyd Y1 3pISu] JuA2 3y} o} sapiut K31y jnoqe
1sidojodoryiue ajew suo pue uswom pz 1ySnoiq snQIUIe anQ "yarmys ysued

WSIDIMOHLYD HSI

ol

doojfsuoq 3y u1 Lsueay 19yie] 1saud ysued £q Yuow 2y Jo Kepssupagy 151y
3y uo play ‘reak e jnoqe rof Sutod uaaq pey uuyapise:) Jo ssey Julray sy,

'SSEJN BUI[EOH Y1 O) SUONDIEBII UL ‘MO[aq 338 ||BYS am
SE 'sad19W3 uoldUNSIP Jefiwis v 's193qo Jo uonendruew sy ‘suy) 19110 Juoure
‘SIAJOAUT YOIy ‘siuesead oY) JO eyl Woly ppaYy snotdiar umo 1oy ysinSunsip
Ol SNOIXUE SN} 213s Uaw10m 253y *aps vonuedde ay) jo sapeieys einjewsadns
ay pardaooe Ajiny Aoy ySnoy L -, (suonusiadns) sandoysid e s 31 —(Suund 10
uonendar 3]qesspIsuod ¢ Y [[3p A10H [eFauo(] €) [[9p uoo( aY1| 21om spafqo
pue 3er jo s)1q asoy jie ~aoe(d Y] JO SSIUPAIIES Y3 WL} ABME SIAEI ) JUIY
L. "a11s wonuedde ay) 1e s103151A £q 1)3] — 2%1] Y3 puE ‘SINEIS ‘SoLIBSOI — spalyo
snoidyar jo saquinu Fuwmosd o 1 Lewssip passardxa dnoid sakerd ays jo uswom
a31y) ay ], duspadxa snoi1dijal Jo PRl JWeS By UNIM WOIj — JIUUEW Wes
ay A1asidaid ul uoiseaoo ayy aouuadxa ywasaad Jre jey) paurnsse 3q 10u pinoys
1 ‘al108nlpapy 12 mo[3 01 swas Jo aods (gga[) JUINL _ SEIUNWWOES 31 n

*aduauadxa al1o3nipay
412y} Jo )nsal € se Ieak ¥ 1noqe 10§ APoem Sunsow usaq pey yorym ‘dnosd 1akerd
s33gAY 1Y a3 paziueSio uswom 321 3y (+amod snordifal sy pajuswmidne R INEL
ay1 Jo Anpqidlut-uou ayy a1ay *If UBDNEA UO 1SIM) SUnSaIaul UB) it MO[j0}
Aaeau pnoo nok pue vonuape pred noA ‘UenEOI) Ul SEM 11 YINOY) BIAS " Ise)
0s 0d 301135 24} JO SINOY 9214} Y 1, "3I3Y) 3UIDS 21} PI)RUTWIOP JBY) SSIUILO PUE
20ead jo Surfaa) jeonsiw ay) o PaRILWRI WY jo [[e pue ‘ApeT anQ) im Apydu
SAUDWIUIOD OUYM SILIBUOISIA 24} JO 2UC JO puey ay; FUono) wolj Yo0ys 393
ue, Ju1ja9) Jo 3Y0ds wiay) Jo ML ‘SNOUIINT Y] YA 1DLIU0D DHE)SII PUE 19311
JOISB3 1B USY) ‘YII1Q3l JO UCISIIAUO0D JO jou J1 Yuawows [npzamod e Juissans way)
Jo yoea ‘s23usn1adxa SNO[NIBIIW JO SALIOIS IB[HMIS P[0} USWOM 110 Y]

paud pue
AWOM3A0 SEM | pue — 30a1d e Jjo syearq isaud ayy uaym axr Jwissnw aoard ayy
i 1504 31 u3ag pey uns 31y — sy Jo duasad ay) vl paaanaq Ajjeas | pue
2{103n[pa 18 uns ay) Jo sFew ay) S0y 21y dn piay 3y uSYM ‘mes | Ajuappns pue
‘sseul 3y paustopsad [aeYdN g 1ayie pue ([e8au0(]) S3SS0I UL [EIAUN] B O} JUIM
I Sujwimas saye syuow Xis 1noqe pue ‘Af108nfpap 01 Juiod 210§3q Isueyong
243 ul IsuYD Jo avuasaid oY) ul aaalfaq K|[Eal 1 UPIP | “PIABS 3G PINOM pPlIOM
241 Jo uotsod jews e ey yueaw 31 yFnoy [ Suissiw a0a1d ap| ay Yilm uns
U} MES | UM, 'SSOID FUL PUTYIQ OF PUR Pal POOIQ WIN) 0) POUL3AS UNS A1) UBY ]
‘Keme payoo] nok usym sjods 0as ) upip nok ‘aq pinom nok a1 uns a1} Aq pa[zzep
Sem 3UO0 ON "WRIUNOW 3y) JuiyIN0) SKEI SY) MES IUIW JO PUIL] € PUE J JO INO
(33pam) « A » B Y1Im DSIP B SBM UNS PUE ‘Jj3s) uns 31} wol) pajesedas s{el Yy} 298
P{noo [ pue 00} pajoo] ap, "saka 1yau)) Funtayioq 3,usem 11 12K pue uns ay) je Juuers
213y ajdoad ysiiug jo dnoid e sem a1ay) ~'$5015 21210102 B AJuo SEM 11 PaIAA0ISIP
I way) ing — dn [ (18 — pIRUIWNYYL |1y 1) UO SSOID 3Y) MES ] “'pa[jaoued
PRY 0ym auoauwos sof ul Fui||y ‘Afjear Kepijoy e uo al308nlpapy o1 juam I,

11511 Juam ‘132013 [EDO| B JO 3JIM passaIp
A1qeuorysej ‘ysiA110) oy ‘JareS1ep "2ININIS JATELIEY S1EINOIIE RE PEY YOIYM JO
yae3 ‘satrojs al103nlpapy 21ay) Buyjar suing yoop L2y | 101aBYaq [eaidKie Appwap
‘uotdal 3t wy 2usnadxd Aur wolj 23pnl 0} : punoe [je sajiws JYNBIq pUE ‘s-nok
§521q PO *, 238ad JO SISSTY, Yl P13213 219M | pue 3Jim A °, u1ede uioq, ‘woip
JUBSHI0IJ UBDLIAUIY L) 350 O '219Mm Jauurwt pue sFenFuej nayy sousuadya
ayi £q pamdysuen useq jie pey Aoyl ataym ‘ewmesodnx ul aps uonuedde
ueLE] JuaLno oY) ‘aliodnlpay 01 udsq pey udwiom Janp syl uajg pue
KBy *spuauy om) Joy PUE BUOL] Aq SSEJA] 51} 0} JWOD 0} PANAUT UIIQ PBY |

SNOIDITAY 534 STATVID0S STINI1DS 24 SIAIHDHY



ARCHIVES DE SCIENCES SOCIALES DES RELIGIONS

Brid, a neighbor of mine from a mountainy Gacltacht townland, had come
herselfl to the Healing Mass some weeks before, on a local mission. ,_._.mo brotherof
a severely disturbed woman in the townland had come to her to ask if she would
take his sister to see Father Heaney, to see if he might curc her. There is a strong
local tradition of “curing priests” — many of them alcoholic (see Taylor), and
most locals will concomittantly seek cures from medical and religious sources —
including Holy Wells, pilgrimage sites, and prayers directed to images and relics
of Saints. Thus, for Brid, it was quite natural to embark on such a journey, but
she was as surprised as most from the western region would be by the format of the
Healing Mass. "Lots of singing... lots of music... and then you wait your turn to see
the priest”. She had seen no point in consulting prayer group members who could
not, in her view, have had any curing power,

Other men and women from the mountainy end of the region shared, in
varying degrees, this perception. Conal, a fifty year old father of three young
children and a small farmer without a car, jumped at the chance to take a vacant
spot in the minibus from his parish. "See if you can get a cure [or that back of
yours” his wife earnestly directed. [ spoke with him on several later occasions.
Although he reported no relief of his ailment he did say that he had enjoyed the
mass. Interestingly, his description of the event focused only on the singing and
on the activities of the priest. He did not mention the prayer group or any
specifically charismatic behavior. When I asked him about those elements, he
seemed confused as to what to make of them.

A conversation with another neighbor of mine, a sixty year old woman,
makes the interpretive ficld at work in these perceptions even clearer. We were
talking about miraculous healing priests of days gone by when she said, "It’s like
that Father Heaney up in Donncyloop... I believe he is very good™. It turned out
that she had gone on yet another minibus excursion.

"I had this pain in my side that no one was fit to tell me what was wrong, well
the priest put his hand on my side and moved it across me here and prayed over
me. And that pain went away and never came back™. Later on that evening I asked
her what she had thought of the lay people curing at the mass. "That's just it™, she
replied with sharp annoyance, it was very strange... here’s that holy man trying to
do his work and then there’s them... they're just faith healers arcn’t they 17 1
wouldn't go to them and I wouldn't mention to anyone around here that they were
in it, because they'd be talking about it, saying | had gone to see the likes of them™.
Margaret "recognized” a curing priest and noticed nothing “charismatic™ about
his behavior (at another Healing Mass the priest spoke in tongues). About the lay
group she was less clear — they were acting like lay “faith healers”, but if they

were, then it was odd that they worked in a group and far odder still that they
shared the stage with a priest.

For people like Brid and several of the others described above, all of whom
represent a traditional “folk™ or “peasant” field of religious experience, the trip to
the Healing Mass was like a special pilgrimage to a distant Holy Well or
apparition site. It was a journey motivated by the quest for a particular cure, a
search for another point at which religious power is accessible to those in need.
For others lrom that catcgory the bus trip to Donneyloop was simply another
“outing” : a social occasion like the bus rides 10 any other religious event. Such
people went looking for diversion and either found it ..."wonderful singing"... or
did not.. "I'd sooner go to Knock (the national Marian shrine with books,
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exhibits, express line confessionals, fish and chips, and dozens of souvenir
shops). The specifically charismatic proceedings, il they admitted to noticing
them, impressed them only in their peculiarity. They were not moved to join or
form a local prayer group. The special symbols and discourse of the event were
nat yet part of their religious framework.

Yet many who first experienced Donneyloop in this way return. Over a year
of observation the monthly attendance at the Healing Mass increased fairly
steadily, from about 250 to closer to 600. The percentage of males also rose, from
only 10% to something like 25%. Does this represent a conversion from one field of
rcligious experience to another? In some cases yes, but there is evidence that for
many of the westcrn congregants this religious occasion was being {it into older
frameworks. Not only did an increasing number seek treatment only at the hands
of the priest, but these individuals did not manifest any increasing familiarity
with the charismatic routines of praising or tongues. Moreover, even though the
priest displayed an increasingly pentecostal style, he also began to announce the
availability of packets of pre-blessed salt for those who wanted them — a very
traditional curing item in West Donegal, just the sort of thing one would have
sought from an alcoholic curing priest. The question of course remains as to
whether this accommodation serves to maintain two dilferent fields of religious

experience at the same occasion, or is meant as bait for purposes of recruitment to
a charismatic religious form.

For the regular members of the prayer groups of Killybegs and other
communities the religious occasion was a very diflerent event. Their original
motivation to attend this or other charismatic events — including the apparition
sitc at Medjugorjec — may well have been an affliction. They came now, however,
no longer seeking a particular cure in most cases, but because the Healing Mass
was now a regular feature of their religious lives. Along with the weekly prayer
meetings where members sought intimate contact with the Holy Spirit, the
Healing Mass was an occasion for the formal and informal expression of
charismatic discourse —- or at least some aspects of it. "Healing”, in this context
has a different meaning than the miraculous cure that Brid sought for the
mentally ill neighbor. The testimony of the healed at the mass was meant not only
to evince momentary access to the miraculous, but to demonstrate the power of
the occasion and of the religious field with which it was most closely linked

— that of the local lay prayer group : a kind of "community of affliction™ (Turner,
1968). .

Among the various prayer groups of the diocese, that of Killybegs is an
interesting case (6). All members can be called middle-class, but they live at the
geographic and cultural verge of the "Western World™ of Southwest Donegal, and
their own roots were very much in the surrounding peasant culture. In going to
Medjugorje, they were going on a foreign pilgrimage as middle-class Irish
Catholics had been doing for several generations. Medjugorje, however, is a
current apparition sitc — Qur Lady appears to the visionaries every evening ; to
go there is to seck not just a few more indulgences, but a religious experience. For
these women, that experience could not be sustained within either the traditional
ficld of religious experience, which recognizes the miraculous — but from an
essentially peasant cultural perspective ~ or within the routinized and too de-
mystified field of post-Vatican 1 middle class Catholicism.

The Charismatic Renewal offcred an attractive alternative. By forming a
prayer group, they could “follow Our Lady's directions... to pray and fast” and
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Individual diocesan priests, such as Father Heaney in Donegal, may take a
strong interest in such movements, but while this may propel them into an
individual prominence they might not otherwise enjoy, it does not lead to the
formation of a rival religious regime ; rather, such devclopments may only lead
charismatics back into the traditional dependance on the clergy. Often, however,
it is such religious orders as the Jesuits who are involved in the promotion of
Charismatic Renewals, "Search” weekends, and other religious occasions pro-
moting an alternative field of religious experience characterized by a novel
discourse. Women too, both lay and religious, have taken a prominent and
increasingly threatening role in such movements, especially in the face of
continued Church opposition to their ordination.

in Dublin, rather than Donegal, where new suburban sprawl has weakened
the parish as a social as well as ecclesiastical unit, and many more follow a
lifestyle in tune with therapeutic discourse and egalitarian social relations (within
the middle class), circumstances may be ripe for the formation of such commu-
nities of affliction. If so, then these movements and occasions may form the bases
of alternative religious regimes. But this is only possible to the extent that the
diocesan hicrarchy loses some of its state-abetted political power.

Meanwhile, a variety ol new discourses rise from various quarters within the
Church — from a liberation theology that so far remains oriented primarily
toward the third world, to the new Ultramontanism of Opus Dei and other
conservative lay groups. The competition of these factions and religious [ields
within the Irish Catholic Church may seem to indicate the disintegration, or at
least weakening of the monolithic strength of Irish Catholicism. The co-existence
of such different voices, however, may actually strengthen the Church’s overall
moral authority. With such diversity. anyone can identify his or her own pers-
pective within the spectrum. This may be the case even where religious regimes
openly compete with and criticize each other. One is reminded of the recent film,
“The Mission”, where Vatican politics lead to the compromise of religious
principles in Rome, while moral authority is preserved with the poor Jesuit

memo:mlnm laboring to save Indian souls on the periphery, "beyond the
alls’. :

Lawrence J. TAYLOR

NOTES:

. _This paper is part of a longer work in progress which treats a wide range of “religious occasions™
in Southwest Donegal. Earlicr versions of this paper were presented at the Free University of
Amsterdam and in the Anthropology Department of the University of Chicago. The research for this
paper could not have been conducted without the assistance of my wife Maeve Hickey Taylor. whose
comments on carlicr dralts, along with those ol Jojada Verrips. Eric Woil. Tom Wilson, and Tom Inglis

were extrernely helpful. For works treating other aspects of local history and cthrography. see
TAYLOR (1980a, 1980h, 1981, 1985, 1987).
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(1) As with the international Church. local Catholicism is a “field” in Bourdieu’s sense of the
term (1976 [1972) ; 168), where discourses compete. Each discourse corresponds to something like
Bourdieu's habirus (1976 [1972]: 82-3): a system of dispositions at once physical, cognitive, and
emotignal. But the habitus in question is not so well bounded or well defined as a class habitus might
be{e.g.). butis rather, as we shall sec. lar more inchoate and emergent. This inchoateness leaves room
for much scll-consciousness and event doubt — hence meaning and experience may well be contested
within as well as between fields. “Fields”, in my usage, has the sense of a magnetic field, with power
greatest at the center and fading toward the edge. This metaphor, however, has a real geographic as
well as experiential embodiment, indeed the two are not coincidentally related. There are core places
and core experiences for each field, and more or less peripheral ones as well,

(2) See, e.g. KEENAN (1982), CORISH (1985).

(3) Following Spear (1979), Inglis argues that the penitentialism of the carly Irish ascetic monks
made 2 contribution to the development of the anti-sensual character of Catholicism in Europe and
the eventual domination of the confessor priest to whom sins of the flesh were confessed. This
rcligious perspective eventually found its way back to Irefand in the XIXth century, whese it played a
partin “civilizing” the Irish laity, who learned the self-control/guilt pattern commonly associated with
Irish Catholicism since. This historical schema can be questioned, and the role of penitential saints as
role models may be particularly probiematic. One wonders, for example, whether eatly Irish peniten-
tial asceticism ought to be credited with this contribution to the historical growth of modem
Catholicism precisely in this manner. The sort of fasting and bodily control exercised by these and
other ascetic church men and women is often associated not only with the attainment of the certainty
of salvation (as Weber remarked). but with the personal acquisition of power as well. Cross-culturally.
such religious self-deprivation is a common means by which individuals both manifest and gain
access (o supematural powers : from Apache warriors to Ethiopian Prophets. The question is whether
or at what point historically suck individuals cease to be extragrdinary by definition, and therefore not
very good models for general behavior. Weber (1968 : 1166 [T} has much to say about the Church’s
institutionalization of charismatic asceticism, but does not consider the peopie’s perception of such
changing types. 1t is worth noting that the stories told about local ascetic Saints in Southwest Donegal
and. [ strongly suspect, elsewhere in Ireland do not hold up the likes of 5t Columcille as role models
for sclf-deprivation. Rather. they are extraordinary in all respects, and the storics associate their
incredible penance to magical powers.

{#) The topic of discourse. of obvious importance to understanding Protestant religious expe-
rience. is relatively neglected in the study of Catholicism. While objects and ritual are of course at the
cenler of Catholic expericnce, so also is language. This is apparent in the case of charismatics. but itis

also 50 true of all othet fields of Catholic religious experience. The topic is explored further in Taylor
(1990). -

(5) A good cxample of a case that would very probably have developed differently on the
continent is the Macian apparition at Knock in 1879, [n Lrefand this eruption of the transcendent —
always polentially disruptive 1o established Church regimes — was contained and institutionalized
within the diocesan regime ; on the continent such apparitions were often the subjects of disputation
between diocesan authorities and regular clergy, who were sometimes initially connected with the
seers (sf. Warner, 1976 and Bax, nd).

{6) The charismatic prayer meeting was the object of intensive study during my fieldwork in
Ireland and wili be discussed extensively in the book currently under preparation.

(7) Medjugorje. as noted carlicr, is the scene of a current and continuing Marian apparition. and
aitracts thousands of pilgrims from many countries, and many fields of religious experience,
Apparently their interpretation of the events and experiences undergone there is a function of their
orientation as welt as a result of the social interaction of the group with whom they go. In Ireland and
the U.S. the Charismatic Renewal movement has been active in organizing such pilgrimages.

.
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